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BY 

Vidyasagara% Vidydvdcaspati^ Bhdrata Kaldnidhi 
P. P. SUBRAHMANYA SASTRI, B.A, (OXON) M.A. (MADRAS) 
Pyo/essor of Sanskrit and Comparative Philology^ Presidency College^ Madras. 

The reorganisation of the teaching of Oriental languages 
dates back from 1910 A. D. when the traditional method 
normally employed in the teaching conducted by our ancient 
Patha^alas was reinforced by the introduction of modern 
methods of studies and research in South Indian Universities. 
Sceptics there were who wondered whether such a blending of 
the East and the West would be really productive of any good 
to any one, I am therefore doubly glad that the work I am 
now introducing, the Suvarnasaptati, is the golden augury of 
the full fruition of such a contact. 

Pandit Aiyaswami vSastri took his Siromani title in Orien¬ 
tal learning from the Madras Sanskrit College so notably 
founded 35 years ago by that far-seeing statesman, the late ^ 
^ Mr. V. Krishnaswami ly^r, to' whom Madras owes many other 
benefactions. After his graduation, Pandit Aiyaswami Sastri 
had the benefit of learning Tibetan and Chinese at that Inter¬ 
national centre of Oriental Culture—the Visvabharati at 
Santiniketau, Bengal. Pandit Aiyaswami Sastri came under 
the favourable notices of eminent Orientalists like Dr, Sylvain 
Levi of Paris and Dr. Tucci of Rome. His best fruit in the 
domain of Indology is the publication of the present volume 
under the patronage of the Sri Venkatesvara Oriental Institute, 
which has been helping him forward in his researches in a 
fairly recondite field. 

International studies have gone far towards shedding day 
light into the nooks and corners where Sanskrit lay hidden for 
thousands of centuries. Pandit Aiyaswami Sastri is the proud 
torch-bearer bringing to light a Sanskrit work of the Eourth 
Century A. D. known to us so far through its Chinese trans¬ 
lation. The Sahkhya Karika of I^vara Kr§na is a classic 
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Sankliya Sanskrit work circa 300 A. D. Paramartka, A 
Buddhistic monk of Ujjain translated the text and commentary 
into Chinese in 546 A.D. from a Sanskrit original which 
has been lost. This Chinese translation has now been re-ren¬ 
dered into its original Sanskrit by Pandit Aiyaswami Sastri— 
the devotion of love and erudition certainly worthy of being 
recorded. One often knows the pitfalls which an earnest 
student usually encounters ’ in translating one language into 
another. But when one has to discover the original language 
from a translated account the difficulties and dangers are indeed 
too many. However I have no doubt that Pandit Aiyaswami 
Sastri’s efforts will prove satisfactory to all concerned. 

It may well be mentioned now that Paramartha’s Chinese 
version bids fair to prove that its original mnst have been the 
‘ mythic ’ Mathara Bhashya which was current in Jain qtrota* 
tions in 450 A.D. If this conclusion gets strengthened, Pandit 
Aiyaswami Sastri would be hailed as a great discoverer of a lost 
Bhasya. 

Many European scholars and Indian Orientalists too were 
doubting the wisdom of manufacturing a new Sankhya Karika, 
the 63rd, by Lokamanya Bala Gangadhara Tilak to fill up a 
gap. Our present work puts an end to all such controversy 
by omitting it where it ought not to be and Vy giving portions 
of the commentary appearing under this Karika in its 
appropriate place under its previous Karika—a step in the his¬ 
torical reconstruction of the text well nigh impossible without 
the help of the present edition of the work. In all these res¬ 
pects Pandit Aiyaswami Sastri’s edition will be an invaluable 
one in the hands of the scholars not only in India but wher¬ 
ever Sanskrit is learnt and appreciated. And in giving all 
the necessary facilities to encourage Pandit Aiyaswami Sastri 
in his Indo-Chinese researches, the authorities of the Sri 
Venkatesvara Oriental Institute deserve our discerning thanks. 

PRESIDENCY CODDEGE, 'T 

. MADRAS, I P. p. SUBRAHMANYA SASTRI - 
6th July, 1944. J 



PREFACE 


The Siivarnasaptati which is restored into Sanskrit from 
its Chinese version of Parainartha is presented in this volume 
to the public interested in preservation and promotion of 
Indian cultural heritage and tradition. The work was under¬ 
taken some years ago on the advice of the late Prof. Sylvain 
Levi of Paris who wrote to me to state “ If you can. succeed in 
rendering the Matharavrtti to its original Sanskrit, that will 
be a fine piece of work.” I have used for the Chinese the 
Tripitaka in Chinese, \'ol. 54, (Taisho ed.) borrowed from 
the Adyar Library. In rendering into Sanskrit I have strictly 
followed only the Chinese text, not Dr. Takakusu’s French . 
rendering. I have, however, consulted it and noted all his 
important suggestions and opinions. My Introduction and 
Foot-notes will furnish all the necessary information in regard 
to the authenticity, authorship and date of the work and also 
on other allied topics over and above what the late Dr.Takakusu' 
had accomplished. Two Appendices, one on Chandrakirti’s 
account of Sahkhya (about 600 A.D.) and the other on the 
Manimekhalai account (about 450 A. D.) are added to this 
volume with a view to facilitating the Sanskrit scholars who 
may wish to make comparative studies on the subject. In the 
course of carrying out the present edition, I have prepared an 
Index Verborum, Chinese-Sanskrit to the Sankhyakarikas, and 
also collected the important technical terms found in the 
Chinese Commentary into a separate Index. Since no printing 
facilities for publishing these indices are available at present, 
I have kept them in abeyance to publish on another occasion. 
For the same reason I was obliged to put all the Chinese 
terms used in the Foot-notes in transliteration, not in Chinese 
characters, although I felt that it would cause some inconveni¬ 
ence to the interested scholars. 
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My sincere tlianks are due to the authorities of the 
Sri Venkatesvara Oriental Institute, Tirupati, for publishing 
this volume in its series, and also to our Director, Sri 
P. V. Ratnanujaswami, M.A., who took a keen interest to speed 
up the printing of the publication. I am also much indebted to 
Prof. P. P. Subrahmanya Sastriar, b.a. (oxon) m.a. (Madras) 
who was kind enough to write a foreword to this my 
publication. 

TIRUPATI. i 

16th July, 1944, 1 


N. Aiyaswami Sasi'ri 
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ABBREVIATIONS 

USED IN THE INTRODUCTION AND FOOT-NOTES 

CHC. = Chinese commentary translated by Paramartha 

GB. = Gaudapada’s bhasya published in the Chawkaraba 
Sanskrit Series, Benares, 1905 

Jaya. = Jayamaugala, a commentary on the Sahkhya Karika 
ed. by H. Sarma, Calcutta, 1933. 

MV. = Matharavrtti published in the Chawkamba Sans¬ 
krit Series, 1922, 

SK. = Sahkhya Karika, or Saukhyakarika-Saptati 

STK. = Saukhyatattvakaumndi' published in the' Chaw 
kamba Sanskrit Series, 1919, 



INTRODUCTION 

Chinese Commentary and Matharavrtti 

The SahMiyakatika is said to be the oldest of the works on 
Saiikhya philosophy now available. It has been commented 
upon by many writers, among whom Gaudapada and Vacaspati 
Mi^ra rank high. It has also the merit of having a transla¬ 
tion' into Chinese by Paramartha, a Buddhist monk of Ujjayini. 
To the translation was, appended a commentary of an 
unknown author. Dr. Takakusu tells us that this commentary 
was identified by Beal as that of Gaudapada, but without 
proof, either internal or external. Max Muller says that he was 
informed by Mr. Kasavara that this commentary resembles 
the commentary of Gaudapada, but the name of Gaudapada 
is not mentioned (r^. India, p. 360, n. 5). Then Takakusu 
who translated the commentary into French and published it 
in the Bulletin de I’Ecole France d’extreme orient, Tome IV, 
reinvestigated the whole question and set forth the result of the 
•investigation in his learned introduction to the translation. 
There he asserts that the Chinese translation does not repre¬ 
sent the commentary of Gaudapada and yet some .relationship 
between them is not deniable, since there are numerous coinci¬ 
dences of expression, quotations and explanatory examples 
(p. 3). This relationship can be explained in thisjway that either 
Gaudapada and the author of Paramartha’s original drew their 
information from a common source such as the ^aqtitantra of 
of Pancasikha and the like or Gaudapada borrowed from 
the author of Paramartha’s original. Takakusu favours the 
second hypothesis (p. 4) and has shown in tabular statements 
their close relationship which cannot be accidental. Accord¬ 
ing to him the first hypothesis gives rise to a difficulty in 
identifying the lost common source. As it is said that the 

1 . This translation was made hy ParamSrtha, A. D. 557 569, of the Chan 
dynasty, A. D. 557—589. v. B. Nanjio No. 1300. 



^astitantra was abridged by Isvarakrsna and it seems to have 
been lost long before the time of Gaiidapada, it is not probable 
that sucli a work could have been the common source, (p. 25) 

Prof, Belvalkar, comparing the Chinese commentary with 
the Matharavrtti, a commentary on the Sahkhyakarika, 
recently published in the Chowk. S. S., says that this 
Matharavrtti is the original of the Chinese translation 
(V. Bhandarkar Commemoration Volume pp. 171'184). But 
Lokamanya B. G. Tilak as early as 19.15, examining a 
manuscript of the said Vrtti in the Deccan College library on 
some important portions says that the two commentaries could 
Aiot be taken as identical, (see Sanskrit Research Vol. I, 
p. 108). Professors A. B. Keith and S. Siiryanarayana Sastri 
also expres,s the same opinion. Thus it seems that there are 
two lines of opinion, one favoiiiiiig the identity and the other 
rejecting the same. Therefore a careful and detailed com¬ 
parison of the two commentaries is needed to find out a proper 
solution of the question. 

!• Characteristic features of the two Commentaries 
doctrinal, expositioiial and otherwise 

R, 1. 1 . The introductory note in Mathaiavrtti is very 

lengthy, while in the Chinese commentary it is very 
short, but both agree in substance. 

2. MV. gives 3 kinds of worclly remedies to the 
corresponding 3 kinds of miseries, but CHC. has 
only one, for bodily misery. 

3. Mental misery is of 2 types in MV ; whereas CHC. 
has 3 types. 

K. 2. 4. MV. in the introductory note quotes apama soma, 

etc., and explains at length, but CHC. simply cites 
it and gives no exi^lanation. 

5. CHC. and MV. comment on avikuddhi and ksaya 
differently ; but agree on atUaya, 

6'. MV, explains each of the five adjectives of the 
superior means, but CHC, simply enumerates them. 
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K. 3. 7. CHC. derives 11 organs from 5 fine elements here 

and below ad 8, 10, 15, 56, 59, and 68 ; and from 
ahahlidfa ad kk. 22, 25, 27 and 36. MV. has 
tinifonnly derived them from ahaiikdra everywhere 

K. 4. 8. CHC. gives a definition of perception which agrees 

with N. Sutra I, 1, 4 except in the case of avyapa- 
dekya for which CHC. has aprakdsita. MV. does 
not define it here. 

9. CHC. says that the inference proceeds from percep¬ 
tion and divides it into 3; while MV. gives a 
literal meaning of the term anumdna and does not 
divide it into 3 here. 

10. CHC. includes other 6 pramdndh {u^parndna^ etc.,) 
in the dptavacana ; whereas MV. brings them all 
under anumdna and explains them. Cp. GB. 
where arthdpaUi is put under anumdna and oth'er 
pramdndh^ samhhava, etc., under dptavacana. 

K. 5. 11. MV. describes anuinana as five-membered or three 
ineinbered and bereft of 33 abhasas (9 paksdhhdsah^ 
14 hetvdbhdsah and 10 iiidai sandbhdsah) and 
explains 3 avayavah with their examples. After 
describing the five meinbei'ed pardrthdnumdna^ it 
emmierates 3 types of inference and gives 2 exam¬ 
ples for purvavat^ one for kesavat and 2 for 
sdmdnyato drqta, (see Table VII, K. 5 below). 
But CHC. simply divides it into 3 and gives one 
example for each, and its conception of purvavat 
and kesavat is quite different from that of MV. 

12. MV. explaining dptavacana, speaks of 3 kinds of 
verbal functions and 3 types of lak^and; while 
CHC. has nothing of that sort. 

K. 6. 13. CHC. says that there ought to be Puru§a because 
the evolutes like mahat ahd others are intended for 
other’s sake {pardrtha) ] but MV. asserts that there 
exists Purusa because Pradhana though jada, 
discharges its function of evolution. 
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K. 7. 14. CHC. and MV. agree here except iu a few cases of 
examples. Both of them explain the non-percep¬ 
tions through the 4 types cf non-existence with 
, similar examples. GB. has not this. 

K. 9. 15. CHC. in the introduction refers to the opinions of 
3 teachers, viz., 1. some teachers, 2. Vaisesikas and 
3. Sak 3 ^as ; while MV, refers to these 3 teachers, 
1. Vaise§ikas, 2. Jivakas and 3. Bauddhas. 

K. 10. 16. No agreement in any respect. 

K, 11. 17. MV. explains ca pwnan, saying that Puru^a 

is akin to Pradhaua iu all respects including 
ekatva, but not so CHC. v. Footnote on p. 16, n. 2. 

K. 12. 18. MV. has two interpretations for anyonyajanana; 
only the first one agrees with CHC. 

K. 13, 19. MV. in the introductory raises some objections and 
explains the verse. as if to meet that objection. 
CHC. proceeds as if this verse gives .special 
characteristics of each guna. 

o t 

K. 16. 2 0. Parinamatah salilavat is explained diflfereutly by 
CHC. and MV. x?. Footnote p. 23, n. 3. 

K. 1'/. 21. MV. and CHC. interpret differently haivalyaHha- 
pravrttesca, v, note on p. 25, n. 3. 

K. 18, 22. MV. gives as an alternative interpretation for 
janmamarana, etc., wliat CHC. Bud GB. interpret 
actually, {v. Footnote on p. 28), but iu all other 
respects they agree. 

23. Ayugapatpravrtti is left unexplained by CHC. and 
MV. GB. has explained it. 

K. 19. 24. Kaivalya, v. Footnote on p. 29, n. 2. 

K. 22. 25. The synonyms of Pradhana, Mahat and Ahankara 
given by CHC. differ from those of MV. v. Foot¬ 
notes under these words on p. 32. 

26.' According to MV. each of the 5 gross elements 
comes from its respective fine element adding to its 
own property the properties of the preceding fine 



K. 23. 27. 

28. 

29. 

K. 25. 30. 
31. 

K.26. 32. 
K. 27. 33. 

34. 

K. 28. 35. 
K. 29. 36. 

K 30. 37. 

K. 31. 38. 

K.3i 39. 

K. 34 40. 
K. 35. 41. 
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elements in the series. CHC. has nothing of that 
sort. 

Yamas and Niyamas in CHC. are different from 
those in MV. which explains them, from the view¬ 
point of Yoga Sutra ; v. Footnote on p. 33, n. 1. 
CHC. and MV. differ with regard to bahyajnana. 
GB. agrees with CHC. here; v. footnote on p.34, u.'l. 
CHC. explains 8 supernatural powers fully ; while 
MV. enumerates them simply; v. Footnote on p. 34, 
n. 4. 

MV. and CHC. differ in explaining Sattvika, 
Vaikrta and Tamasa Ahaukara;u. Footnote. 

CHC. derives 5 gross elements along with the fine 
elements from ahahkara; v. Footnote. 

CHC. is a detailed one; while MV. is a summary. 
CHC. on gunaparittamavisesM is more sensible 
than MV. 

Stkananiksepa. CHC. has descriptions of positions 
and functions of 11 organs complete; while MV. is 
incomplete. 

CHC. is detaiied here, but MV. is very brief. 

The functions of 5 vital airs are described in detail 
by CHC., but the mention in MV. is comparatively 
brief. 

MV’s explanation of gradual functioning of 4 organs 
(3 internal and I external) is clearer than that of 
CHC. 

CHC. and MV. differ in explaining na kena cit 
karyate karanam. 

CHC. differs very much from MV. in assigning 
functions to the organs; v. Footnote here. 

MV. is slightly detailed. 

MV. does not explain dvarin ; but CHC. does so in 
detail. 



R. 36. 42. 
K. 38, 
K,39. 43. 


44. 


K. 40, 45. 


K. 42. 46. 
K. 43. 47. 

K. 44. 48. 


49. 


K. 45. 50. 


51. 


K. 46. 52. 
K. 48. 53. 


.54. 

55. 

K.49. 56. 


XIV 

MV. is brief and does not explain ^radlpalzaipa. 

The same point as noted under item 26 in this table. 
The conception of Moksa in MV. is purely that of 
an Advaitic Vedantin. 

CHC. and MV. differ with regard to sphere of birthi 
V. Footnotes here. 

Subtle body, in view of CHC. consists of Buddhi, 
Ahankara and Pancatanmatra, while according to 
MV. 11 organs are also included in it. GB. seems to 
share the view of CHC. v. Footnote. 

MV. does not explain natavat. 

The basis of the 3 kinds of bhavas is niahat in 
CHC. but 15 organs in MV. 

There is a slight difference between CHC. and MV. 
in naming and order of 8 upward worlds and down¬ 
ward worlds ; v. Footnotes here. 

CHC. enumerates conveniently at the end of the 
commentary 4 nimittdh and 4 naimittikdh; while 
MV. states them in pairs just after explaining each 
quarter of the verse. Then it also explains the 
nature of the 3 Ijondages. 

CHC. and MV. seem to differ in understanding 
vikrtibandha and pralirtibandha ; cp. the text below 
with Footnotes. 

Both of them describe 4 nimittas and 4 uaimittikas 
in a manner noted in the previous versA 

No agreemen between CHC. and MV here. 

MV has a fanciful etymology of the word tamas; 
while CHC. takes it .as a synonym of avidya, adr^ti. 
CHC; says that 8 types of tamas are prakrtihandha 
and 8 types of moha, vikrtibandha. 

Its conception of tdmisra is different from that of . 
MV. 

The order and naming of the 11 defects of organs 
are different in CHC. and MV. v. Footnote here. 
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K. 50. 57. 

58. 

59. 

60. 

K. 51. 61. 

K. 53. 

K. 54. 62. 

K. 55. 63. 
K 56, '64. 
K. 57. 65. 
K. 61. 66. 

67. 

K. 62. 68. 

K. 63. 69. 


Illustrative explanations of 9 tustis are made in 
dialogic form in CHC. and not so in MV. 

Upadana in CHC. includes 8 items; while MV. 
takes it to be of 4 items only ; v. Footnote. 

Occupations to acquire property in CHC. are 5; 
whereas MV has only 2 clearly mentioned. 

The explanation by CHC. of 9 tustis in general i.s 
more detailed than that of MV. 

The attainments called duhkhavighdta are dif¬ 
ferently conceived in CHC. and MV. v. F'ootnote 
here. 

The difference between CHC. and MV. here is the 
same as in 48 (K. 44) above. 

MV. does not explain why the animal world or 
third sarga is called tmilasarga and stambcc but 
CHC. explains this very well. 

CHC. and MV. differ in explaining tasmad duhkham 
samasena, v. Footnote here. 

'[“here is no agreement, especially with regard to 
svdrtha iva pardUha, etc. 

MV. is very brief, while CHC. is a little more 
explanatory. 

CHC. introduces a discussion regarding the ulti¬ 
mate cause of the world in a natural manner ; while 
MV. does not do so. 

CHC. cites the opinions of Svabliavavadins second, 
and that of Purttsavadins third ; while MV. cites 
them in a reverse order. 

CHC. explains fully all the 4 arguments put forth 
in favour of Purusa’s aloofness from bondage and 
liberation ; while MV. explains only one. That 
shows clearly it is a summary of the CHC. in that 
respect. 

This K. is not translated by Paramartha. 
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K. 64. 70. CHC. and MV. partly differ and partly agree; v. 
Footnotes here. 

K. 65. 71. There is no agreement. 

K. 66. 72. There is no agreement. 

K, 68. 73. The explanation is different in MV. and CHC. of 
this K. According to MV. Pradhana = subtle body. 

K. 69. 74. There is no agreement. 

K. 71. 75. The line of teachers in CHC. is different from that 
in MV. 

76. MV. has a fanciful explanation of the word 
siddhanta. 

K. 72. 77. CHC. cites esa pratyayasarga, etc. in connection 
with 50 topics (artha); A'hile MV. quotes KK. 47 
and 48. 

78. Both quote the verse astitva, etc., but explain dif¬ 
ferently. 

K. 73. 79. CHC, has not this K. 

II. Matters which are found only in either of the two 
commentaries. 

K. 1. 1. MV. has many details contemptuous of the medical 

profession. 

K. 4. 2. MV. has a clear explanation of each of the other 6 

pramanas, arthdpatti, etc. 

K. 5. 3. MV. speaks of 3 functions of the words, etc. 

K. 10 . 4. CHC. describes the two-fold impermanence. 

5. MV. speaks of two-fold hetv, hdraha and jndpaha. 

K. 15. 6. MV. asserts sadvtpatti somewhat in detail. 

K. 16. 7. CHC. has 2 kinds of tSteX, parindmaja and apari- 

ndmaja. 

.K. 17. 8. A large portion of CHC. at the end has no parallel 

in MV. 

K. 21. , 9. MV. in the introduction, describes 6 kinds of con¬ 
tact with examples. 
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K. 22. 10. MV. in explaining the term ahahkara from the 
view-point of Mantrasastra, gives some other 
details. 

K. 27. 11, CHC. arguing in favour of those who do not 
adhere to the Sahkhya views, cites a saying of the 
Ivokayatikas (yena sukUkrta^ etc.)*. There is no 
quotation here in MV. 

12. CHC. says that 11 organs have 2 functions to 
perform,, 1. heyaparihara and 2. sarlrasam- 

ralisana. 

K. 37. 13, MV. gives some details regarding the nature of the 
intellect and cites in this connection 3 verses. 
Again it says that in the philosophical system of 
the sage Kapila there is nothing to be performed 
except the realisation of 25 principles, and quotes 
for this point'an arya {hasa, piba, etc.) 

14. CHC. has no such details, but simply cites the 
pancavimsati-tattvajnai etc., to enhance the value 
of true knowledge. 

K. 39. 15. MV. states how the subtle body enters the womb, 
quoting the view of Vedantins and Patiranikas. 

K. 43. 16. CPIC. describes which of the 8 bodies nourishes 
itself on which food. 

K. 51. 17. According to CHC. a man realises 8 attainments 
through the medium of 6 contemplations which are 
given 6 designations uhapada^ etc. No trace of 
these details is found in MV. or any other commen¬ 
tary. 

18. CHC. describes 8 preliminaries to acquire true 
knowledge. These preliminaries are unknown to 
MV. and other commentators; v. additional notes. 

19. CHC. describing ddnasiddhi, narrates an anecdote 
of a Brahmin ascetic. MV. has nothing of that 
sort. 

K. 58. 20. CHC. says that tamas is another name for 
Pradhana, because of its nature of invisibility and 
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K. 61. 21. 
K. 62. 22 . 
K. 69. 23. 


III. 

K. 2. 1. 

2 . 

3. 

K. 5. 4. 

K. 12. 6. 

K. 17. 6. 

K. 27. 7. 

K. 61. 8. 

9. 

R.71. 10. 
K. 72. 11. 


K 1. 1. 

K. 2. 2. 

8 . 

K. 16. 4. 

K. 17. 5. 

6 . 


quotes the K. 15 (bhedanam parinvandt, ‘itc.) in 
order to prove its existence, 

CHC. argues why Svabhava could not be accepted 
as the ultimate cause of the world. 

According to MV. the subtle body and Pradhana 
are synonyms. 

CHC. enumerates 5 characters of a pupil to whom 
a teacher may impart the true knowledge. 

Quotations found both in CHC. and MV. 

Apdma sornam, etc. 

^atsatdni niyujyante, etc. (N.B. CHC. has a 
different reading.) 

Pancavimkati-tattvajno, etc., the same is cited ad 
K. 37 also. {N.B. MV. cites this verse ad K. 22.) 
Agatno hydptavacanam, etc. 

Rajaso mithunam sattvam, etc. 

Purusddhisthitam, etc. from Sastitantra. 
Yenakuklikrtd hamsdh, etc., the same ad K. 61; 
{N.B. MV. cites this verse aJ K. 61 only). 

Ajno jantuh anUa, etc. 

Kdlah pacati bhutdni, etc. 

Tama eva khalv idam, etc., with different readings. 
Astitvain ehatvam, etc. {N.B. All these quotations 
are also found in GB. except the last 2.) 

IV. Quotations found only in CHC 

Nabher adho vdtasthdna, etc. from some medical 
treatise. 

Paso, tava, pita, etc., from Veda. 

Eka indro’ surendra, etc. {N.B, GB. has this ver.) 
Divyamddau ekarasam, etc. {N. B. MV. and GB. 
have this in prose.) 

Sarve yuyam vedadhana, etc. (2 Verses). 

Majjdsthini, etc. (two verses.) 
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K. 30. 7. Yugavasana samaye, etc. (two verses.) 

K, 61, 8. Caturvedah pathanti hhuto bhdvi, etc, (Cf. ad 

61 purusa eva idam sarvam, etc.) 

K. 65. 9. Yathd dhdnyam sajalaksetram, etc. 

V. Quotations only in MV. 

K. 1. 1. Sthdnamnimittam, tic, 

2. Tat tap ah sa jap ah, etc. 

3. Ihopapattir mama, etc. 

4. Arhe cen madhu, etc. 

5. Punar ddhah, etc. 

6. Puspitdhsah saldksl ca, etc. 

7. Ydni kani ca middni, etc. 

8. Vaidya vaidya namah, etc. 

K 2. 9. Tarati inrtyum, etc. 

10. Madhyamapindam, etc, 

11. Adhatta pitaro, etc. 

12. Pasyema karadah, etc. 

13. Brhmane brdhmanam, etc. 

14. Yathd pahhena, etc. from Bliagavata, 

15. Vr'k^dn chitvd, etc. 

K, 4, 16. Dah^inena tu vindhyasya, etc. 

K. 5. 17. SvalmrmanyabhiyuUa, etc. 

K. 9. 18. Sad eva sawmya idam, etc., fromSruti. 

K. 15. 19. Na asato vidyate bhdva, etc, 

K. 17 20. Etdvdn eva purusah, etc, 

21. Masakodumbara, etc. 

K. 22, 22. Apyahsarasdinydt, etc.-from Nirukta. 

23. Utpattim pralayam, etc. 

K. 23. 24. Dhdrandrtho dhrn, etc. 

25. Abhaksya parihdra, etc. 

26. Sa yarn prathamdm, etc. from Sruti. 

27. Visayd vinivartante, etc. from Smarana. ’ 

28. Sa ya idam avidvdn, etc. from Sruti. 

•29. Brahmdrpanam, etc. 

30. Andsritah karmaphalam, 
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from Sravana. 


31. Ahimsapratisthayam, etc. 

32. Vaiparitye tu, etc. 

33. Vitarha himsadayaJh etc. 

34. Sthdnyupanimantrane, etc. 

K. 37. 35. Ahahhdro dhiyam, etc, (3 verses). 

36. Hasa piba Jala, etc. 

K. 39. 37. Vetha yathd paTicamydm, etc. from Sruti 

38. -Somavrsiyannaretcimst, etc. from Parana. 

39. Dehe inohdsraye, etc. 

40. Yathd darpandbhdva, etc. 

K. 51. 41. Esa dtura cittdndm, etc. 

K. 68. 42, Na abhuhtam kfiyate liarma. 

43. Avasyam eva bhoktavyam hrtam. 

44. Yathd edhdmsi sainidho’gnih, 

VI. Explanatory examples and illustrations common to 
CHC. and MV. 

K. 2. 1. Atisaya; e.g. the poor feel unhappy at the sight of 

the rich ; the beautiful at the sight of the ugly and 
the wise. 

K. 4. 2. Pramdiia; e.g., the w'eighing .scale weighs the 

weight (in CHC.) -and Sandal (in MV).; cp. Nyaya 
siitra II, 1. 16. 

K. 7. 3. Prakrti and Puru.?a do not exist like the second head 
and third hand of anybody other than God. These 
examples are again employed for atyantdbhdva. 

4. Non-peiception because of-the defects in organs; 
e.g. the deaf and blind do not hear and perceive 
the sound and colour. 

5. Non-perception because of the subtlety, e.g., the 
atoms of the smoke, snow, etc. 

6.because of veiling ; e.g., a thing veiled with 

- a wall, etc. 

^. because of abhibhava, overcoming; e.g., 

the stars and the moon overcome by the sunlight, 
etc! 
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*K. 8. 8. Pradhana is similar and dissimilar to the evolutes; 

e.g., of the 2 sons, one is similar to his father and 
another is not so. MV.: a son is akin to his father in 
some respects and not similar in some other respects. 

K, 9. 9. What does not exist cannot be produced ; e.g., the 

oil does not come out from sands. 

10. Upadanagrahanat : e.g., whoever wants curd, takes 
up only milk. (CHC. has this in a quite diiferent 
form) 

11. Sarvasambhavdbhdvdt: e.g. grass, stone and sand, 
etc. would not produce gold, silver and others. 

12. SaUasya sakyakarandt: e.g., a potter and a lump of 
clay, etc. 

K. 10. 13. The evolutes are dependent: e.g., a son is depen¬ 
dent when his father is alive. 

K. 11. 14. Pradhana is triguna : e.g., a black cloth comes out 
of black threads. (MV.: the black thread is the 
cause, then the cloth is also black). 

15. Pradhana and its evolutes are common (sdmdnya ): 
e.g., a dancing girl is common to many people. 

-K. 12. 16. These gunas function through mutual co-operation: 

e.g,, ^ the three sticks of an ascetic being united 
together hold the pot. 

K. 15. 17. Pradhana is non-existent like a second head and a 
third hand. 

18. It can be cognised like the weight and dimension 
of Hiniavant though they are not cognised. 

19. Bheddndm parimdndt: e.g. potter, clay and pot. 

20. SaMitah pravrtteh : e.g. potter, 

21. lidranakdryavibhdga : e.g, clay and pot. 

K. 16: 22. Pradhana being single, does not cause evolution : 
e.g., a vsingle thread does not produce a cloth. 

" 23. Samudaydti e.g., many threads produce a cloth. 

24. Parifidmatafi: e.g., milk and curd. 
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25 . Pratipratigunasrayavise^at: just as water of ori¬ 
ginally one taste varies in its taste on account of 
the nature of the basi? ; so the 3 worlds, though 
coming from one Pradhana, vary in their nature. 
{NB, CHC. has this ex. in metrical form). 

K. 18. 26. Traigunyaviparyayat: e.g., a man has 3 sons, etc* 
(N. B. CHC. and MV. vary in assigning different 
characters to each son.) 

K. 19. 27. Saisitvam kaivalyam: like an ascetic. (N.B. CHC. 

gives this ex. in connection with Madhyasthya; 
V, Footnote.) 

K. 20. 28. Acefanam cetanavad iva : like a pot, etc. 

29. Karteva hhavaty uddslnah: e.g., a Brahman who 
gets into the company of thieves is also considered 
to be a thief. 

K. 21. 30. Purusa unites with Pradhana like a king with a 
servant; and Pradhana also unites with Purusa 
like a servant with a king. 

31. Pahgu andhavat: This parable occurs in all com¬ 
mentaries, CHC. GB. and MV. etc. MV.’s version 
slightly differs from that of CHC. v. Foo^tnote. 

32. The union of Purusa and Pradhana creates mahat 
etc. just like a union of man and woman gives rise 
to a son. 

K. 29. 33 . Just as a parrot causes motion to a cage, so the 
vital air-forces, prana, etc. cause the organs to 
move, (N.B. MV- gives the same illustration but 
explains differently; v. Footnote). 

K, 30, 34. Organs function in order: e.g,, a man seeing some¬ 
thing of height on a highway recognises whether it 
is a post or a man from its respective characteristics. 

35. Organs perform their respective functions just like 
an army of dacoits. 

K. 35. 36. Organs, illuminating the objects transmit them to 
the intellect just like ministers collecting taxes from 
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K. 38. 37. 
K.39. 38. 

K. 41. 39. 

K. 42. 40,. 

K.43. 41. 
K.46. 42. 

K. 49. 43. 

K. 52. 44. 
45. 

K. 60. 46 
K. 61. 47. 
K. 66. 48. 
K. 6r. 49. 


people, remit it to the king. (N. B. MV. gives this 
ex. ad K. 3/ and explains differently). 

Both CHC. and MV. illustrate the aspects of ether, 
akasa in a similar manner. 

Pradhana creates 5 gross elements for various 
purposes of lodging the subtle and gross bodies, etc. 
just as servants bitild the palace for a prince. 

The shadow disappears in the absence of a post (in 
the K.) CHC. aud MV. add : there is no light with¬ 
out fire. 

Pradhana creates 3 kinds of creation, gods, men 
and beasts, just as a king performs what he likes in 
his country. 

Sanaka and others realise 4 bhavas, dharma, etc. 
just like a man comes upon a treastire accidentally. 
The guna, sattva, if predominent, subdues other 2 
gunas rajas and tamas, just as the rays of the sun 
veil the stars and fire. 

A man of defective organ is unable to obtain 
liberation. An illustrative dialogue between a deaf 
man and a friend is quoted in CHC. and MV, 

Uhga and bhdva are always related to each other 
like hre and heat. 

They arise simultaneously like the 1/ horns of a 
cow. 

Pradhana acts for Purusa not expecting anything 
in return from him like a benevolent man, etc, 
Prakrti, being seen by Purusa conceals herself like 
a woman of good conduct. 

The relation of Pradhana and Purusa is similar to 
that of debtor and creditor. 

Dharma and others perish on account of true know¬ 
ledge just as seeds, being burnt by fire germinate 
no more,* 
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Vl** Explanalions-wjlh different examples and 
illustrations 

K. 4 . 1 . CHC. has for aptvacana ex.; “ svarga ’’ and 
^uUaramtl \ cp. GB. MV.; ex. there are heavenly 
nymphs and a pleasure-garden {nandana vana). 

K, 5. 2 . CHC. has for purvavat ex.: on the sight of the 
black clouds one knows that there will be neces¬ 
sarily rain. MV.: *on the sight of the black clouds 
above in the sky, one infers the rain to come, or 
seeing the river in flood, one is aware that it has 
rained in the hills.’ 

3 . CHC. has for sesavat ex. : perceiving the new 
muddy water in a full flood in the river, one infers 
that the rain has fallen in the hills. MV.: ‘having 
tasted a few drops of water of the sea, we infer that 
the remainder also is salty. 

4 . CHC. has for sdmanyato drsta ex.; seeing the 
mango trees with flowers blossomed in Patalipura, 
one infers that so also in Kosala. MV. ‘ on the 
sight of the mango trees with flowers in a place, 
one infers that the mango trees have blossomed in 
the other places also. Or some person says that the 
sky is bright. Some other person says that the 
moon ought to have arisen. Thus 2 things go 
together’, {Arthasahgati), 

K. 7. 5 . CHC. has for atidura ex.: non-perception of 

things situated on the other shore MV.;. of 

Devadatta, Visniimitra and Yajnadatta though 
they exist, etc. 

6 . CHC. has for sdmlpya ex. : one does not see some¬ 
thing that has entered the eye. MV: .. .........col- 

lyrium (kajjala), 

7, CHC. has for manonavasthdna ex.: one does not 
perceive the object before the eyes when he is 
contemplating some other object. MV: ‘ one does 
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iiot see even the king walking (in his front) When 
his mind is unsteady,’ 

8. CHC. has for samanahhihara ex. ‘some particular 
beans mixed up in the heaps, are hardly percei¬ 
vable, being homogeneous.’ MV.: Mudgaraki Imva* 
lay a . dmalahamauhtihahapotanikurumbe ksiptam 
samdnam na upalabhyate. 

K. 9, 9. CHC, has for kara^tabhava ex. ‘ the sprout of the 

barley follows its own species.’ MV.; ‘ Kodravas 
come out from Kodravas and the grains of rice 
from the grains of rice,’ 

K. 12. 10. CHC, has for anyonyajanana ex. ‘three persons 
depending upon one another execute one object,’ 
etc. MV.: ‘ a lump of clay being shaped by the 
potter produces the pot.* 

11. Anyonyavrtti : CHC. has for sativa ex. ‘ a lady of 
the royal family’ ; for rajas^ ‘ a man born in the 
royal family’; for tamas ‘ a huge black cloud MV, 
has for saitva ex. ‘ some lady etc. Again in the 
introductory to K. 13, MV. gives 3 examples, viz., 
‘ a lady endowed with beauty and youth etc. for 

P sativa; ‘ a k^atriya lady for rajas; and ‘ cloud * 

for tamas, 

K. 13. 12. CHC. has for ypastamhhaba ‘a mad elephant’, 
etc. MV.: ‘ a mad bull etc. 

13. CHC. Gnnas are contradictory to one another like 
the families of the enemies. MV.: ‘ the enemies do 

not perform anything (in union).’ 

K. 14. 14. CHC. has for lidranagundfmabatva^ ex. a cloth 
made of threads. MV.bitter flavour is produced 
from a bitter nimba tree and the sweet flavour of 
grapes from the sweet. 

K. 15. 15. CHC. has for samanvaya ex. ‘apiece of sandal 
wood MV.>: bhttsana and others, etc*J 

C 
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\i. 17.. 16. CHC. has for sahghataparartliatva, ex. bed, seat 
and others, {sayana asanadi). MV.: sofa, chariot, 
house and others. 

K. 27 17. The mind is both cognising organ and motor organ, 
CHC. illustrates thus ; a man is sometimes called a 
performer of some duty and sometimes orator. MV.: 
Devadatta, while among cowherds, performs the 
duty of a cowherd and while among wrestlers, 
performs the duty of a wrestler. 

K, 29. 18. CHC. says : organs have each an individal function 
just as everyone has his own wife. MV.: the fun¬ 
ction peculiar to each of the organs is similar to a 
family woman. 

K. 33. 19. CHC. says: 3 internal organs cause the external 
organs to function just as a king does his people. 
MV.: 3 internal organs are equal to masters and 10 

■ external ones to servants. 

20. Mind grasps a thing past, e. g. the king Mandhatar 
(in CHC.), Yudhi^thira and Bhimasena,(in MV.);it 
grasps a thing future, e.g. God Kalki (in MV.) and 
the destruction of people to come (in CHC.) 

K. 39. 21. CHC.: Just as a tree having apertures at the root^ 
takes in food and grows ; so also the food substance 
getting into (the body) through its way nourishes 
the gross body. MV.: Just as a man supplies the 
refreshing water to the vegetable garden through 
‘ one and the same way; so also the food substance 

. ^ - of mother enters the navel of the child. 

K. 46. 22. CHC. illustrates the four-fold creation of intellect, 
viparyaya, etc. by narrating an anecdote .of .a 
teacher and 4 pupils. MV. narrates no such 
anecdote, but simply states, samsaya buddhir vipar- 
yayas sthat^ur ayam puru^o vd iti, etc. 

|C, 61, 23. Prakrti is most delicate. CHC. explains it by an 
illustration of a man’s appreciation of one woman 
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VIII. 
K. 4. 1. 

K. 6. 2. 

K. 11. 3. 

K. 16. 4. 

5. 

K. 18. 6. 

K. 27. 7. 

K. 29. 8. 

K. 31. 9. 

K. 41. 10. 

K. 67. 11. 


after another while _MV. does it by that of the 
modesty of a daughetr-in-law. 

Explanatory examples and illustrations found 
only in CHC. 

CHC. has for pramana an additional ex. ‘ cubit and 
others (hastadi) measure long and short ’. 
Aptavacana-yatha sakro devendrafy uttardvatl ; cf. 
GB. 

Aviveki-yathd gaus ca asvas ca atiekatmakaii ; cf. 
GB. 

Pralcrti, being single, cannot produce evolutes^ 
CHC. has additional ex. ‘ a man by himself cannot 
give rise to a son .... 

CHC. adds as an explanatory ex. to a verse quoted 
‘ if the water is placed in golden vessel, it is very 
sweet, etc.’ 

One Purilsa pervades many bodies. CHC. adds ex. 

‘ the only one God, Visnu, etc. ’ 

The function of the mind is sahkalpa, A man, e.g. 
having heard that in a certain place there is some 
wealth and meal, murmurs in his mind, ‘I will go 
there and get it’; cf. Tatlvasahgrahapanjikd (GOS.) 

p. 16. 

All the organs have a common function to, perform 
just as several men have a common maid-servant.’ 
All the organs function themselves through the 
mutual impulsion and without the intervention of 
an instigator. CHC. explains this by an illustration 
of certain brahmacarin in detail. ' '' 

‘ No cold without water, no touch without wind, no 
motion without ether’; cf. GB. 

Causes, dharma and others, by the influence of true 
knowledge, produce no effects, future life;-e.g. if 
there be no umbrella, there would be no shadow 
of it. 
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IX. Examples and illustrations found only in MV. 

K. 2. 1. Just as a pot of particular dimension is made of 

clay of a particular dimension, so the fruits of the 
Vedic rites have an end, since they are results of the 
Vedic sacrifices, which are measured by a certain 
number of day.?. 

2.. Puru^a by his mere presence is the cause of 
Prakrti’s motion, just as a lodestone for that of 
iron. 

K. 6 . 3. The same as 2. 

K. 7. 4. For atyantabhava MV. has an additional ex., horn 

of the hare, etc. 

K. 8. 5. Pradhana is not perceived because of its subtlety, 

like an atom. 

K. 9. 6. For asad akarandt, MV. has the following exs. 

kurmaromabhyah pataprdvaranam vandhyddu- 
hitrbhruvildsah sasavisdnam 'khapuspam. 

K. 12. 7. Anyonyajanana : just as Devadatta and Yajnadatta 

get to know each other, so 3 gunas existing in the 
intellect, become aware of one another. 

K. 14. 8. Pradhana does not exist, MV. adds, like a third 

hand, horn of the hare and the play of eyebrows of 
a barren woman’s daughter. 

K. 16. 9. Satnudaydcca : MV. adds, ‘the streams of Ganges 

constitute the Ganges cf. GB. 

10. Salilavat : MV. adds ex. the juice of the sugarcate 
is transformed into sugar (gvda), etc.’ 

K. 17. 11. Adfiisthdnat, ex. ‘ a chariot being managed by a 
driver, moves cf. GB. 

K. 18. 12. ‘ One Purusa pervades many bodies.’ MV. adds ex, 

‘ pnru^a is like the moon in the water ’. 

K. 30. 13. Though there is sequence {liratna) in the function¬ 
ing of organs, it is too quick to be recognised; 
hence it is said to be simultaneous, yugapad. It is 
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equal to the saying that a hundred of tender leaves 
is pierced at a time by a pin. 

K. 33. 14. Ahahkara also grasps things of 3 times; e.g. 

‘ I am, was and shall be master in this house.’ 

K, 37. 15. The intellect makes Puru^a, enjoy things like a 
hetaera ; v. footnote. 

16. 12 organs piepare things neither for their own 
sake, nor for the intellect, but for Puru§a like maid¬ 
servants in the house of a rich hetaera ; v. footnote. 

K. 38. 17. MV. illustrates fully the 3 aspects of the other 4 

elements, wind, etc. also. GB. illustrates the 3 
aspects of the wind only. 

K. 40. 18. Bhavair adhivasitam yathd tilapatana-vastra‘ 
vdsanavat (sic). 

K. 51. 19. True knowledge is acquired either by self reasoning 
or by resorting to a teacher or by a self-study of 
Sahkhya canon. This is made clear by an illustra¬ 
tion ; V. footnote. 

K. 52. 20. Linga and bhdva arise simultaneously like the two 
breasts of a girl. 

K. 59. 21. Purusa suffers no more from 3 kinds of torments, 
Pradhana being retired ; e.g., a water-carrier suffers 
no more from carrying water when the pot is 
removed. 

K. 60. 22. MV. introduces an axiom in connection with the 
nature of relation between Piadhana and Purusa : 
tat pradhanapumsos sikhipicchavad ekapaksacitran- 
ydyah. 

K. 61, 23. Prakrti, being perceived by Purusa, retires from 
his vision like an immoral woman. ^ . 

K. 66. 24. MV. describing the relation of Pradhana and 
Purn^a adds: yathd vd vrddha-samyogdd apatyam 
na bhavati prayojandbhdvdt * 
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lu tie foregoing tables, we see that CHC. differs from MV. 
in many respects, and thus in Table I. there are about 17 
cases (7, 8, 10, 11, 17, 26, 27, 28, 29, 30, 32, 42, 44, 46, 54, 57 
& 60) where CHC. differs from MV. doctrinally and about 13 
cases (17, 18, 19, 20, 21, 24, 30, 31, 37, 63, 70, 73 & 78) where the 
passages are differently interpreted in CHC. From Table 11. we 
learn that in about 23 places CHC, and MV. have something of 
their own to add. Tables III. IV. and V. tell us that CHC. has 
20 quotations and MV. has 55, of which only 11 citations are 
common while others are dLstinctive ; and thus CHC. and MV. 
differ in this respect also. Table VII. shows that one and the 
same point has been explained with different examples in the 
two commentaries. The last 2 tables tell us that one commen¬ 
tary has some examples where the other has none. In the 
presence of these several deviations between the two commen¬ 
taries, it is clear how futile it is to make any attempt to 
identify them. We should not however take these differences 
as denying entirely the relationship between them, because as 
Tables I. and. VI. show CHC. and MV. have also some affinities 
with regard to explanatory examples, illustrations and modes of 
expression. The affinities are of such a nature that they 
cannot be considered as accidental. It will not be unreasonable, 
therefore, to suppose that one commentary borrowed such 
matter from the. other. 

Now the question of priority of the two commentaries 
naturally arises. Since CHC. was translated by Paramartha 
in 546 A. D., that period is to be taken as terminus ad quern 
for it. The date of MV. is uncertain. It cannot be placed in 
a very ancient period, i.e., pre-Paramartha one; because it 
contains a quotation from Hastdmatakastolra of Sankaracharya, 
c. A.D. 800 and a few quotations from Bhdgavatapurdna, 
Moreover the author of the Vrtti explains the Sankhya 
teaching in-the light of Vedantic ideas ; e. g., his conception of 
Mok§a is the same as that of Advaita Vedanta. This tendency 
fe fonnd among the later writers such as Vijnanabhik§u and 
others, who take great pains to reconcile the two teachings of 
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^aukhya and Vedanta. It is clear therefore, that MV. was 
written in a period later than c. A.D. 1000.* But it cannot be 
brought down below 1350 A.D., because Gunaratnasuri proba¬ 
bly of that period, quotes MV. as Matharapranta in his com^ 
mentary on $a4darsanasamuccaya of Haribhadra (B, 1. p. 96)j 
It is, therefore, quite natural that MV. should have borrowed 
matter from the original of CHC^ 

Original of CHC. 

Its existence in India till 1050 A.D. is proved by Dr. 
Takakusu from the fact that Albeiuni, who after staying in 
India for 13 years, wrote a detailed book called Indica on the 
Religion, Philosophy, Science and Literature of India, gives 
some details on Sankhya philosophy which agree with CHC. 
in most of the instances. Takakusu draws this conclusion 
after carefully examining and comparing all the citations of 
Alberuni and CHC. and thereby shows that these citations are 
more in agreement with CHC. than with GB. Therefore, he 
says (Intro, pp, 25, 35) that the Sankhya work from which 
Alberuni draws his information on Sankhya philosophy, is 
only CHC. and not GB. Most of the Sankhya quotations of 
Alberuni taken by Takakusu for comparison, are also found in 
MV. The reason for this is not far to seek. It happens so 
because MV. is more detailed and in a closer agreement with 
CHC. than with GB. The quotation which is not in favour of 
his conclusion is that of a comparison of the chariot conducted 
by a driver, found only in GB. {ad vers. 17.) and not in CHC. 
Yet Takakusu explains away this by saying that the compa*t, 
risen is brief and the quotation is not suflScient to indicate what 
the original is (p. 30). This comparison is also met with in 
MV. and Jaya. Hence it is certainly a genuine and traditional 
one in the Sankhya school, though it might have its ultimate 
origin in the Upani§ads like Ka^ha. It is, • therefore, possible 

1, We are told by Prof. S. SGryan5r5yana SSstri that the same date^a 
assigned to it by Prof* XJmesh Misra in a paper on " GaudapSdabhas'ya and 
Matharav^tti ” contributed to the Sixth Session i:)f^'the All India Oriental 
Conferelce, p. Jour. Orien* Res. Vol, V, p, 33, n. 11. 


kjixii 


that either Paraniartha left this comparisou untranslated or GEi, 
also was a source of information for Alberuni in this respect. 
The latter hypothesis is more plausible, since it is reported that 
Alberuni himself mentions Gaudapada. Again Alberuni has 
two lists of 8 kinds of divine beings. In the first list the class 
iv. is called ‘ soma ’ and in the second list ‘ pitaras ’. GB. has in 
both ‘ soma ’. CHC. gives in the first list ‘ asura ’ and in the 
second ‘ yama ’. Takakusu says that the introduction of ‘asura’ 
and ‘yama’ is perhaps due to Buddhistic influence. MV. in 
the first place has ‘ pitaras ’ and in the second place ' pitrya ’. 
Thus there is no complete agreement between Alberuni avid 
MV. in this respect, and therefore the latter can hardly be 
claimed to be the source of information for the former. 

The most favourable evidence for the conclusion above re¬ 
ferred to is the parable of Sthanudarsana found in CHC. 
ad ver. 46. The parable is introduced in connection with the 
illustration of 4 degrees of the intellect. The 2 versions of the 
parable as given by Paraniartha and Alberuni are generally 
in closer agreement, though the latter has made some slight 
modifications here and there; for in both versions the 4 degrees 
of the intellect are represented by 4 pupils headed by a teacher; 
the time of the event is early in the nioriiiug and the conversa¬ 
tions between the pupils and the teacher are almost the same 
except in the case of the fourth pupil. According to Alberuni 
it is the teacher who attains the perfection ; while in CHC. it is 
the fourth pupil who attains it. The version of Alberuni in this 
respect may be regarded as an improvement over the Chinese 
one ; otherwise the teacher in the parable would stand uncon. 
nected with the environments. GB. has no such parable, but 
simply gives a detached example each for the 4 types of the 
intellectual creation. MV. also fails to record this parable as 
has been pointed out in Table VII, 22. This is a strong pointy 
I think, to prove that MV. could not at all be the original of 
CHC. I should like to point out here one more instan'ce in 
Alberuni’s account which could be traced only to the CHC. 
and not to MV. In connection with the comparison*’ of the 



xxxiii 


rain water tire taste of which differs according, to the recept¬ 
acles that hold it Alberuui cites as an example the golden 
vessel and earth, etc. This examble of golden vessel, etc. is 
found only in CHC. though the comparison of rain water is 
given both by GB. and MV. From such close coincidences 
between Alberuni’s quotations and CHC, we may say that the 
Sahkhya book which Albernni reports to have been composed 
by the sage Kapila and quotes in his Indica, seems to represent 
the original of the Chinese translation. Thus, it goes without 
saying, that the original of CHC. in all probability was in 
existence in India at least till the 11th century A.D. 

We may strengthen the conclusion from some other 
quarters also. Kumarilabhatta, c. A.D. 750 in his Sloka-vdrtika, 
Anumaua 105, in speaking of Hetvdbhdsdp., refers to an infer¬ 
ence* with an example sayana ddi which is set forth by Saiikhyas 
to prove the existence of Purusa (y. k. 17 sahghdtapardrthatvdt). 
^antaraksita also, in his Tattvasahgraha, k. 307, refers to this 
infe’‘ence with the example sayydsanddi. Now this example 
is employed only in the CHC. MV. and GB. use as example 
paryahka and others. Again Kamala^ila in his commentary on 
Tattvasahgraha quotes S. KK. (9, 10, 11, and 15) and explains 
them all and these explanations almost agree verbatim with 
CHC. Moreover he describes the function of the mind with 
an illustration (v. p. 15) which is traceable only in CHC. (ad 
k. 27) and gives in connection with updddnagrahana, another 
illustration which strikingly coincides with CHC. and not with 
GB. or MV. Prom these observations we may, with a greater 
degree of confidence, take for granted that the original of CHC. 
was in existence and known to the writers above stated and that 
that original could pever be identified with MV. This supposi¬ 
tion will better explain why the readings in KK. as cited by 

1. This inference, according to Dharniakirti (NySyabindu III, 90) is 
referred to by DinnSga bimself under a viruddhahetu called isjavighdtakrt. 
It is not, however, probable that a person like .Kumadla, who speaks generally 
on the first hand kno\Yledge, should in the Slokavdrtika, have borrowed this 
matter from DinnSga and the like sources. This will be clear also from the 
different treatment of this inference by them {v, Slokav, annmSna, kk. 105—7 
and Nydyahindu III» 90 & 91 wltb Tlk^*) 
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Bliattotpala, a native of Ujjayini, c. A. D. 1000, and Cakrapani 
c. A. D. 1100, accord with that of CHC. (v, KK. 27 and 36). 

Authorehip of CHC. 

Next conies the question as to who is the author of this 
original of CHC. Chinese and Japanese writers attribute 
generally SK. to Isvarakrsna and the commentary to Bodhi- 
sattva Vasubandhu and believe that the Bodhisattva wrote the 
commentary when he took up the refutation of the erroneous 
doctrines of the Sahkhya philosophy. Paramartha, the 
translator, mentions not a word on the subject of the authorship 
of CHC. So the tradition ought to have come from another 
source, viz., the worlcs of K’one-ki, a direct disciple of Hiuan- 
tsang, who recorded many things in his works from the oral 
tradition of his master. Pie, in his commentary on Vijnapti. 
matmtasiddlii, says: “ There was a heretic master, Kapila by 
namei (with face and hair red). Among his disciples, the 
principal ones formed 18 sects whose chief was Fa-li-cha 
(Varsa, i.e., Varsagana). He went to the country of Karna- 
suvarna' and held discussion with a Buddhist Master on the 
theory that the world begins with existence, but ends with 
existence no more (le monde. commence par exister, mais finit 
par ne plus exister) claimed that the Buddhist was not equal to 
the' Sankhya follower, and composed a poem of 70 verses 
expounding the doctrine of Sankhya philosophy. The king 
favoured the teacher and presented him gold. The work was 
called Suvarnasaptati to indicate thereby the great fame it had 
acquired. The part in prose is the work of Bodhisattva 
Vasubandhu ” (Intro, pp. 37-38). 

But the account given by Paramartha in his life of Vasu¬ 
bandhu is quite diflerent. He says:— “ Nine hundred years 
after the passing away of Buddha there was a heretic P’in-cho- 
ho-po-so (Vindhyavasa) by name. He was called so because 

L Identified with Modern Burdwan, Birbhtim and Mnnshidabad districts 
in Bengal ’ see Radhakumud Mukherjee, Asoka, p. 15. and life of Hiiien tsang, 
Beal’s translation p. 131. 
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he lived hi that mountain. There was a king of Nagas,jP’i-lu 
cha-kia-na (Varsagana or Varsagana) by name, living in a lake 
tinder the tract of the Vindhya mountains (p. 40). Vindhyavasa 
went to meet Varsagana for studying the Sahkhya doctrine, 
Vindhyavasa composed Sahkhyasastra, and went to Ayodhya, 
wheie he held discussion with Buddhamitra, the teacher of 
Vasubandhu on the subject of impermanence (anityatva) and 
defeated him. The king, Vikrainaditya presented 3 lakhs of 
gold to Vindhyavasa. The latter returned to kis grotto, died 
and became a stone. Vasubandhu was irritated and composed a 
Sastra of 70 realities {Paramarthasaptati) refuting the Sankha- 
sastra. The king Vikramaditya, being pleased, awarded him 
3 lakhs of gold. ” (pp. 48-49). In this account of Paramartha 
there is not found the tradition which attributes to Vasu¬ 
bandhu, the commentary of SK. It seems, therefore, that the 
tradition given by Koue-ki did not exist in the time of 
Paramartha, that is is not a very ancient one. 

Then 'I'akakusu, examining the authenticity of Para^ 
martha’s life of Vasubandhu and declaring that it contains 
many real matters on the historical events in the life of Vasu¬ 
bandhu, draws the following conclusion : Vindhyavasa was 
certainly the compiler of Sankhyasastra, the substance of 
which he received from his master, Varsagana or. Varsagana 
(Tak. writes the second alternative form as Vrsagana; it is, I 
think a misspelling.) This Sahkhyasastra is a treatise in verses 
called Suvarnasaptati according to Kouei-ki. That is the text 
which was carried to China in A.D. 546 and translated by 
Paramartha. The Chinese translation is called seng hHa4un 
{Safikhyasdstra) or Kin4suche lun {Suvarnasaptati). Now 
we know the 70 verses of the Sastra are the work of Is vara- 
k:r^na. We may, therefore, suppose that Vindhyavasa was 
another name of Isvarakrsna, and that he wrote all at once 
tlie verses aud the commentary. If we are authorised to go 
to that extent and attribute the verses aud commentary to 
I4varakt§na, we may understand the ease of the transition 
between the verses and commentary of the Chinese text. 
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Moreover tlie attack raised against Buddhistic dogma on the 
verse 8 (Read 9) will be very natural on the part of the pro¬ 
moter of one hostile action, (p. 58). 

As to Var§agana, Takakusu further says that he is, in all 
probability, the same Varsaganya mentioned in the Maha- 
bharata, the author of the work from which there are two 
quotations drawn in the Yogabha^ya III, 52, and in the 
SahbhyataUvah, p. 447. But the reading Var§agana is to be 
preserved for the following reasons. The Chinese original is 
P’i-U oha-kia-na in Paramartha’s life. (Jap. Bi-ri-sha-ga-na) and 
Fa-li-cha in K’ouei-ki (Jap. Bat-ri-sha) which is translated as 
“ rain ”. The first P’i-U-cha-kia-na will be better restored into 
Varsagana (Tak. Vrsaganya); however, he may be identified 
with Varsagana or Varsaganya. The version of K’ouei-ki 
says : the chief of one of the 18 sects of Saukhya called him¬ 
self Fa-li-cha (i.e., Varsa) who is translated as “ rain ”. His 
party is called “ raingroup ” i.e., Varsagana or Varsaganya, 
K’ouie-ki further makes the rain-group an author of the 
Sahkhyakastra and enemy of Vasubandhu, Though his 
etymology be inexact, he gives us a glimpse of reality. The 
Naga, living in a hut under the tract of Vindhya, the master 
of Vindhyavasa, was called Var.sagana. (Tak. Vfsagana) or 
Varsagana and his pupil or assodate might have been a 
Varsaganya. And the fact will be something like this: 
Varsaganya. i.e., Vindhyavasa revi.sed or re-wrote the Sahkhya- 
sastra which is preserved in Chinese for us and constituted by 
SK. and its Bha§ya; and Vindhyavasa was in reality Isvara- 
kf^ua who belonged to the family of Kausika and who was 
abbreviator of the well-known book of Pancasikha, $a^titantra 
The identification of the names, Vindhyavasa and Varsaganya 
resolved the diflSculty contained in the work of K’ouei-ki (pp. 
58. 59). 

Thus Takakusu identifies I^varakrsna with Vindhyavasa 
■and Varsaganya, the pupil of Varsagana or Varsagana and 
makes him the author of SK. and the commentary thereon. 
Xhe opinion that the author of SK. and the commentary is one 
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and the same, i e., Bvarakrsna is also supported by Prof. Keith 
on the authority of Gunaratna’s passage in the commentary 
on $a4darsanasamuccaya of Haribhadra. The passage goes 
thus :— Uvarakrsnaly tu pratiniyatadhyavasayah srotrddi- 
samuttho’dhyakqam iti prdha. Relying upon this prose passage 
which looks like a direct quotation from Isvarakr§na himself, 
Keith supposes that Isvarakr§na might have written the 
commentary also, (v. BSOS. III. p. 554.). But he strangely fails 
to point out any line similar to the passage in CHC. • Since no 
passage similar to the above one is found in CHC, it is clear 
that the passage is not a direct quotation. To say with Keith 
that the original of CHC. is inaccurately preserved by the 
translation of Paramartha is an over-estimation of the fact. 
Therefore the passage above referred to will not be a decisive 
evidence to prove Isvarakrsna’s authorship of the commentary. 
If we go through the contents of CHC. carefully, we shall 
certainly be convinced that the author of SK. and that of the 
commentary could not be one and the same person. Nor is it 
possible to attribute it to Paramartha, because, if it were the 
case, he or his pupils would in all probability have recorded it, 

Now it is reported that the Anuyogadvdrasutra, a Jain 
work not later than about 450 A.D., mentions a Mathara as 
one of the Sahkhya works. Gunaratna also mentions, along 
with the logical treatises on Sahkhya philosophy, a Mathara- 
bhdsya which may be the same as Mathara above referred to. 
From this we need not necessarily conclude that he mentions 
the Bha§ya on a personal knowledge of it. He might have 
copied what other ancient works like the Anuyogadvdrasutra 
had recorded. But this much is certain that the Mdtharavrtti 
as printed now is known to him ; since he quotes a verse {hasa 
piba, etc.) from, the Vrtti (n. p. 53) which he names ‘ Mathara- 
prdnta ‘ Mathara’s traditional coiner ’, not ‘ Mdfharabhd^ya’, 

1. The wordprantais given by A. A. Macdonell two meanings, * end 
(anta) and * corner ’ (kona) of which the latter sense is appropriote heie. 
Accordingly the word Mathara is to be taken ending in some taddhita suffix 
jiieaning something pertaining to Mathara acarya, i.e,. * Mathara's traditioh 
I, therefore, translate Mapiaraprdnta as Mathara’s traditional cornci^ 
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(Mathara's actual coinmentaiy)’ Just after this verse lie, with 
this introductory, sastranfare'pyuktam^ cites also a well known 
verse (PancavimsaH-fattvajna, etc.), which is found in CHC., 
in a place corresponding to that of the verse in MV. It 
is not, however, certain that he meant the original of CHC. 
by Sastrantara ; because the verse {Pancavimkati^ etc.) is also 
found ill all the Sahkhya works. We may at any rate take for 
granted that he makes a clear distinction between Mathara- 
bha^ya and Matharapranta, a distinction which is important 
and suggestive. 

Prof. Keith contends that the Mathara or Matharabhasya 
mentioned in the above two works is not a commentary on 
SK., but on $astitantra, because Gunaratna speaks of it as 
^a^titaniroddhararupain Mdtharabhdsyam. Strictly speaking, 
Sa^titantroddhdrarupa need not be construed along with 
Matharabhasya. Each work is taken there as an indepen¬ 
dent logical treatise on vSahkhya philosophy {Sdhkhydndm 
tarkagranthdh). Nor can stress be placed upon the order of the 
works mentioned therein. If we understand with Keith, that 
the Bha^ya is a commentary on $astitantra, because it is men¬ 
tioned there just after the $astitantra and just before the Sdh- 
hhyasaptati, we shall have to place Gaudapada after Tattva- 
hautnudi, i.e., Vacaspati Misra in date and Atreyatantra, i.e., 
Carakasamhitd after Gaudapada. So this passage will not 
serve as a conclusive proof for the contention of Keith. But 
reading the ‘ Bhdsya ’ together with $asiitantroddhdra, as 
Keith suggests,*a reading which is certainly a better one, there 
is a good deal of plausibility in saying that the Bha^ya is a 
commentary on SK. I^varak^sna himself is credited to have 
abridged the Sa^titdntra in his SK. and the difference between 
the two, says the last .verse, consists in that the former contains 
parables and polemical discussions, while the latter is bereft of 
them. If a commentary supplies portions of ^astitantra^ 
parables, etc., which are said to be omitted in SK., it deserves 
certainly the appellation ‘ $astitantroddhdrarupa \ With this 
i^ccords better also the fact that CHC. deviates from the text 
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of SK. and later Sankhya works in some cardinal points and 
so it seems in that respect to follow some earlier works like 
$astitantra. In snch a case we are no doubt entitled to 
consider CHC. as representing an earlier period of development 
in Sankhya philosophy. To make this point clear I will quote 
one or two instances. 

I have already pointed out in Table I. that the system of 
deriving 16 evolutes adopted in CHC., is quite different, from 
that of SK. thus :—the latter sets forth expressly in KK. 22, 25 
that 11 organs and 5 fine elements proceed from the ahahhara 
and 5 gross elements from 5 fine elements; while the former 
commenting on KK. 3, 8, 10, 15, 56, 59 and 68 derives them all 
from the 5 fine elements, despite the fact that CHC, goes with¬ 
out offending the text, KK. 22, 25, 27 and 36. It seems that up 
to the time of Isvarakrsna and sometimes later also the system 
of deriving the evolutes was unsettled ; because his contempor¬ 
aneous and some earlier and later works give quite different 
accounts of the system). The commentary on the Satasatra of 
Vasil 200 A.D, for example speaking of the doctrine of Kapila 

gives the sequence of the evolutes in this order ..From 

ahahhara arise 5 subtle elements; from them 5 material ele¬ 
ments and from them the 11 organs, (v. Tacci’s translation, p. 20, 
GOS., XTvIX), Manimehalai (about 500 A.D.) adopts another 
scheme according to which from the Mahat arise ether, mind 
and individuation, from ether, wind, from wind fire, from 
fire water and from water earth. From these 5 elements 
arise 5 organs of cognition, ear, etc. with their qualities, sound, 
etc,, and from the above mentioned arise 5 organs of action, 
tongue, etc. {v. Appendix IL below. The epic, Mahahharata 
on the other hand, presents two distinct, schemes one of 
which derives 11 organs, individuation and intellect from 
nature; while the other adopts the order thus: from the 
unevolved is produced the great self, from it individuation from 
it the five elements and 11 organs are produced and from the 
fomer on the one hand, the qualities of sound, etc. are produced 
and on the other 5 vital airs (v. Keith ; Sankhya philosophy, 
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p. 41). Thus we see that 4 or 5 schemes of derivation of the 
evolutes were current during the periods prior to and also per¬ 
haps later than Isvarakpsna. 

Another equally important item in which CHC. in all 
probability represents an earlier stage of the system is the con¬ 
ception of the subtle body. SK. gives no clear idea of it, 
Reading K, 39 together with KK. 22, 24 and 25, we may, 
however, form an idea that it consists of 18 principles, intellecti 
individuation, ll organs and 5 fine elements; and all the com¬ 
mentators explain to this effect except perhaps GB, But CHC. 
takes it to comprise only 7 principles, intellect, individuation and 
5 fine elements—a conception for which I find no corroborative 
evidence anywhere other than GB. which seems to agree with 
CHC., in this respect. Apart from this there are also some other 
valuable matters in CHC. such as 6 types of contemplation and 
8 preliminaries to acquire the true wisdom, etc., which are not 
known to have parallels in the other commentaries. It is not 
therefore improbable that these facts should have their origin 
in some very ancient works like $astitantra. 

It is said in Table I, 8, that the definition of perception 
given by CHC. almost agrees with N. Sutra 1^ 1,4, except in 
the case of avyapadesya for which CHC. has aprahdkita or 
anadhigatat a point in which the author of CHC. expresses his 
own opinion as in other points, despite a suitable explanation 
of perception defined in K. 5 by the author of SK. As for 
inference, it is as usual, divided into 3 types, purvavat^ kesavat^ 
sdmdnyato drsta, as we find in the N. Sutra I, 1, 5. Two 
interpretations of these terms are suggested in Vatsyayana's 
Bhasya. The first interpretation in which the terms purvavaty 
etc. are understood with possessive suffix, {matnh) runs thus :— 
the purvavat is where an inference takes place, of the effect to 
come through the cause, e.g., from the sight of clouds we infer 
the rain to come; kesavat where an inference arises of the cause 
past, through the effect: e.g. seeing the river swollen we infer 
the rain past in the hills; and the sdmdnyato drsta applies 
where an inference happens of something, which is neither 
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the cause nor the effect through something which is also neither 
the cause nor the effect; e.g., from seeing the colour of a Kapittha 
fruit, we infer it has also taste^. The second interpretation is 
made in considering the terms, purvavat, etc as having com¬ 
parative suffix (vati). CHC. gives no explanation of the 
inference, purvavat, etc., but simply saying that the inference is 
capable of distinguishing the three inferable objects (effect, 
cause and something neither the cause nor effect) and (their) 
periods (future, past and present), has, for 3 types of inference, 
3 examples of which the first two agree with that of 
Vatsyayana above mentioned^. We may gather from these 
examples that its conception of purvavat, etc., is no other than 
that found in the first interpretation given by Vatsyayana. 
With regard to Samanyatodrsta, CHC. does not agree with 
Vatsyayana. For this type of inference CHC. has the 
example: on the sight of the trees with flowers blossoming in 
the city of Patalipura, we infer a similar state of affairs in 
Kosala; but Vatsyayana gives as example the inference of the 
sun’s motion. Thus according to CHC. Sdmdnyato dr^a covers 
the subject which is not visible (parok^a) ; while in Vatsyayana 
it has a supersensuous (atindriya) object. I therefore very much 
doubt whethel the Bha§ya of Vatsyayana could have been the 
source of CHC. for information regarding the inference, 
purvavat and kesavat. If we read the N. Sutra I, 1, 4, along 
with the Sutras II, 1, 37 and 38, we are certainly justified in 
surmising that the author of N. Sutras had understood the 
terms, kesavat, etc., in a manner similar to that given in N. 
Bhaisya, as the first interpretation. So Vatsyayana seems to 
have recorded what Sutrakara meant as the first interpretation, 
and not giving his own opinion on the subject. If such was 

1 , This example is taken from the NySyamanjari of Jayantabhatta, 
Vatsyayana cites the ex. thus: Because the sun is now perceived in a place 
different from one in which he was seen before, we infer, therefore, that he 
has motion, as is the case with Devadatta. But Jayanta Bhatta criticising 
this ex. says that this is virtually a sesavat inference; v, Nyayamanjari, ed. 
Vizianag. S. S, p. 131. 

2. Dr. H, Ui, from this agreement of CHC. and VatsySyanabhSsya, opines 
that the former follows the latter ; v, Vaisesika philosophy, p« 88. 
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the case, it is tinlikely that CHC, followed the N, Bha§ya in 
that respect, nor can we find any ancient logical treatises such 
as Upayahrdaya, Tsing-mu’s commentary, etc., where we may 
trace the tiniqtie set of 3 examples as met with in CHC. {v, 
Tucci : Buddhist texts on logic, Introduction, G.S.O. XI/IX), 
It is most likely therefore that CHC follows in this respect also 
some source of its own, viz., sorne work of Sahkhya origin 
like ^astitantra^. 


SUMMARY. 

Having made these observations we may not be far from 
truth in declaring the fact that the text and CHC. were 
not written by one and the vSame person and that the original 
of CHC may be the same Matharabhasya mentioned in the 
Jaina works, which is not however to be confounded with MV. 
known as Mdtharaprdnta in Gunaratna’s commentary. 
According to Takakusu, Paramaxtha has not translated any 
work of his contemporaries; and all the works carried by 
him to China are earlier than A.D, 500. Moreover if we 
are right in identifying, the original of CHC. with Mathara¬ 
bhasya mentioned in the Anuyogadvdrasutm not later than 
about 450 A.D. and if we allow a century or so for the 
commentary to become popular so as to be quoted in that 
Sutra, the commentary would be placed somewhere near 
350 A. D. This date will certainly be in consonance with 
that of Isvarakr^na, about A.D. 300, who is said by Para- 
martha to be an older contemporary of Vasubandhii whose 
date is fixed by N. Peri at about 320 A.D. {v. BEFEO, XI, 
311, flf.) 

1. This my hypothesis is happily corroborated by the evidence of 
Jayamahgals, a commentary on SIC which refers this triple classification of 
inference to Sasjitantra as noticed by M. Hiriyanna {v. Jour, Or. Reas Mad. 
Ill, 2, p. 107, n. 3). Though there is no clear proof either in CHC. or in the 
Bhasya of VatsySyana to show that the orginal of CHC, is older- than the 
Bha^ya, th-ere is an indication in the latter to make ns believe that Isvarakysna 
was prior to VStsySyana in date; cp. BMsy a.: caritarthata visesa iticet.’ad 
III, 2, 68 with SK. 68b. caritdrthatvat^ ^tc. 
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I should like to mention one more point here. We must 
accept on the authority of Paraiiiartha that Isvarakrsna com¬ 
posed 70 verses only and not a single verse less oruiiore ; because 
it is stated in the life of Vasubandhu that Vasubandhu wrote a 
work called Paramarthasaptati of 70 verses in imitation of, 
and for the express purpose of refuting the Suvatnasaptati, «.e., 
SK. Omitting the verse 63 which is not translated by 
Paramartha and the verse 71 which CHC. attributes to some 
wise man, we have exactly 70 verses in SK. The verse 71 
also ought to have been embodied in SK. before it was carried 
to China in 546 A.D. as the verse has been translated into 
Chinese 'and explained in CHC. Prom the contents of the 
verse we may guess that the author of the verse must have a 
personal knowledge of Sastitantra and therefore that he is 
likely the same person as the commentator himself. This 
hypothesis will certainly strengthen the statements made 
previously in connection with the explanation of ^astitantrod* 
dhdrarupa* 

Now 1 feel reluctantly compelled to contradict the theory^ 
of the late Lokamanya B. G. Tilak who held that there ought 
to have been in existence one verse after the verse 61 of SK. 
and constructed that missing verse from the observations made 
in GB. and MV. in explaining K. 61: ^ 

pT#, etc. And he said that that verse was omitted, but 
the explanatory portion of it was tacked on to its previous 
verse. This change was introduced by some commentator 
who was anxious to interpret SK. with Vedantic views. He 
also said that this change must have taken place before SK. 
was rendered into Chinese. A careful perusal of the whole 
text of CHC. will convince every one that nowhere its author 
explains any line of SK. in the light of Vedantic views ; and 
as previously remarked it is MV. later than 1000 A.C. (n, p. 
KXX, above), not even GB. that does so. So there had been 
no incentive of any kind on the part of the author of CHC. the 

1. See his paper on “A Missing Verse in the SSnkhya KSrikas ’’ in the 
“ Sanskrit Research ”, Vol. I. part 2, pp. 107—117, 
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earliest of all commentators to^ drop the alleged verse. Again 
all allusions to other systems of thought such as Ikvarakarana- 
vada etc. are made in CHC. in a quite different context, i.e. in 
upholding the correctness of the Sankhya view of Purusahai- 
valya attainable only by Prakrtipuru^dbhedadarkana, not in the 
context of elucidating the Suliumdtataratva of Prakrti as GB 
and MV. do. Prakrti is stated in CHC. to be Svkumdratara in 
comparison with other Tattvas, but not with other causes of 
the world, such as Isvara, Kala, etc. as in GB and MV. It is 
therefore absolutely out of question to suppose with B.G. Tilak 
that CHC, lends support to the theory of a verse being dropped 
after the verse 61 of SK. 




I 

mm^ II ni 

Gh: i^M cl#wm% Hi I 

#5qTslf'[%]G?l, II 

31^1 3Iiqk' 3=5^^ I 3^1 ^ 3ff^^mRT; 

•) 3W I SJ^ 

[m] 57|Wqg^ ^ ^ Sfi]^ [|^ 

^ ^h # I [^] srniDmi^l^^ 

I Cl5^ 51T=#SIW ^ 

3J|^™ |f^ I |qf gR§^r 31^33: qf35Rl?T I ^siq '^r 

stRRR I STMDTt # q^R m ^ 

JJf^qRdl # I qff^: f33^^ I ^ 'T«ll^ 3T5^^ ^ 
[3T^N] I sriUD]^^ qRM I srg^. i 

1. Three eds, add a note here: ^’nf^ 

'Mf^5?rr%?iT?n%, ^ fs'?#-.) 

‘ 2. Ibid 3% for mk. 

3. lit. ^5EI 

d. lit. al1%1%fflfiil.- These introductory remarks agree 
with MV. in substance, Jaya gives a similar account briefly 
ad verse 70, 

J 





3^^ ^ I sTTi ^ ^8?r i 

3^?j 3jf^'jTqft2? sr^ I ■ 

\i w: I ^uw %wi i 3^frn i 

I ll) 5:^1 (0 ®ns5fI§T^’3^(R) 

3!Tf^^f^w; (^) I [m] ^ 

i%fe?rT .[^i[]“ 1 “ 

I w^' I 1 m- 

5^ %'^% 3#^ 5 ira^^qKzii[ 1 fW-i'^oft 11 ) > 

5 :^ 53 ; I TO 3lft?(4%T: W^I" 

m' ’TR^ I ^ I 

3#4lf^ g W(^ I [1^] 

Tfrf^-I^^ 5:^f5=E^^ I ^ 

t^qs# I [1^] inf^tfl^ I [^%:] iH|:|5[- 

[1245, c. 2] m!^ I%mr 5:?3lf%^Icl% |lt‘ I 

qR 3TIf I [f|T%Wt]54 ll:® T^^t 

1. lit. ^HT, an opponent, a Tirthika. All questions in 
Chc, are introduced like this. I have rendered them all '"T?: sjn;’ 

2. Cf =^, 20, 9. 

B. TO MV. 

4. Three eds. read for SRT^. 

6. |cq^. 

6. lit. The meaning seems to be that what is the 

cause of duhkha is also destroyer of dul^kha. This point is 
explained at length in MV, p. 4. Dr Takakusu reports that a 
Japanese Commentator Pujii has explained thus : ‘ Des moyens 
ordinaires, medicine, etc. dtant de ce monde, participent de la 
douleur; e’est pourquoi il est dit: par des moyens de douleur on 
d^truit les douleurs’. Takakusu further remarks that this 
explanation is a forced one and that the word is a 

mistake of the copyist. 



fi^r: I I^ERJfW I SP- 

T«lfM I I I fti^5^TOT=fI^ 1 1%^rai JT 

3fTbl%^| I ^ f|fq^ [1^;] (^) (:() 

^ %f^ II ^ II 

^ 3Tsiwr#:ii^ ^ 

I =^1 s |?g??RPTfe I m 
m I 31^ wf^ f^WT siqfsif i 3^ t|lt:N 

^ II # I 

I 


^ irr%^^?TTtofTfr: l 

?n'5:q^: ^TfiMTF.fT%Hr^ ii ^ ii 

■i 


Oh: | 



: «RFj;^ o2?TfiloqTR^ri^HR[^ II 


ist 3i^qiT{^q3HIcJ?^gq5[^q]^q5^; | 3Tig- 

«i1^# 3q^«tqDi555si; [qjtqsjqifqq^;^ i 

3ra«lF[l% ^ 31ig?qig^ 3=52# 1 1^ 1^1 3lfq f|ElI ^gy; JfSfy 


^ ■ Read ‘ pu-jan' for ‘ pu-wu ’ as Takakusu suggests. 
Yuan and Ming eds. read for a?^. 

3. Rgveda VIII. 48, 3. This hymn is also found in 
Taittiriya Sarnhita III. 5 with a slightly different reading. 

4. Read ‘ ju’ ‘ as ’ for ‘ ju ’ ‘ you ’ (Takakusu). 







IS: I I (0 I 

I q^it % TOI spqg: ^Fig^R;^I’3[ I 

I? 5Rlt 11 ^ 1 

qs 2rf[ wq; i q^s^wwWs^ffT: l 

g^5fq] 3;?ri:, ^r ^ 5R siq^ri^ i 

|qi^3^:, ^ ??i^zr«ii|%qiql^ l qq^TTl^^wigs#^ 
l^iqfei 1 1 (^)' ^:"i 1 

m [?^]s^«r git git 1 

q#?f ?WcfraM ^i®r t ii # i 

I m-. 1 (^) 3#?R: 

m] 3 Tl^q^q 55 I % 1 I^ I ^q; qjfg III 


1. Dr Takak. compares this with Rgveda I, 163, 13: 
otufuotw sFsasr Wcnw l 3i?n gscwt % rn^fi 

BiqRn^ ^ qiqtf®r II 

Compare also with Taittiriya Brahmana III. 6. 6: 

31^ ?nclf TF^cTOI. 1 Sig iqcfl ! Esg W ^ 1 ^: 1 3Tg ?rai ?rg«T; I 

2’ This is a part translation of the verse cited in GB. 
and MV.:— 

^ ^iTJt fjig53r:% cpggt fr3ws|r% | arwq:^ ^^niir qi[fir%fii: il 
In the Chinese text as printed now, there is no punctuation 
to indicate the end of the quotation. 

3. So read three eds. But the text reads TO1?RI^^ 

Three eds. reading supported in Nanking ed. 

4. lit. 

5. This verse is cited in GB. with a slightly different 

leading: ^ i etc. 





<3;^ ^:, ’i^[34] #, 3F^T m m ^ ff[5:^^RfFr] 

la: I 


q? 3T11 m\ I I 

I t It |ci I pHt 

I [1245,C.3] I (0 (=1) ®IT- 

{%) %:§;: («) ('^) mm i rni^ 'jt- 

T q^ 3Tlf I m I 3^WI| I 

I qiRlfR: q^ ^fqMTTor q^ [qt^J^ifnt q^ 

m q^ qiTWi^ ^ I ^ ^ sq^w^qiwq^w i ^- 

I 3Rq^ iNH a?5^iw; i 3 ^: 1 qa^^'^feqs^- 

q ifl;: q ^^% 1 qyqf 1 


q^l^fec# qq q^TST^ I 

mil III# qif^ f^qR qiq w; IR 11 # 11 


q? sill I w a^qflqfq^SWiT qr^qFi: i sq^n 1 


1 . lit. 3TJr^r%f:%: 

This phrase is explained in all commentaries that the 
‘ flawless means’ (iJr^^MTi)) is secured by virtue of the discri¬ 
minating knowledge of vyakta, avyakta and puru^a. This 
‘means’, according to STK., is sattvapuru^anyatapratyaya- 
sak^atkara. According to Jaya it is tattvajnana. But GB. treats 
the phrase as an argument to maintain the superiority of the 
‘ means ’: It is superior because it discriminates vyakta, 
avyakta and purusa. 

3. This verse, being rendered literally, may read thus: 
q^tq?ri%[crfqTfqj 1 ^qRigqrd qr J?fr (or qi , sRf)- 

qij q q?iq: tl This verse is again cited below ad verse 
37, where the last line reads -• *Tt^ 3*?^ I 







T%T^: S^?: II ^ II 

Gh: %cR«r I 

%R Rq i# q: S(l?iR: Iw^qf II 

m^ I 3T%f3: SRZMI^g?#: I 
WHIfR: ^ qcfrfR RfR^t f^pR^T I RfR 

^ Ir#: I 3?|fR 5RJfcltfR qffR: I 3^|fRT RIR |fR 
%§: I ’W RRR#" siqJtcfr&RifR: I q^RRMlfot 
# %RR: I RfT^^ 'if^lfoT ^ ElfRJf: I [m] 

SRZfRTiR R#: if^T 

5R?icfti 1 rrtIr %cf2i«r I %r 

RRi^ I «qt^if^q^[5^]^ifoi f^u^- 

iR[«f |cft^ wi 3Ri3'^qi^;qi^ 

I 3# ^ 5f#r%if'^ I 3#s^ STIR! 3=^ I -fHiRrqj- 
Rra: I R snRfi i i§ r ^^^ 

R%fR: II ^ 11 

tR 3fII I ^ [s^tWRrR^T:] 5R: q^mf: ^ swioRl ^rR?|- | 
SRIOT t [q^2f]?iqf[RTf^ I 2ISII IR ?p5 

^] I S^^fRTf I 

1- Three eds. read ^^Tr% ^ for 

‘i* According to the classical Sankhya the 11 organs are 
products of vaikrta-ahahkara. But CHC. here and below ad 
verses 8, 10, 15, 56 and 68 states that they come from the 5 
fine elements. Commenting on K. 22 it, however, says that 16 
categories, 1 i organs and 5 fine elements come from ahahhdra 
in accordance with th^ text; so also on KK. 26. 27 and’36. 



?WT>in^ II V II 

Gh: WFcl I 

RFM E|^2fj%I^: TOR: [t] II 

3^T«^ [I24()j ERIot I (0 

(\) sigpFf^ (^) 3^FFi=^%f^ I ^Hqmora; 

sgJIH smH I cfl%fRw (^) (\) 

I Ef^^igfriiFiJn'jn^tJi#™ i 

I m] I [®?wlO 

1. Ht. Candrika reads for 

2. lit. Anail^antil^a being equivalent to vyahhi* 

carin, I liave taken it as avyahhicarin 

3. lit Sandeha is said to be an ubhayakotilia^ hence 
asandigdha, 

4. Cf. Nyayashtra I, 1. 4, and the definition of 
^wmSnaiuSTK (p.ll9): fri!Wi^3^%^|cn?frg5M|^T tei%: I 

5' Cf. Nyayasiitra T. 1, 5. 

6, lit ^ri^- 

7. Climese: pei yii-tan-yueh. Dr H. Ui of Japau in a 
letter to me comments on these characters : pei, north, northern. 
yii, is correctly yil (R. 192). The latter yii is a popular character. 
yueh represents usually va- (sometimes-wi, var-, etc). See 
Nangio, Nos. 34, 150, 555 (Singalo vada) and 774. Yii tan va 
may be Uttara-vati. Pei is added because the dlpa is in north¬ 
ern part of Sumeru.” He further says that he is not yet quite 
sure whether Uttaravati was really used in ancient Indian 
works or not, but the above 3 characters cannot be the 
transliteration of Uttara-kuru as Dr Takakusu supposed. 






I I snwT mtm, i 

irag^JRTH ^tW?T[fl5:] I 

fl^^ici: jRiwm I 3WHif^ 

I JWMKgl^ I : 

I f^f^: I m % m 

I SRM^ I SRq^ngilHIHfq^: 

teiR: [33f?l5TOgr: qgR^ff^T 3 1 | « I 1 

'R m. I 3t51H ^T^EWfunf^ I IFJI>JR5TO I I 

jrl^Rwi«TOi4t IS 



Ch: I 

?lf^ I M 5R2# I w^ 

sm 5F1Z# I ^ IS 

I 3^ I (0 'i^ (R) (^) m- 

j?Fq^ ssMt I q;d^T%4 fi^r ssqqjoilpim^ 

flT%q?qT'^«r I m 

ife^ # i m jiut 


1 . This verse is quoted both in MV. and GB. 

2. 5wk%, 3mm, qi^nr, ^sm^. These are six 

pramanas. See MV. and GB. 

3. Jaya reads 

4. Cf. Nyayabha§ya ad. I. 1, 5. 

6- Three eds. omit 








m #e?5^^s'^q(Tr1^ ^rijft^ i 

T^^ffr 5T 5 f^’i; I f^t#!Kg^: i 


II 'A II 

q^ siif I I [m] smrot^ m 

I 3^wif I 


gpiFf^ ^ 1?i EPTio®^ I [^] 

(\)m(0 5=^(\)I. # I 

T^in qsiHSDiR q^T%DTT ^ i q^T%5i^ i 

gw^q#: ?IRI?2J^SH13*TI^ fe I #“1 I *Tf^- 

^T^RTOIT I 3#5t^ ^FIT^ SSigiTI^ %^' I 

5fif^^%^: I g^T [c[55si]fR5ff|%^3^THq^- 
gj'Rg#!^ I m 505^ ^ ^^^Ficftp] II ^ II 


1. Ibid, omitted. 


2. lit. 

3. Jaya reads JIT%ri: for , Chinese translation also 
seems to read qt%fe; and ?S for f^l^> 


4, Chinese ‘mo’ result, karya. Sung and Yuan eds, read 
‘ wet ’ not, thus giving a negative sentence ‘ 14?'"""''^'’'^’ 

-which is inappropriate here. 




<3r: am I ^ I i ai;ft^^5, 

arif^: I I ^l^: ?l^W®1T^n?re^I Sigq^s^p?: I 

^1 at#£iT: I ^1^4# I 

ST 

Gh: The same. 

1 w c{ki^;=wfer- 

^JTgq^5^; I ^TlJft'^T^Sqcsfssf; I qsfl 3#qcM aPTf: I 

I m qf^r^ qrm# i q^s^ror- 

qRgq^f^: I ^qr apriq^ql^^:. ■mq ^qq»# i 

I qqi i^|MiT^[qwFiq:] wtmr: 
i oJi^Riq^q^q: I q^TT q^ I 

3if5RqK3R^q: I qqi. ?iqXq^ q i ^miqi- 

iqfRiqgq^q: i qqi qrq^if^qq qi^qw ?w'qiq'tq, pifqq; i 
^qqiqi ^ i ®i'qcnqf^ q^^qi =^qf sri^qqsf^! i 

(0 qiqqiqiqgq^: I q^T ^ qpR [q5[i] q^, qqr qi«iq 
I i^) q^^miqiq^q^i^: i qqi q^ ^t q ^qqqs^it i 
{\) ^qmiiqi=[3qq'l^: i qqr q^ m[^] q 4[^] 

^ qqqq l («) aT^q;:^lc|[<^^q^flq: | qqj \ 

qifq: I ^ iT^qiTlqi: qqmqqmigq^qq: i q^qR wi 

q w., argq^q^qi^ i% i ^ 11 ^ ii 

qq I q#3q% ^qqs^ i sm^iqr q^% %q 

qtqqs^’^ I qqi^tq^ I ^q5qTi?wTp4q55^ I ^Rqq; f 

3n#qim4Tl^ i 



1. lit. 3i5ffeTrq;^'^'i^q>qt*l.- 





^ IKK 

Gh: ^ ^ITO^Wf? |f^ I 

sifi: ^ I # I 

^q^-2# I [ii49, c. 3] m ^rf^[>HfnoR:] 

I m sf^i^wl^ I ^ 5 ^- 

^1TO1^t5(1#155-«i^ I q^ 3T1I I ^q^^ I K>^ ^1 llFl^ 
3T#i I I ^ q^?zf I q’qRf^l^fcl 

?gl^FfI?r<?HJM"Tf^ ailf I I 3=Eq^ I 

m I JWftR^^q??^ I w I 
^Mifot 1' [%rt] I qpiT^ fiiipr 

I 3ict: f?^pTft§ I Rff^^q ^qif^ i 

f|T^ (0 (^) 5[fte;qtf^ i qsri It i 

t^l^f^q: 3Tq^ [1^] %?: I [<^] 

I ^ q«nf|^ I |i^ 55ni ii <4 ii 

3ill i^m: I qll ^ I^®'52TI:, T% JP^HlIt [^ll] W{, 

s^RRj: 3iit^ I I aiNi^JTt 5#qf%lq’^ra; | 

^qo5T^ ^2Tf^ I ^ I Ififq^i qg[f;^ 

SIFRFI; q«IR^ I ff^ I ^ ?! 

=^ ?nf^ I I [#Ri] i i qsf?! 

?^W: I q«IT|%fq^[?{C ^^IR: I ^\g' ^FRT: ^ WR.?! =5(W^ I 

1. Three eds. read ?T 'BR^IWIwr^S^^ 

‘'^. Paramartha leaves untranslated ‘'BI^cTCcl^q^U'’ of 
the karika and also seems to read ^ for ^I^, 

3. K’e-ts6 f^<?2r ? 



^ # I I ^ ^ teif^ I w 

I 3^ # I 


I 3W Jf ^XB; I felt I 5IR2?F1I^WW- 
I m ^ ^5[R ^ ?)f^ I M I [^c[l] 

ft I [^^r] ff ?IIT3[: I ft I) 


3tpi I ^RIT:^ I f af5RDlf 

^l4 qg^RDT# E(5[^ra I SRlT^ 





Oh: SRf^qt^l^ 




?R?i45^ II 


(0 1 it% ST^Mt ft 1 ^«tl 

^qietl^l^ I fROT^iqft^ I W ti^SR: I 


1. This example is given in MV. in connection with the 
refutation of the opinion of [ajjivakas who maintain that the 
effect is both existent and non-existent in the cause. Dr. Takak. 
in a foot-note, relying upon the commentary on the ^atasastra 
(translated in 608 A D. and not included in the editions of the 
Chinese Tripitaka) tells us that the opinion referred to here as 
that of Sakyas, ought to be that of R§abhas. Cf. H. Ui: 
Vaise§ika Philosophy p. 64, n. 3, where a similar view is 
recorded as that of the Jnatiputras. 

2. This is a note by Paramartha himself. (Takak.) 

3. Chinese text reads yeh chih. Three eds. hsieh, 
bhranta. I have preferred the latter reading- 



[1247] I ^ ^5^ I m I 

3Mt ^ .?f|^l?l^ I (^) ®l^^*f9^KFt5l|0Ilf^ I ^ ^- 

SU^q^ I siq^q ^f#^ggqR% m # W # ^i^on 

^mv- I q^ I 2rf? q^ife # ?i ^ara: I ^ ff 51^ 

I qiiaffaai ^qi^foii^ I (\) ^itw- 

mi^ I ^ w I ?ft gaqmoiaii- 

q5i^fa i q;^Ta?^T^T^ 1^ I 

(«) WT I m f^: [w] 

a^sfRFi# I a 3 ai to i # ^ ^ 

I 3^: fffaag^ flat i (^) %W3^ w- 

^lai^ I asiT^ qjiM w<m^ i 

aa3nf^ff3?i^l% I a?ra?q;M i q^Roi^^q i m] g# 

aaFmqr^l^: i i Ifrf^i^ 

^ROt ^ I I 'cq^ spjq f^- 

II ^ II 

3RRisr^ qft^M 3^: sr^g?^ R^^qf^ 11^ 

I 


wm It ^O II 


^fR I 

q^ [q^] RfflRr^f^^iR ii 


1. Ibid, srra is omitted. 

2. Ci. Tattvas. paSj. p. 19 (Gos). 

3. Three eds. add ^ g?JT|$*3T:. 

4. Ibid. WC®! omitted. 

6. Ibid, aai omitted. 


I JTii^^f1^: I sTffR: li: I q^JT^M 

f!^^^^?fciTqFfr l^q: I sTHTpr^ ^ m i i ^ ^ 

i%;qf^i^ I (r) I Ef5^RT5?i^ I ^^- 

I 3lj^ (I) (;^) ^f%f5Tf^3- 

I ftTO: [fq^I^TM] 

mi q%i^oznR, iqf^ sifqt 

3 i qg^Mif^r i 

arffT^ JTfM I mR I m i ^ ci^iT 

sr^^q; I I (<) 3i^q5^ i jt^jI^ si^q^g; i srf^q 

Iqiqr^l 3I|f I q£rm;#qi^^ 5r|5?^5 [1-,U7 C, 2.] ^TIWROI- 

I (») 3{52ii4tj% I sjKnfiji^ql #r5qmRfft% ^ =q sJTicg^: i 

51 ^isn I swlq^i^i cRqRqii^R^q;i ('^) i 

%R3%qi^5 ?T?fi^, 

iqJT^fqf^ 3TFTIP# =q I ?r cTSJI q*lRF3[ I ?i#=#q5M- 

I (K) I qwM E# %^^cj; ^- 

13^21^ I ^ i m q^sqfr^ffl q^cRiw^ qF%f^ i 

^q^ml i #jr i jriRilq %f5Rq^ i ^ 

^ qRFP^ I ^qiwiiqra; | (vs) I | 

sRiWiT I ff itto; I I 

I I 3?^ fflRWTf^^T: | q^^m- 

^ifoi sfunwiflR# I q^JTT^oqifsra; I 

!• Ting-chu literally means ‘ to cease ’. 

2, lit. 'SRSW??! 
lit., 

4. lit. tqjpqra; 


:i m 1I (^) I 5r*?Hi- 

5?F5r^ I W ^ I ^ ^sif 

I q^^RRqmi^\ 131^ mm 



I E(G[ 5 ki I 


k^m ’5TOFqq^%gjr wn# l 
5^’^ Ji^H grr3:qte^ 5?ii^ 

Ch: .... . I 

™ jitr; II 

mm I [m] i o2{^ t^upj; | sq^- 

^ RffI^lfq I ?rl "^Ix^- 

I | ^i^rorj- 

sqi^Rig^i m fWT^?3«T: i^orqj: i q^i^q^RORt; ssrr 

flSIoTfiq^l 52f^RSRiJifa^qr^qHrR igora; %k 
^n^^igriR; i (k) i goii ^ ^ ^ qi% i m %- 

^«II^RJ7# I ^ cTSTT gun I ERH f^oin^ 

fl% s^RiRsra^ I (\) km # I 5JR) 
fqq^i I ERFwtq nsn i g^q^q^R^nra; i («) ?fFIF#^ I 

m^]k [1247, c. 8] ^T%^MT?n^q^lR I 
5Ifq: SW: ^ I [^l^qf] ^NRu^I I m nwR ^- 


1. Read ‘ shu ' for ‘ wei ’ (Takak.) 

. 2. lit. 

3. lit 3^ ^ ¥|# q OT' 

4. qfSrq^qa;--MV. GB. JTiqRfte;—Jaya. 

STK. 




I I (^) I 

5TO %RI^ II g^qsqf^f^I 

3{%^: I 5[®II I szJtRIRJtS^ W1%?P3; I g%lfw: 

I C^) sra^f# i^] w I ^ i 

SlffR; qgcCTl#! J# I I OT ^ ^ 


oqtBRTii^: 

5qT|5l52?^^4 l^[i5^K 

I qg I^^T%4'0'd ^ I 
II ?? II 


I ozrrMtB^: 
#1^: 1^- 

^ W- 


IR sfTf I sq^JIsqrfjg I ^ ?FI* i^T^: I 

Sll^I I 



gjpft??7rf^:qcn?fq5R^^^^^ ^Wl II II 


1. This number is according to three eds. The text 
reads or sif^ , , 

.2- MV. and GB. commenting on tafha ca puman, say 
that puru^a is akin to pradhatia in respect of its being different 
from vyakta on the 9 items enumerated in the verse 10 
including amkatva. In other words Purusa, like Pradhana is 
one. This is quite contrary to the text since the manifoldness of 
Puru§a is maintained in the K. 18, Chc. is, therefore, 
right in saying that Purusa is reverse to the similarities 
mentioned in K, 11 and to the dissimilarities mentioned in 
K. 10 excepting anekatva. This point is noticed by STK. 
and Jaya. The theory of oneness of the Nature and mani¬ 
foldness of the Spirit is referrod to in the Upayahrdaya 
p. 7 (GOS.) 






. .... . I 

%JT«rRf: II 

I ^xi ^ gun: I 

I ^SEftf^g^T I ^ I # Wi: 

1^ I i|5iiT5as(#i^*wi«if I ^ ^ gon: I sn^i; 

m ^S I ^wm ^ I ^ ^ 

w^'. I ft ^gojRt ^1^ I %oi- 

^ # I % ?qiif%goi;^ | jqqf: qg%f[; | (^) 3^;%2lTf^f- 
I sitwi# I m 

I ^ 3-^%^ ^frq^lRft 3#5fl# I W Ef^mR: 

I m 3^^ 5f|^# I 

2?«IT gf^I q^l^3 =^1^ R g I (^) 

I goiT: q^WT:" gl^T^^WT«l?: I mi 
^0^ qf^g«R[ I i\) I 

T^gxt sRjfft I I ^5d[T^g^ 

5FRf^ I mi iq: 5^R: i 

gs4i gon: q5[w[T«R?^: i 

(») I gT4[i243] f^gt, cnrai 

ftgjig I ^51: giwr ftg?ig i m 

fqgq, %jR;t 2 ?^tJ)T iit«it i 

?5i^ %3 grt grqgi %qg 1 
3*1%: m 3^ n |% i 

1. Read ‘ i ’ for ‘ szu ’ (Takak). 

2. Read ‘ kuan ’ for ‘ kuan ' (Takak). 

3. ,Po-so.= 52M (Takak). This verse is cited in MV. 
and GB. 5T«n %TFi i^’-ftcfTO;.—Jaya. 

Chinese reads : ^Tr^ r%^ qsqi^R’ERqTR^ 

rPWI 11 

3 




(*a) I gun: 3 i?%2?it4 I m\ 

I m ^iT^or I ^TcR^irflftoT^ ^ 
sftflf I ^ l [Iq] ?i%t ?rw>iT 

5R2lf^ I I I zjsfr 

cRif^'%^1 5Tt=gJIJI55fRIf[T %Ia[I^S^T I 
3p3?ITOqg I iffr^gof^ W^^I«f'WI3^ I ^51: 

sRJtfd 1 'srsi# I ^ 

^ot gCi^ 3njii2{ i ^5i;qftara; i 

^12firit=q^sf^ %q: STf ^=qff ^ | 

|S[fi;2ji45iJiJTg^q^ I T^JIfra; ^ 51^ I |g[g^q^ 

I ^ % ^I5i3[i?(ra; =g55f^^ I ^g=Eq^s;^qT 

I I sR^fg I ijsn 

WR. I ^TO:qftoi^I: I e? 

I ■ f3S^s;3iTlR?Rg I JTtfJilq w^ I 
qiif^ig: ^ ¥( m Ji 

I 5R2# [^et] ^fq 

I 2??TT sifwsf; <# q§in?[I: ^%5n fe?I^T 

I ^^^S;qi§5RJR; I gq q^!qif^i;:qjn gi,f: II II 

g^jrf ^w; I 

5Roi^^ m 5r^iFmT45§t 11%: II \\ II 

----- ^ ------- 

1. STK. and Candrika do not treat anyonyavrtti as a 

separate function of gunas. MV. GB. and CHC. all agree 
one another in explaining this function to some extent. 

2. Three eds. read WpqwrfW; 




cT^ 5^5fi^'JlfJ[S, il 

erg ^gq«fiTi?I^^f^Hl%f^ I ^^^1 q^RI^ s?^- 
I ^ I !5[T?is^5FiJi^ ^?5rfoftf^2nf'^ ^ 

I g5[I fR15^ iElf5Pg^^#f^ I ^ 3qiF3T^=^- 
I 3^^^lf¥M^5 I m WT5T: 

^WTiqr: 11'^==^ W?Ft I ^ Tf3R: 

[1248 C.2] ^ ^ Wm I MSJ >33’^R^TW^«l ^ I 
cRT JRR # 31^1 3^2 1^ I ^ I 

[^i] ^rWtg^ I ^^if5r [^^] I 

^T iRR ^?Fi^|i^i '^^3^f| 21 ^ 5011 : 

I w^m # ft^ci 1 3 =^ I mv. I 

M tel^lT 15I^1I§ ft mt q^Tslf [f^^ fej ^] I 

l^fd^ ^l N^: ^rfff: | I M 

q5[isi?; 3^4 # f I m 5 # ginT ^ 

#r II \\\\ 

^K 3in I wmiSf 1 [?ii] q3#>igT^4 m I 

m I ?#gp3; i 

I I 

1 . Read ‘ wei ’ for ‘ cli6 ’ in confirmity -with the com* 
mentary. (Takak). 

2. Read ‘In’ for ‘i’ (Takak). . . 
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^RDI30[»!3?RT^ [sj^:] 11 

siT^Wri^: # I qif Rqf ^ 

fe: qR^sfq I m I ?pflf|'^2|WFnR^ I 

a# q^q^lf 5q% fecfig; | 

qsq^ I %oqra; 1 I [cRi] i^%1q^fci 

fiq^ 1 |f^ fq^ I 2# ^qq | ^fiqRq 

I m ^iWF^ m I f^q:, 

??TRFra;, ^ I 3cr: q^qq^ fjqw i ^ 1 ^ q^ qqf 

5q% I m ^ R=Rf: qRi^sfq w€{^ fiqw i 
m^ I 'f^^Sqjqifl^ I ^ ^q?^ | 

m m RI% qjt l qz^q q^iq: I 

ifqf^ I q5RDiN>{q[ I ^R^i =q q I q5l^- 
501 ; qiRqpqgq^ [sf^Jssq^ I ^ 

q51%iqr i^q q^Rq^qq^q^f^ 1 qqi qj: | ^ H 

q?iq 5 F^;^iq 1 qqj sqtPT^fq IfsoqRi^ q^qiq f^q; 1 

q^^qT^^iqqssq%sfq q^qqf: q^rfifq 11 11 

q? 3f?f I qj^ I qqi ^ sriI^ I 

m I [i248,c.3] ^q®^ 1 ^ 

qi^fq 1 1 qR^^q^ q iiq^ 1 qt ^ 

qm'tfq I qqj q^fq# 1 %q i^qi sqqq^ sT#lq I 

^T jn%^ 1 

II II 

1 . or gq^Fl^, etc. 

!u< lit. qi^ fiqtqi^R^. Here inulapfakfti ■= traigut}yctf 
teqcc inulaprakftivimi'jita, <= traigunya'oitarjita. 




ch- 5if^[ci;] sii%«r i 

^t^DT^T^I^PTi^ II 

I I %i5n3'\j|T ??qftTriq^gil^ i 

'Zl§r^ I qf^lumftRig^^j; I Zfsrf ^m: 

qftN^rqf^jnoT f# i aw ^ ^rdt: i 

[aa[T] ^ wifi; i wra;i qs: 

qf^5iqiwioT: I wql^^ i ?i«ri 

qsTf^q^^j; i m i i?5 ( =^It^) wwifq 

qftf%s?rqRf[iap3; i fqj [^ qf^W'^ra; i <^5fiR:, 

qg qg rii^ir i [<^4] ^jqfwR 

?SqWlfq: I ff4 RWIW^t SSlgq^' fW^ q«fFTOWR#i I 

qfe WT#c[qqftf^wqioT wig^i ^ i^^?is%i;i 

wiwfliqwT^ I w 1 = q ?^ qw w%- 

swaf nrqi: I cfqr i q|3[Tt45 w -1 

f ^ ^ I ^ I 

^Rb[^:] qf%^ I ??r# R# I r aw sw# i qsir f^si^ 

q2qftq5I[q5?[or]5i^ ERsrfe^: Rq# I R q;i^ qq^ | |q 
^^J 3?q?iqHI I W =q q?%Rq^ wswi q^q 

^Rsmqr i mj wqw14 i wqjwife q#r; i ^ q#r; 

%^fq T m =q qrfe: qmi l qqR»3; | q[%[q:] II|%: 

m^ qqpw* i qsR'qqiT^iqqFii^ i qsRoiqji^fqqjq^ 

1. lit. 

2. lit. q^^CTiqrf^ era. 

3. Read ‘^i’ ioi ‘ szu' (Takak). 

4. smr 3Rr<?TRq5:—G B. M V. 

5. Ming ed. reads qcSWR^i%. 

6. lit. qqq 51^®! I qqr qq 5iq4% | 


I m I i ^ ^ 

^TRDt I ^ 3 ^^0?: I 31^ qJWiqj^VTTiT: | I 

JTicot SJRCT^ I >^^i4 ?si srRt^ w 

I CIWT5[% s^RR; I | 

^ROTFRR’j; 31% RRR ^ # f 1^3^ I I fl 

#% lift^ I 5i^q5% I 

q^^FTMS fe>i a^qri# i ^n^RiR 

qsf^ fe>T [1-2491 3#r^: I ^ sqr#^ ^ 

^ wiR I s^itiRJiRRfRqRRfifq 3i^?(jn^ i w 

^ jn% I ?rR^st^ ^ ¥1^ I I 3?iRR- 

?{^4 qsTRqrlf I 3T^ 5f%?I: sRItoIr I [^] 1^^; 

II II 

'R 3TTf I qwfe I [^sjlf^] ^ ^ I 

fRWiRRia: I *i«n w S’^q: 3^ ?r i ^ 

5Rf^ I m iRFwfq I 3i4^^Rni i 


’T^'TO: RT%s^ jrr%5rr%3*Jim%^ ii ii 

CJi: sq^^W^l^ROR;, ^ JFII: 5^1^ I 

STO 5q^5(^q5RDlf^f^ I IRR 3R^ 

l5I^d\RST: I iRR#l^ goH R R% [%(] I ^T m RIR; I 

1- Here MV. GB. and CHE. all agree with one another 
substantially except in the matter of dr^tanta used for satnan- 
vaya. According to STK. this verse is directed against Nai- 
yayikas and Vais’esikas who hold the view that vyakta, effect, 
jparth, etc. comes from vyahta, atoms. 






50 TI:, [^] 52?^^ 5i;#5 ^ 

35 % 15r^ ^OTITOl^I ^ I qs?I §3f^cIT: qj 

I M goTf 3?fcj ^s?p^ 5Rqj^ I qR 3^1^ I 

^ f|T^ I (0 qRiJim^j^q^qi ?'='qif^ i {\) siqftw, 

W qi^lfqfSf: 3 ^: I qqjvp sqg? ^ qjROM^ | 


sqxp 


I qRDim^: i to ^ qftoij# 

q’<qi?w; i ^ i qR sji; I 

^Rot, ^ q|T%4 5f5T^ 5R^g I RCcj^ qqn^qji^ - srsI 

f^%q M I m 5n^[^] !i%v(: I 

5:%q: I fi^ | I q3§T f^T W 

I toI^ I 


f^o^KRTqRR 51^ qF^qtf^ i 
^HR^ qRorift i«r^ i«T»TOfq%qi^“ II 

^ ^q'oRfR^ q|^ I ^^S^qgR: I ^ ifM EfTc^ | 

sNtrog^ # m ^iR, ff m: i m ^sfq 


1 . Three eds. read 'P^; for s^rfr. 

‘2. lit. ^ sq?R, cT^ SiyFFq, 

3- This example is taken by MV. along with J>arina- 
mataJj.. Jaya, like CHC. takes it along with the following word. 
GB. takes the whole of second line as referring to the single 
idea that the evolution varies, like water, according to'the 
particular basis of each guna. But MV. in explaining prati- 
prati......visesat, resorts to the same example, -water again. 

According to it salilavat, therefore, is to be construed both 
along with the preceding and following words. 

d. So Three eds. Other eds. read 2*1^ 2^^ 

T^^^Rira;- 

5. In the Chinese this is in metrical form. In MV. 
andGB. it is in prose. 





^:] I 1 RR ^ 

%T5?^ ( 3^^ e5[T I J^5 # %R5*j; i sr^ 

^T3^T: Sf| I f^«#5 ^ I 

mW- \ ^3 3^1: ^T3^: I 

m ^W. I #!■ I §r[1249, c. 2j3'JI- 

|q^i| II II 

13i%?Rlf 3?^ sw^im: 13^: I 

3#S5^ 1 




II II 


Oh: ?If 1^?JJl{|q^I^i?[gi^ I 

iii%]«r |ci^: 

3^s^ II 


(0 ?ifraq^4^ifl^ I m s2?^f5?RRf[%Fii]^ 
gsiT qswT^ii^is^ I ERT^Tfi^rm^nf^ m i^: ^^\ #- 
qifeu: I 3I«T ?fmT%=R: l 3?% 3 ;?^: I 

^ ?I§: ?rpl: # I W ?!frai 

5T RT«lf: 3iq^ q^s??: qil^grTl: | 3T^ | ^?§T? JJgrf^fRf- 

^ I m I qg^^ifi^ ^ 13?q ^ft ?f ri^: i 

[% 3 ] q^sRra: q^^s^qq#q^ i 3 ^ qq q?: 1 sr^ 5iRt^5%r- 
S’^q #'i (r) i qqiqsq^^: q^4 ^n^qstB 

3^qTqfqw; I psfT] 

1- qqrr iSFRRRl^q:—Jaya, q%:w<«liqq:—MV. q^fqf^—GB. 
sWTRRr^iilTf^qq;—STK. 


fw: i 

cTail Jtw ^fgq^?isil ^ 3FRC II # II 

3^ ^ I (^) 3ri%HTf^ I ^ 

3#s1%f^gf^ I ^ I ^n% li¥ii%Rn 

3?<^: I ^I3[l' q I 2i^xB I 3^^TT%fH3 eRH s^tR 

5Rqf^ I ^ I 3^ |t^ I («) I 

m m ^5h ^ ?|i I mi Fi5[Tf^ 

?|i ^mi m 5^|5R[f^]?5[ I 

Sf% 3^1? # I ('^) Rl%]^^ I ^ SIFMrife, I STRS#- 

qf^ f^4q5 ^3 ^ra; i 3sii 3^1 

qg^H I 

1. Verse U above. 

2. This quotation is given both in MV. GB. 

3. MV. reading kaivalyarthapravrtteh interprets that 
there is purusa because pradhana acts for haivalya, isolation. 
Although GB. follows closely MV. in this verse, it however 
interprets the phrase dilierently:.. yatah sarvo vidvdn avidvdmsca 
samsdrasantdnaksyayamicchati. Jaya agrees with MV. STK, 
explains it in a manner similar to that of CHC,: ^dstrdndm 
maharsindm .divyalocandndfn, etc. 

We find a Sastra of this type actually quoted in CHC, 

Besides, the arguments of the verse CHC. puts forth 
additional arguments to prove beyond doubt the existence of 
Atman, which (arguments) we find neither in MV. nor in 
GB. and others. * ’ " 
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=1^ 


[^] ^ I 

^ ?SI^rR5^T II # I 

2|f^ I {%rf#r? [WWi} I 3?^ 5n#^r 

siiwi I ^ ffi^ SIM, I m 

’i^qHT ^ 

q|w^ I qrr i ^ ^oq^ar: i »3r^^4 ^i^ft^- 

SWf^ 311^ I 3TM=qqq; | 

[1249, c. 3] ^if^^fi- w:, I 

sig=S 2 lj^^ 5 :^ [??l(tt] II 

?!15I I 

^mi^sfq m^’. 11 # 1 

1 . This citation is probably based on the verse cited in 
the Yasastilaka Campu of Somadevasurin VI, Sec. 5: 

srp^ ^ % =q lq I 

^rwicSTO s^qr ftrgq^: i 

cOT 

Sigler i^q|qK35n3c'iKT I 

^t4arra«5 era: 51%; ii 

This last verse seems to be from Manusmjti VI 36. with 
slightly different readings. 

2. Cp. N. Sutra, s^T^kqit qieTO^qis; III. 1, 4. with Bhasya, 
Vartika and Tpika. 

3. Text, ‘fu’ ‘lord’, ng- Three eds. read ‘ tang’ ‘ought 
to be.’ 

4- First verse, cp. Manu, VI 76 : 

3Tf?iR5i?T wqgtiSret^qr^ i 
=qjilqfr^ ># II 

Second verse, cp. Ibid, 80-81. 






siFfr^r; I ^fif^cra; ii ii 


^ I 3^^: r% 2f|?ij^ 55^ [3cl] ■ 

3^: I 2j|=5q^ ^ ^ 1 simiqfoTT I 

I 3^: 3^: 52I1t:^i3 | JrfoUTSlJRpfc^" I 

sfl^f: I 2I«II ^ I 

cfSTT 3^^sc^: I # I ai^: ^5[r^^: 

3JRIf 1 sri^t ^ I cWFR m' I I 

3^; I 3SI^ 3§T^ 3^%3fe I I 

%OTtf^ I 


3irf(i{<iiFi5^on?rr srfgf^^fiww^^sr i 
^ II II 


Ch: ^ 



f^’i;ii 

if qfq^ri^ I 3^ 3^: I 3^1^ 
5IFW1% m sii^H I 

3^: 3^Nfisj I ^ ^ r^- 

Rf^T^'Jn:[^Ff:] I, cWI^^ R|R: 3^1 |f^ J 3^ 

3^:, ?l%f^ I 3^«F?FIRIR %: 3^ 

1. So R'hreC; eds. Other eds, read (?), 

2. Tiffii?^—SlV. qi^FsTOira^I^—GB. 

—Jaya.-. 

3- Chinese, sheng = «i*W, sprr or «nf^. 



#1 fe I 2?%^: 3^:, 

5fT^?I: ?3: I 3P^JJ35^IDIr^«r l 

3^^I # I fe I i^cfi:, 

tsozRT^^ot 9fra: I qsfi q;^ 3 ^r; 5rj# | i^ 

i# ^ I f7iq% 5 :# =q I ?iS«[ I TO: 

3 ?q 'm [^:] 1 5 :%!% ^ %jj; i 

[31^ 3 ^ TO 3^ 3^ J#rJTST3[^5r]q^ 1 

I STFfr^ gfcf: |f^ || n 

q^ '<m I 331^ TO: I [W]m 3^: ^ TO?- I 
TO #1 ^S 2 R|RI^ I fl qs[f^ 3 ^ 

3^ 3 ^: 1 ?nfsfi 3 ^ 1 

I^qq5i[i260] 3^: 1 cWrjt to: I 1 

3^q: I I %oit^ I 

j 

mm iq^Tg[ 3^ i 

Tn'«^«q II II 

Chi 3^^ ?fTi%^q I 

%ci^ ;iT£qF4 5f[^]3q5^ II ? 

' I 3fR 3^: EWRlfs^: 

I I gari: 

q5^R: I 3f^3or(qf7{5rtqr^ arqjdf^ 1 q? siii 1 q^sRfi^ ^ I 

3=5q| i 1 3 TO 11 %^ 1 3 TO i 

1. MV. explaining janinamarana of this’ K. gives an 
alternative explanation \apare puna}},, etc.) ■which is found in J. 

CHC. GB. and others. But CHC. agrees , in other respects 
■with MV. Both of them leave unexplained ayugapatpravftti. 



;iTTt-q^Ei^c2^^ [g^^q] | 2j%: 

IT^TOJW [f^^] ^55 I cISTI 3 UII: 

I 3?W: a«fI5?1TqRRC I 


cTwi^int-qf n#x{^ I E(ffa%i<[fif5Rwrfi; s^q^q 1 

cTg[3NfRqi^S^^ ?f qi^;3 I 3T^ 5111 : fc2?2W#: f^: I 

'<q% 3^q; I ^ =qi^#sw |c2Riq%fq lu^ II . 


tR 3T11 3^q:, ^TS'ijrqRH ^4 =q{^2ji4tf3 1 

^5 irfomm qr ^saiq^fiq 1 ^ 

^r pi: ftfRi OTsriqRizra; 1 3^1 R%^?Rq ^ \ [r^sr] pi' 
qm^^RRSRq qip^M^ I 3#s^-2iqRFi 1 ci^i pq; ^ 
I [Jf %Tfa[E<l qigqsiRTra: 1 awip^isn 

¥iq% I 3Ti44l^^Rif I 


^€TTlr^#n^%^ %?RRri^ I 
goj^'^sft g^T ^ II Ro II 


Ch: ?FT: pq^T^II^^^^R^cI fq[^Rf^] I 

i: [5qqf^] 11 ' 



^ pi: pqR^lJTlf^ I ^ pi ai%RT: I pq: 

?i%Hi q qj^i^ I 3 Rqt^: «%ip^cRTqRi,fq[«iqfe] i-^rh 

1- So Three eds. Other ens. omit '3^’- 

-. = taojen. So GB. MV. has bhiksu and gives this 

ex. in explaining both sak^iiva and kaivalya. GB., like CHC. 
cites the ex. in connection with madhyasthya. According 
fr’-MV. kaivalya. here means ‘ an impartial arbitrator'. 



A® 




^ ^sflRT ^ #r: I m 3'^?- 

^ f#^s^q?iFi^3^ I m 3tpii%hi^- 
1^ I [^] ^ ^^5sqerCRl^ 3^: ^ # I cm^ 
HJTRWI; I §l3DI#£n53[T#T: I 

) [i‘2S0, c. 2] 2fsil ¥fffl#WErqHq qf^S: I 

^ 1^ 3frt ^sf^ I iFHra:=^^R 

^ I m 3^sf^ qjqfgq^: #p5ziqfi^=Eq^ g^q: W \o \\ 

W. I ^ I 33 I I 3TI^ I 

WT«f W?T?H ^ sr^TR^ I 
mmmi ii ii 

Gh: 3^%?F^I«ff, mm I 

|c2?#q^iit5RPT: ii 


I sm: 


3 ^ 3Tf §f3«i 

3 ^q: spqi^jf i %q^r^f3R i 


[swH^q jjwr] m '^q# 3?q: ^m: i 

qiqf^iqti I I m\ S^^OT 

^ 3^q ff^ I ^ I ^RT 

^ # 3[l9JcfH3 I ?I5I3^; ^rMsqqsqif^; | gsn qqn- 
355q^: I g^.q^ EWTO qWRi^'i’c i 

1 . In. this K. MV. GB. and CMC. agree in all respects 
including the illustration of thieves and that of jar. 

2^ hun-k'u. So three eds. Other eds. read yin-ku 
o GB. omits this ex. 


T^rf%st w\m I [^5[t] i 

311?il^ Sf: I I I 

■% VO 'O 

®Pq: I 3115llf2p^; q 51]?# Hp! ^?f ?R?cn^^R^ I ^ U'T*. 

I qr: q^qq^ I sri 5f]f^q|: H?## I 

[sn^qj^sqq;^] gwpqff 5;q% i sit qri! i ^ ’w 

q?#qlrq i # i i 

#: fe:?; I irai =q ,# I*?’]' 

sqfj^^ I ci«Ti g^: qqTqc[feT3 i?q ?5¥]^ i qqR# 
gw :%q^ pqi I 3i#qqnitq5?ni |i i g^q; ^- 

^t4 swh %qqqi4 i m ^ i 2 t«it ^- 

g#?!q?T^JTi^g^: i q^ri qqng^q^^ ir ^ ii 

q^ 3?! I ??5Rft^Tf5^ I ®l4 gq: I 


I 


rwn# li li 


Ch: 5]#: #>q ^ mR, [era:] 3]IfR: [^RT:] I 

qt35i% ?]fra q^ [cRI^iM], 11 

1. This anecdote is cited both in MV. and GB., but 
with some differences. The traveller’s destination in MV. is 
Pataliputra. CHC.' agrees with GB. to some extent Both of 
them narrate that the blind and lame go along with a 
company of travellers ; while according to MV. only the blind 
was travelling, and being separated from his own companions 
and wandering here and there met with a lame man accidentally. 

2. (?) = So-tsai . .-. ■ 


■ ^ I Ip^l^ gj [1250, q 3 ] ^|f 

I ^tir 5n^|» I cTi? 

[3TSI^] =# 50% I sisiq5i?I%-I 

Jlf I ^T^I% I 5#: I 

55¥f^ I JTf^5ffT^ I Slfirf ff^ 

llR^ ^51^ ^Oj2fI2i^ I 3?i% I 

q^cRNif^r qg^i%^ilot Off if^og | q^^jsnf&f 

OT I 

I ^f^OlfSfOI^OOT'OO^: 0^ | 

3?4 I gfff OfH %:] QTffR; %:] 

^ I 3fST ?r% .q^[fF0rai13f] q^^jjofq iffo;:^ I 

[^] I ’fq%^i§!i30fi'^^'q% i 

I Rf^OMl^ ^poifvjjig^?}^ I jpq. 

^i?i^sf%%fTO?q?fR® I .siffaT^#3^R[ ^ ?5t 

^qt=00: II II 

1- JTflfl^^fr 3?o?)^ sifWr^'JTI^fa mV. and GB. 

JIffff: aWI^t 0To3n^ftr% S^icrTq%:-Jaya. 

2. HIR: I%: irfd: aifr Hfq%: ^r%: W%: ^Tg^l- ffr; IX: 

5% W25r:--M\'. ITfiq^lfe: Klg^t If%; ^2|I%: fnJT.. H?r[^ffj 

q%IT: - GB. ftlKff?: ffTfl: ■3'T^l'sHr ^ ifsTW: — Jaya. 

3. i:t^+l‘ q^kr; If^; ST^flPT; 8Ti%?^—MV. 

GB. gives the same omitting the last. 3i^i^: oq‘j'i4'Fr(?) cl^^q:- . 
q^JIT;—Jaya., ' . .■ . ,- 

4. Read [ wu’ ior ‘ hsiaHg.! (Takak.) 

5. See note 2 on p. 6 abovk ■ r 

6. According to MV. these gross elements Come from 
their respective fine elements adding ,16 its own quality, other 
qualities of the previous' fine ele'inents each. Jaya and STK. 
follow the same. 





m I I JTIH. j^mi I 

I 

3r«wrf% ^m I 

iaTO^Tr§:q^^[ IIII 

Ch: *^’Tf fH U 

?Tif^ ^, awnfirq^^ ii 

siv^T^ mn^ ^ I ^ Jtm^'^TW. I ^1^ ^ 13 : ^ 
3^ I I 3I^WP 1 

3R H|I?I?IW: I ^IFli^ ^llfrq^ I ^^fr^rift OTlI^ I 

^n^5R5lfq 3i^lf^. Jt^cT W m I I 

?mr«: I [^] 'w: qg I (0 W 

(\) 3R^i^=sra;, (») siTrrtJIf; (^) siqjri^: I 

3if^ qif I (0 ^ 1 , (\) , (^) , (») 

[i 26 !]=qqq;, N 1 [w^] ewifR i 

1. According to MV. and GB. the 5 yamas are ahimsa, 
satya, asteya, btahtnacarycf and aparigraha and Sniyainas*. 
s'auca, santosa, tapas, ‘svadhyaya and Is'varapranidhdna. MV. 
defines each of them. This is from Yogasutra, so says GB. 
{Pdtaxijale bhihitaJ)). Among the 5 yamas of CHC. No. 1 
may be corresponding to niyama, santosa of MV. and GB. 
No. 2 to is’varapvanidhdna, No. 3 to sauca, and No. 4 to tapas. 
Among the 5 niyamas of CHC. the first four are the same as 
the first four yamas of MV. and GB. Dr. Takakusu remarks 
here that the adoration of God, the 5th niyama of GB. is very 
improbable for the atheistic system of Sankhya, and that 
therefore the Chinese enumeration has greater chances of 
being original than that of GB. 

2 . or 

5 


31^ ^ I i m m 

fijlq^l 'WfR %S[FWlf^ I (\) %I, (^) 

(%) w^'., (a) ('^) ^’. (^) ^mif( I 

^1^ I I f^ %5qJ3[ I 

smiTii^#f^ f||%5^q3; I I 

W ?sr ^ 

52i;i5wi% I jf I ^iiffI 

3[p=2?Jcr#![i^2#i^ I l^^rai^^^goi^srnRsijligfiix^ i snwi;g^H- 
[^] t?n4 I clI^lJirR^ 5^^ ^ I gjil^P^OT g^: 

mk I 3ri«i?ci^%i5^oT i i i 

(0 ^3#riT I (\) 3i^6i ^^- 

I (?) [fff^^T] 3^c^R^^^ I (») qrfet 

I ('a) [t^Rt] wr i (^) [qrfM] 

1. si^ 4Mr'TWi!^^’?#i%wn’Tf5icf52;R5fTO MV. 

2. GB. adds. =^ I 

3. Three eds. read ^IglfR. 

4. MV, enumerates’ the supernatural powers thus, 
aniittan, laghiman, gariman, inahiman, prapti prahamya, isHva: 
vakitva and yatrahamavasayUtva which make the total 9, and 
defines none of them. GB, enumerates the same omitting 
gariman and defines them all. Jaya also omits gariman and 
gives the last as yatrakamavasayitva, avasayitva meaning ava- 
sthayitva. STK. includes both gariman and hdmdvasdyitva, in 
the list. 

The statement of STK. yacca kamavasayitvam, sd 
satyasahhalpatd, leads one to suspect whether he meant to 
bring it under any of the last 3 powers. We may amend the 
text yacca lidmdvasdyitva as yacca yatra kdmd. Vyasa in his 
Yogabhasya III. 45, gives 8 powers omitting gariman. 


i (<^) 

2?Sfl^ 2I«ITT%^ fl%5!m: I 

wr: I ^ 3#iqqf^ I 3Tf%q; 3^’^: ^It^- 

^f^]\ 3011^1. I ^ ^TTf^W I 

mmf^ I (0 3iq^: (^) 

(^) ^3fTR^3, (y) ®R)£i43 I 1^ I 

=^R ^flirSf^lf^ =^snft ^WRlf^ I cf?I 

TfimiW: I it^ff^r II II 

[^f^] 3 qDTrf^[#] 11' 

1. Here we find in the body of the text a long note 
added by the editors of the Kao-li-edition upon which the 
present edition of Suvarnasaptati Sastra (Chinese translation) 
is based. See foot-note 1 on p. 1345 Chin. Trip. Vol. 54. Dr, 
H. Ui writes in his letter to me to the effect that the first part 
of the note is an extract from the Kai-yuan-lu. It may be 
translated thus : According to Kai-ytian-lu (Nanjo’s No. 1485) 
another name [of the Suvarnasaptati Sastra] is Sankhya Sastra. 
It is called [either 3 fasciculi] or 2 fasciculi. 

, The above-named Sastra was composed by the Sage 
Kapila, a Tirthika. It explains 25 principles (tattvas), and 
[therefore] it is called Number-science. It is the same Kapila 
Sastra mentioned [occasionally] in the Sutras [of the Buddhists]. 

Again the two catelogues Chah-fah and Nei-tien-lu mention 
(lit. have) Suvarnasaptati, 3 fase. ^ among the translations 
by Paramartha and the Sankhya Sastra 3 fase. too. The 
mentioning (or enumerating) of the two catalogues is incorrect. 
Dr. H. Ui was kind enough to tell me that the two catalogues 
mentioned in the note above as Chan-fun and Nei-tieh-lu 
are the Di*tai-sdn-pao-ei, compiled by Fii-chah-fah and the Ttr- 
thah nei-tien-lu complied by Tao-suen respectively (Nanjio ’9 
Nos. 1604 and 1483). 







[1251, c. 2] [m] I 

I ^ 13 ^; I I 



: I 



II n 


The second half of the note which is added by the editors 
of Kao-li-edition themselvss may be translated. 

“This Sastra and Vaise§ika Dasapadartha Sastra areinot 
Buddha’s teachings. 

Among the schools of Tirthikas the Sankhyaaud Vaise^ika 
are supej^r. With a view to make one who (wishes to) learn 
widely and refute fully (every) incorrect view and reveal the 
truth (of Buddhism) know minutely the doctrine of schools 
other than (Buddhism) translations (of these two works) were 
issued. In order to prevent to be lost and not to preach, (these 
two works) were admitted into the Canon”. It is to be noted 
that the Vaise§ika Daiapadartha mentioned above is the same 
work translated by Dr. H. Ui under the title ‘ Vaise§ika philoso¬ 
phy’. The term Sahkhya in the first half of the above note is 
transliterated as seng-chia. Ui says this is incorrect It is 
usually Sangha. The correct transliteration is seng-chieh, so in 
the Kai-yuan-lu. 

1. Three eds add : 

2. So MV. GB. reads in the second line: 'I=br<2tlW ffsirr- 

sf: STK. and Jaya read similarly with the modification 

cRlPr(5rr)w^. Bhattotpala reads like MV. with the modification 

[See. Sankhyakarika ed. by S. S. S. Sastri, 1935. 
Appendix). Paramartha seems to read the last word ‘ cPTRT 
But this reading is certainly incorrect according to 
STK. which explains that eva in the verse is intended to 
exclude an evolution from ahahkara of other than the two 
varieties of aindriya and five tanmdtras. 



Ch: [SR#] I 

(0 {\) 11 

3T|fT^sf*iqH I sflfR^ ^01^ I 2RC ^ 

W ^q Jilt W. m m 3'^: |#2tf[^JIT%SffR 

I ^ffi;^^: ^ I WlfRrf|T%«^ %R: 

51^# I ^ I (U 3feq: (=l) ^- 

I 3^K?F^^mT q^?in^ Miii^iM' ii ii 

I 




Oh: >^^51^: RlRq# 




: qq^ |5(eip4 qq^ I1 


^q5Rqiq5: %3KlfT^^qq^ ^ i 

5Rq(R I s^fqq# I | 

snqf If^ m [I] i aw Ifqtsfi r ^fi^^qpg^qiqq^ i 
m fI qrqqpifl’ ^qfRiH^^if^ wilq^wioRRsIfq i 
sraWFlf^qr Rlfrqfl^ r^q?R I ’^TI^WWR^qRf: qq^ # I 


1. Three eds. add 
•2. lit. W3^^- 

3. According to MV. and GB. ahahkara becomes saft- 
vika when the guna, \sattva is prominent in. it and other 
gunas, rajas and tamas are subordinate; tamasa when tamas 
is prominent and other 2 gunas subordinate ; and rajasa when 
rajas is prominent and other 2 gunas subordinate. 


®^^^T|fT^l%: 1 313 M 3lq[3] | W^^^]V. 

I 3i3: q^qpfiror q^qir^M ^ 
313331^311^ I d331^ 33# I | 3?l3 ^3 3?352%3;, 3^1 
3T|flt 333i3 I 3x33331' | ^S|fT^ [i-251, c- 3] 

3^33: I 313 sifqf: [^] 5q[cf:^iq3f% | 3{33|fR 

^3333K3l3 1 313^131^ =3W133f3 I 31^335- 

%i3^5|fT^ lfj^miS^qR35#333ffTt 3f13 ^^lf3 | 3i#33; I 
^33: 3^#r T%i3: I 31#35: f3f?352R# 13i3: I [33:] 
3c[I q35lG[^^1055qiG[3[i3 I 3ig»2i 3333|flt 3^13 
^13 I 3^1 qg3?3T3ll3 ®q^3f 1^3lf3 #313:313 I 335^3 

t333Illt 3f 13 51^lf3 I 313#3;' I 3l33i:iR31 
3f#l^ I ^ 33^S|fR q3^1^^1'^<qi3;3f^ qM3^13ll3 ^^K~ 
3l3 I 313 3^ 3331^3 S#3^ ^ || || 

qi 3111 I 3lfe wtl^iog^qm#^ l 
f^ll3 I 3n33]33ll| I 

3Tf3lf5iqK^^^g; H D 

1. Lit. 33 3gg:5T* 

2. That akahiara gives rise to the 5 gross elements is 
quite contrary to the classical Sanhhya and even to CHC’s own 
statement made on the verses 3 and 15- 

^ 3. The same process of evolution is referred to iu the 

Su^ruta, Sutra's. 1, 4. 

4* So MV. STK, and Jaya read: 3g:^lf!aTi]^:?P1cq^^ni%| 
GB.: 3g... i;3:fei#iiil. 



Gh: ^ I 

qi=^ qifnt: qi^t qi^^W: [^if^] m II 

^iIh q^ # i 

f-«ig=cq^ [^] I qg ^5^?ni^|DRR^^qi^ 

f^lfal -m I qiiDi: qjc[: qig^q^: [f;?lf^] q^ q5qr%«JI- 

[^11^] ^ I q5«^5^ I ?iiqDiif^g'tft4Tift qg 

I ^I?i^=qit: q^ ^]^ sqq^if^q; I q;^ 3111 1 

^qf c[%i^DIT ^l^qt 5iqf;cl I 

5?i'5j;Rq5iTO^?^iHT2ra; i 515 ^ 1 

1 m. ^ 1 

I I 31^1: ^ 

I 5i#¥j^q 1 m 

%q^ ipq 3rf I [J^t] q^W?^w i^: ^ \ wifqf^ 
;iwq^'^^ I qiiftf^4 

jn^FRFqriRq5qif5r ^ 1 qi^^ 

^qf^^cRi^ qd^ 1 3q^?^ 

gqg 5H?# I qiFqf^q 3^q i 1^4 

11 n 

q^ ^ I ^ I 3ii4qm^ I 

!•• See page 6. Foot-note No. 2' 

2. " Three eds. omit %q55, 

3. ’ Read ‘ wen ’ for wei (Takak.) ' 


»0 

P’Tf^oniTf^TORi^ II rv9 II 

guiqftormf^^NSM%?iw jiri^ n 

[1262] fR # I JR 

^4 ^R5^J1^J3[ I 5[5SI^?3[ I %i JTJl 
cl^I l^t^feURR^ 21^1 ^r I 

I ^IRl^ ^ JR fi^ I ^ 

I m"" w- 3^: I I 

RT I ^ Rf: I [^1 I 

I RI #^2Rf^ I 

^ I #l%i^r f#(?cf, Ji^ fi^RiR m i 

RJT 55J# I R 3111 I 1^: f^^OTI:, JR- 

if^R srf^f^JRT ^ Jf en i 3^ I m ^^q: Iq cIR '#: | 

Jiqfe qqi ait 

JIRI®!^ # I ’RRW^qt JR J#fTOI 

#: I T^qf^RRl|%J3TRTq; ^q5^qfl%qfdf^qjll^ cfft%#RIRlIJ# i 

1. So MV. CHC. has GB. STK. Jaya and 

Candrika: =iisi^<l^- Bhattotpala reads the first line : 

Rf: ?T^RJn5JR«n ^nJUs^IRm (See. S. S. S. Sastri: Saukhya karika, 
Appendix). This reading agrees almost with Baramartha’s. 

2. w %r[5iTr^ %r3cq i JffJJ^ i%a> Jifiq 
MV. GB. has no ex. here. 

3. lit. qq ?ra: l Three eds. etc. 

4. There is no illustration in MV. and GB. This illus¬ 
tration in an improved form is found in Kamalasila’s Tatt. pan. 
p. 16 and also in Gunaratna’s commentary, p. 101. (B. I. ed.) 



^ I aiNFifoiT I %i%^: I 

I %^1|: I I I [^] W|?dHlRi I 

^m' I ^ Tw WT sum I >^5 


ft gsqt 


f 3^ 


[^^t]' ^felT f^If: fftten: I 

[%fi] ?f % # II ft I 

Efct^ I I 311%^ ft 3^: ^ I f#^: ^ I [^] 

fTI^ fn^tlfM^ Wjff fn% I [3^lf^:] 

Sfftf# I 3lTf I ^8tT%t^#5?fTf 5R^: I I SoltftojT^i^^TSni- 
ffifii^ I ^ 3011 3t|iR^: qftowif^ i 

3^^: I ^ Slf^: ^«r I Jt^# I 

.ft ^it[%fT] 5tnit^4 f?l!^ I 3^I5[fFi^f5r qf^ffpra ^ 

iqWK I ^ flHI =^ I 3TS| w^. 

3T%I% Jf 5R^ 51x5 I I 3T%W 

[ 1252 , c- 2] I infeR[ 511# 1 

1. Three eds: ^tOTcRTI^ ^tOT%wi53^ silf. 

2. According to Chinese: [^T:] ^ ^'f'^Ib, 

5Frq%j '»i*i^ln, STOT'h ?refrNF|% I This verse is again'quoted 

ad. ver. 61 where we have for and in the last quarter 
bi 4 |3?7W»PII (or JIlf%) ^?d%. 







n 


m si#f; mm \\ ^ i 

Gh: ^ I 


5DTT ^i: I 'T[ s^fi I 

5ii#f q;5p^^Ti^qiR I l^f^: 

^ I I 

qi^ [f^] I f^s mnm 

I m 5^N^sqm6[ ^ wi^ I ^ 

I ^ I ^w- 

I qilt I 


_ 

psRi^T 


TO# I I 

^ W^' I I ^ ^N W‘ I I 

3i^i?nlr 3#5f^ q qiiTO^ I l^s'R ^ qsROR^ 15RH p4 
mm, I mm I 3?if Rsr i 

#:f^^: i^ifq I m sqqRDiiqfw^isjii^ 

I ^%S%lfHl#Ilft^'^T §[Rf, (0 

i\) I I^R # I fqqfSSiRoi 

Iq'TftlRR I ^5lfiFRR^®T^ I qM- 


1. V. ver. 57 below. 

2. This line in three eds. reads : 3Wfin^^ STO%. 
3* Three eds. ‘ hsing ’ 

4. Ibid. is omitted. 

6. Ibid: 5:^'Tf^- 
6* lit.—^o— 



II =1^ II 



q^TRI^II II 

Gh: #: I 

q^T%FJIT #r: |1 

1 =^1% #r: I ^ 1 eq5?q2rfa 

311^ ^T1 3«iRflisHi’Tfrf^TW[ I mmn 

^ #: I l^w[5i2a^Rrrf% I q^i%i3q^KTf3[H^^ i 

1 31^=^ I I 

qifili^^^: I qiM=q?: I f%^ot sfiJ^OT qR^: I STRF?: 
3^t?q^«i gq^iN: I M'. qi3’Tl=q?: I # 

3^: II II 

sjsr JTI^IW^IT 1^: I 

#r: ?rwr i 

wm wm: II II 

Oh: #r:, ?I^^Hiq5ErFir;qT I 

[1252, c. 3] ^qi^IT ^nRFI#: 5 ITdiT?II: qg TO: || 

1. These 2 objects of indriyas are not mentioned in MV. 
and GB. 

2. STK. andjaya: 

3. So. MV. and GB, STK. Jaya and Candrika; 
^^RSSgrRT, etc. 


IfR^ ff%: I ^W; I »R^#r: I 

^S^onl^ I [^^Fll] JWIIIF^IT I 

53WFI#: Wmi: W # I | 

f 1^ I 3RrmF=^ ^ i 

?TM?DTt I [If^MT] ^T BNR'jft 
#: I I (0 5IM (^) aWH (l) (») 

'(^) I qg qm: ^i^?qiDTT ?rwi^^: I i 

9?3Ji#q5n^ qi^: I qmT^wn'qq^ #: ^ f^s# ^rt 

JTE®# ^ I sRfTsi ^IgsiTqR: | q^ siif I snoi; 
sqrqi?:® I I 5i%[^qiW ^NROTt sqjqR: I m' 

1. lit. iFFiq;.. 

2. lit. 3?t¥n5f. 

3. Three eds. awi;' 

4. ^^S^ffeTHtqT—MV. GB, has no example here. 

6. MV. gives the last 2 vital airs in the reverse order • 

, 4 ^ 

samana vyana. GB. and STK. give the last three in different 
order; samana ndana vyana. Jaya’s order; vyana uddna 
samana 

6. lit. —# sqPTR?!^- 

7- MV. illustrates thus: ‘ Suppose in a royal house 

the parrots in a cage knowing the food supplied to them by 
some body move towards it, then the cage also moves. The 
motion of the cage is due to all parrots moving. Similarly the 
motion of prdtia air is common to all organs’. We may gather 
from this that he compares the prana air with the cage and 
organs with parrots. But GB. like CHC. explains that the 
prdria air causes the motion of all organs like a parrot in a 
cage. 




I =^ I m I 

?f#I I cWlxfl^^fj^TDlt sqiqR: 1 

I ?|[ I 3^ ^rii %55iRj^, cia[T 

g?%5q^ ¥r# I I [3^ff] 3^; i 

=^] 3113^ ^]r^ I I SR %5%, 

W!^ I ^^^m I #: I 

52?iqqi3^5i#t i 3i% r \ ^ 11®:, 

3^ I m qig^i^ %wi i [^] 

%IRl^|[^fR I siRR^TlRqiq; # fR 0 I 3 | I 

[sTIIR] ^RPTO^: I %q ^ I SR qi^ | 3 # 
^sRt ^ I qq I I fqi: 

m- II = 1 ^ 11 


[mm] q 1 

5pqs§r #«i I 3q4zn m\i 1 

ft #rt OT ft%T I 

& 

-^k ^iftqjT lift: II ^o 11 



q qj ff^: 1 



II 



=q ql I ;^q5[^ 

w qi^n^ ^ I qqi q§- 



I qi I 3^#^ qit I 


1 . BT^RW^ rlPT wt—MV. 

2. Chinese text reads: pu-kung-chi-shik. It would be 
better to read: pu-kung-chi-kung-shih. 





3?i5i?Rr^ I 3?^ m ir^ I 2if^ 

[L-263 ] ^ fftot qr I I 3T4 I 

qfe =# m q^, ^ q^f^ i 3^4 

3^q ^ I fS^lfRfR^lDTT #: I m] =^g§[^ I 

m I SETSSFrq^WTifZWi #lf^- 

3f^jg I ^ fR i^t I fc[T#t?ssfq 

5w I 37?2Ti3rp3; I 


f^SSTM# I 

11 

mw^ ci^n cft^slq ^?2iT«pn ^ ^ i ^ 
5nii^^q5’. il ^o ii 


tR sTii: I ^ 3^t°T 1#^ ^ 

I qj^ m i 3Ti^^if i 

W ^TT JTf^nT?|5% !%*(; I 

5 ^ ^ Is ^ II IK II 

1. TWs illustration is found both MV. and GB. 


2. lit. STTH^. ■ 

3. These 2 verses are not found in MV. and GB. 
Takakusu notes that the mention of Ratnatraya is curious; and 
the Japanese commentators say that this verse is not Buddhistic. 

4. or STHngctfsnJJ. Takakusu remarks that Paramartha 
seems to have ill understood 'parasparama' ‘mutual impulsion’; 
he says just the contrary, ' Though Paramartha does not 




C/i: ^ ^ I 

3^1^ N la ^T% II 

^ ^ I 1^: 

g^«f ?r ^\^ I ^onf^ 

5Ti^ I W^ten4 5r^=^Tfi: 

I |fa I [5f(fc-q^r%] ^ST^lfcT^ Cl^ TR^T SI^^ ^ I 

JIl^S52iq?fFT: I I ^ 

^mr R?RRF3wiifl i. ®it el ^ m\ 

[JR] ^ R Wm I # I ?#S|imf^^JT ^ I 

translate it clearly in tlie verse; he explains it fully in the commen - 
tary. So' it is improbable that he has ill understood the text. 
He might have taken the negative side of the text ‘parasparu' 
kuta hetuka' which in fact denies through positive method 
the ultimate cause such as Isvara, of organs functioning apart 
from purusartha; though this denial is stressed upon in the 
whole of the second line, because it is very important from the 
viewpoint of Sankhyas and Buddhists. Were the organs to 
act themselves for the sake of Purusa, they are to do so only 
through the impetus of the mutual impulsion. In this way the 
‘mutual impulsion is understood in affirming that the organs 
function themselves for Puru^a’s sake. If they act in their own 
way, without taking into account the intention (aMia) of one 
another, the result would be chaos and not purusartha. 

1. See page 46. Foot-note No. 4. 

2. This illustration is not found in MV. and GB. 

3. So three eds. Other eds. read e(S[^ strife 
p:] sieqroqft, etc. 

4. Takak. translates this sentence thus: He decides to 
go, etc. Here the Chinese text reads B chin etc. Three eds. 
read 'ling' for 'chin' In both cases it is better to take in the 
sense 'aham' than anything in the third person. 






W t I ^ I ^IT # I sfll^^- 

2?FiT I fjitf^ I 

ff&g^ ^ I qK: wf^ I ff^ is?^ iSf^ [^] # I 

mt #Ti1^q; I q^tr ^ 

qf I ^sjf %gft5gwn^F^ I l 

if^^ifqqmi.i sicifepfr^znfot =^^?iftqqi{q i^sn^fiqra: 
[1253,. c. 2] iT% I mm \ |qii^ 

^T(q qf^ S^qf^iqqqR i i ^ mj^ i 

I 3^1^ [^] qsp^ # i qrg;^: i 

3^^ q5TOqFi 3'qi: pif^] 3^qi4 qqq^a- 

^ jqRqf;^ ^ I « |qiJfTf^qFq%dqi1q m 

I I ^qiT^qiqf ^■m^ 1^: [q] ^'^qqFFTil^- 

IfRqf^q^iq I ^ 3^q: qf?Ti gsqqR: qi^^similq q?^ m 
m qq^iffeqq^ I 1^ I i5cR3^T^^^ S^n if^qj^r 

I [qiR =q] RR# 3^i^q^FfqR i m 3?.qi4 f^i 
sqfqf^: ^m^' II II 

q^ ®iif I =q3^2^q [w^ sfifq qiq cfRifq qj^'qifq j RT^qt- 
^11 


^R:i?^TOqiwiTO^ I 

^ 5rOTT3f ii ii 

Oh: qj^wqr [fRifq] 3qf^wqqqq?iqi#t i 
M q5i4 ^qqirf qr^ qqii^ li 

I 3Tf^?qitcI^cl#'^5RDITf%q 


1- The s^me illustration is given in MV. 



I # I ^311% 

^ q5i3 fI i ^ q>T^ i 

^S3[1^2?: q^fqqqi: q=qqi^: q^Jf:, '3[3lf3 3?q5Pqff&r | [f^] 

f5rf^i (0 ' 3 ^ 

Hff^ip q^fRqi^'t : qq5T%3 

I 3f3 33531# # qq5R3fJrf311 11 

q? 31111 q5fftf^^if5i §f^#q3i3; r 353 ^%#! 
#13f3qqi3^ I I 

3R3:w f#’^ m T^tTO?^ I 

wsfm^ qit i%TO^Tr^f3F3T 11 11 

Ch: ®Rl:W 3[^nqi3qif3 wm f^: I 

^m W 33ll3f^3 3n«l?3t ^q5R5f^ 11 

^3:q5^DT Wim^ 1 1^5J|lR33if^ f3W3 I «?31^ 31;?!: 

WPf# I mif^woii^ 3i;^Q;c^r^i 3?if^3i I 33qT^qi33ivR- 

1. Three eds. omit tIFRI^. 

2. lit. 5FJFTRTfOT% I etc. MV. assigns the threee func¬ 
tions aharana, dharana- and prahdha to indriyas, ahankdra and 
buddhi respectively. Of the three groups, dhdrya, dhdrya and 
prahakya into wnich the ten-fold harya is divided, the first 
two are brought into relation with the organs of action and 
the last with the organs of cognition. GB. assigns no function 
to internal organs but distribute the said three functions among 
the ten organs as MV. does. CHC. as we read here, allots 
dhdrya to the three internal organs, prakdsya to the organs 
of cognition and dhdrya to the organs of action. STK. distri¬ 
butes them differently. Aharana belongs to the organs of action 
dhdratia to the internal organs and prakd^a to the organs of 
cognition. Jaya follows STK. 

7 





Ho 

I ^ f^qj |i% I 

q^5p'^^lf5[ 5111^1=1 I 3T^ ^M^^nrfeil- 
I I [to] i ^ 

^f|wi I m m" i 

I 5rit TO ^ | m]^ g^^- 

^qifor gcfi7I5#W^=^?lf3! I fP# I ^ [1-263, c- 3] ^ 

I [W] ^BS-^samra: i mj i 

SflStfj^ZR’^qq; I 5Ilfr[l??4 I ^- 

.cfiJiTOTf^ 5 51 I m i TO^sif^ i 

if^: I sicfl^f^ Jj^ie I 2I«lf 3^T 

[5im] ^ 5r^^ 1^ I sRiq^qf^ I mt ^rrt ^r^cft- 
f|q51^qR[^f-^^ I «RI5RqT#q^ I aicft^ R# 'q I SR 3^ 

^TOt wf^ # ir 3^ 11 

'V. ailf I q5^fe2#r fw 1 qs^fti^qif&r 

Iqqq I I . 

II II 

Ch: l^fj^TfoT fqtR#tRlTOR[ | 

qt^ jjRqjq^qqi fr^Fit q^or! q^if^ Ito: ii 

1. lit. ?fN3Fr I sn-flT^ flr^E m ^?r»p'^rgT«f.-MV. 

2. See p. 39, n. 3 

3. cRr«n gfgfwfll^rTOiq;—MV. ^TRira^ftEi;—jaya. 

4. ^¥irw(^—MV. ^ ^ Jaya. -: : 

5. So MV. and QB. STK. Jaya and Candrika read :- 


f[^% Wp^f^qjf^ ■ 3Zf^ I 

^IT^^EUfiRTWlT: I f^[^qi: ^ql^oiT: | 2{S[T q^T%WT: 
^i53[^?fe'WF5^r^i: I 1^ qgf%w Hf^trqi: i ^w^qi^qq^eqra; i 
# q^T^i 3=RW^: I q^fqw- #frqi: saxw^^i- 

I I TI3^f 

3 i mj[^] i^f^- 

^nfSr f^qi^qfqwi^ 35 ^ 1 ll^ 1 1 

=q ^imq^Sq^lR | ^qniji q^lf^ 

fgq^ii ^ I qioftT-^ q^[Rqq5]f^K 3jfil^ 1 

qifoi^t I m] qiR:, ^qio^i^^ifoi 1 

q^[Rqq5]fqq2TiJi; ii n 


si^^IOTT I 

5ErF=^:^^'irr 1 ^: ^ r%^n'^ i 

graT%T%^ w ^ sKTf^ II II 


Ch: 1^: el 



cwnf^fl?? qi^oT gift i^lur rfr §rRtfar 11 


eR:q5^i ^1 flqeOTi^ 1 if^ 1 - jr- 

^^oT e^i 3^ l^t ?iRi':q^#fe I 

f|q[5RR;iqR«iRqTi^ 13?e 3 ^ ^ flqee^rifci ^ 1 
gift I #1 ^ri[jiirr] §[i^>Jimf^q 

1. Three eds.: qTp'r'Tr^PS;^^ 

2. (?) = an4i , . 

3. Three eds. read for 

4‘ Ming ed.: ^H'(.«i'» 






^[12541 ^ I [?I^T] 

^q ^m^ ^ i #Pr[q5^i^] 

j#^w?qTqra: ^q5R5[fwf]«imii^ i 

#f&r[q5^iffr] ^iq5^F#f^®gf?^ # i ti^if^ ?f?^fq ?i#f 

SrtPt I I flf[qi^<m]g?TTRf5(i^ 

f%ii^ qr i =q# i ^ =qggft %q 

I ^qiF( g!i#[ 3 ?ff i 3?;q^ 

%q^ gSRii^T q qRoiif^ 1 ^ q^sqrf^ fqiqqqi^oiq 

RqH ^^qjfwnqqi?^ 11 11 

f^^iqfqjf I 

1^ Ji^^qr: ?y#^: I 

SWTfI !|^ I# II II 

ch: qswfq 30^3^ 'Rwisi^ionf^ 1 

qj^ifTfq q^qqj^qiJfti 1 q§q qg^i^l^^qif^r qgqj^f^lBr 
sfifi^ qqff^ I m q#? qqsmq^ci: q^i^H ^ qqq^ r 
Rq qi^iiq qq5m% 1 ^ ^ 1 qp. 

53 ^ qW^^uiRl# I q^^i#qqffDI 1 ^q ^ 3jfli q ^ I 

1 . Three eds.: I q^g; etc. 

,2. Read. ‘ chih ’ for wei (Takak.) 

3. According to CHC. the reading seems to be SnTf^^qiK 
for ••• qr." and 3W^ (=!i^qiq) for 3^iqw^"r- Though the reading 
puru§arthatn is nietrically deefctive, it is supported by Cakra- 
pani, a commentator on Carakasamhita who cites this verse in 
his commentary (v. Sarlras. 1. 19) with the variation 
for 51^—and 3W# for 





^ I ^ wf^ ^ I 

fw I 3FI3^ I 

1 sri^ %£r3 s??^# i ^qr # sp^fa i 

qmfli: I STffl^: %q55qi^H | tR: 

VD 

I aratst^ i al^s^ ^m. I 

rfr fqqRfor ^fa i f^^qsflqR^ qqji^ si^^^fa i 

^ g[i^tl^Tf^ ^qsfaq^na; sR^i^a ?rH" # i ®q«n ^s 

elsqiRSRT 5:^Tia ^ ?ISqT55iq qq^gj^ | tr^ RqjJT g;T^^- 
||t qcfFF^ I 3Rt 'ifl;; 3^ [1qqqiq[^] q^2^ | SR ^ 
l^qjRS^ II II 

q^r Stic I f^i^qqjw a m 3W q^^lql^ i 

sfil^^Ii; I 

1- So Three eds. Other eds. ^ 
siffR: etc. 

2. Yuan ed. adds'^'* 

3. Three eds. 

4. Ibid. ‘f^qJTR:’ added. 

5. There is no ex. in MV. and GB. All the commenta¬ 
tors say that the 12 organs transmit their respective objects 
directly to the intellect. Bnt STK. states that 30 organs com¬ 
municate their objects to the mind which in turn passes on to 
ahanJiara and the latter again to the intellect. It has also 
made an interesting compsrison. The village head men collect 
taxes from people and submit to the district authorities who in 
turn remit to the ministers aud the latter again to the king. 

6. Three eds. omit sidf fr%: 




^ 'gw: 5ning5^?gt Wi\ ii li 

Gh: 3W SR3#5T[ Wl^lfl: I 

fe EW?(3^%: II 

3W gl Rcf7<?tq HWfw ^ I 3^#q^n: wtw 

g gfr: I m 

[^ ?w:] I |ing; 

TWWR; m>m [1251, c- 2] I 1^: | 

gg 3^ 3#jl ^ I =g I^^IT 1^: 3^ 2?%S3#^R- 

55lf¥tjl ^ 2T[5R5|fT I q«fRq51^ q5qR3^^: 

^?Rfg I # I q«fr^q5B: siwsn^^qii^: i si*im3^ 

5RI ^ I STW ^ 

I m R §[i#fg 3f|>3 3 ^^ 1 ^ 

r^3w; I sf'iRS^^ f^i^, gon f^i^i:, 3flj%i, 

f*(5i:, q^gjjqMilwr ^fifw, q^fi^ifw f^i^ifw 

1- So MV. GB.s reading is iincertaiu. Jaya and Candrika 
read ^:. CHC. and STK. read WR!;- 

2. Ming ed : 

3. Ibid. ^ffiliraiH- 

4. Ming and Yuan eds.: 

6. MV. explains this point with an illustration. The 
intellect makes Puru§a enjoy things just like a hetaera pleases 
her lover by according many receptions of ghee and others. 
Again for the point that the 12 organs accomplish things 
neither for their own sake, nor for the intellect, but for Puru§a, 
MV. illustrates that maiden servants in the house of a rich 
hetaera prepare things neither for their own sake nor for their 
mistress but for her lover. 

6- Three eds omit r%^.. 




\ i 3^rc3# 

I. qi=|' I q^W^T# 1 ^ 

Ri# qif^ f{M w: 11 i 

ti ^V 3 II 

q? 3 fil I ggqiqiqig^f^^qiluT fqfrqifqtqf^^qH g|[^ 
I % [^] R%qitq%q[: 1 3 !t 4 ^^WII i 

^ ^T i^^qrt: w^ II II 

cji: q^ci^Mpqfqw: ^ q^'^p^ 1 

4 tf^q5l^: #tiqr ^rtt % g,^«r 11 

q^^?qi 5 fioq|#?r # 1 m 1 % ^qiR^qi ^ \ 

3 ig?n 1 q^^nM# g^^qilST ^orfg 

^ I B;qi?[f f^T ^%qi«i' i 5 ^q?itfT- 

q^g^ifq I ^If^qilwT: 1 ?is^i?i^t- 

I qTq^ 3 T-^=qMr^iNt 3 cq 5 rT 1 iqifq q^-^^if^ eRfrqiR 1 

1^ i^qr: tI^w: i (0 ?iiRri: (<) {\) g?i«r 1 ?iif^ 

q^qngpifq Rg'^T^qqi: 1 aiiqimfigpR? q^ifg 55^1^ 1 qgji 
qftq^: JTflgffRi: qgq 5 mg^i;^gg^% l 

RTRiaiqRir gi^qppmfig? 1 [^] gw^qcit^qci.; 

I sTRqi 37 fR ^mk 1 

3 Tm ^'-wq^g I gq: qsf^ %q^Tnm 

1 . Id. omits q^F‘5R qf^ and reads ^q3%qr?R:go§T 'etc, 

: See p. 5, n. 3. , 

■ -2" We may also read liere aTIcTrcfcq^RyT- 
3- Three eds. 3lT#qf#fr; . 

4. Ibid. ^rqqfqqqF' 




I ?r I qif% i i 

o«Ti%ifoT I ^rt tT.q5i^RfT 

IcqRtqr: i ^ni^fqqqT: i ?iii^ir ^ r5i3<Jiqfjg i ^^RR^r- 
fq?Riiw II II 

q^ 3Tjf I 2isf!fq¥tiTi3^T: I fei$R ^ fqtrqi": f^ m 

f#qi; I ?|TII^2]^ I I 2?s?ifiqf I 

[1254, c. 3] ^n^Tfq^: w JT^T%RT 1%^!: I 

frot rwi^ II II 

Ch: RRnfq^: q^T [#] 1?lqr: i 

f^: trqi II 

»?raif^: sn?pT [#] f#qT i 

^t%3 aiilt %q55?CTMqiP3jqvnl?[ i 

qtfI ^qp^tar^TT: I qfi^sir sraRFRei 

3iFqifen: if^ 3^ i m- =qi5rqmi^ 

5^ I 3R: m% 12??qi#Jlp?5i^g!R3^^qi^5TcqpFR[ 

I RqWT^qHW: qW I 

w, I 

1- MV. explains ftilly the three aspects of the other 4 
elements also. 

•i- 'shih’ =raEr=j|^=r^. 

3. MV. explains hovr the subtle body enters the womb. 
The Opinion of Vedantavadins is quoted according to which 
the living beings after enjoyment in the heaven or suffering in 
the hell enters into disk of the moon, after that, they become 
rains and then transform into food stuff which again turn into 
semen and blood and enter the womb, 

4. lit. W-.-aW. 


ijtf Ji# I ^^J I ^- 

mn^ I T^BqfWjf^ fll^l: I f^f^: f^: | 

q|;^fl«|2?l [|i] I TO I ®Rq[- 

^ m- 

I 2?8tl 3p^ ?IHt5n?I?f4 

w f.tl^ I it 

I m sITOI^ q^lT^lf^ 

?j5# I (0 5[pf^ I (\) #ttf[ii^ 

^5if^l (^) I (») ^?fii^ii5[q=^!g5#i 

('a) I %f^r ft^l: (0 ?2;^i{l: (R) 

JfRnfi^r: (^) I 1^ iF^S:?^ ^3^ | 

•R ^ I ^5 ^^3 ^ I I flt3 

ter: I # I 3’^r wf 57^^ ?5if^ i 

I ^ TO'3^1# 1 (0 =^>71^1;, (\) *7^, 

' (\) wi', («) |i 12ift I mk 'sri^rtc^ i 

(0 (^) (\) («) ’73^?f^l 



1. %Sf ^nfSH: I ^TRflsilJMR: %3n:-MV. 

E?[feTOi5rR "7^ —STK. 

2. Chinese text reads %^. 

3. qw ifilRTR—MV. GB. gives the 


same 5 sthanah. 

CHC. speaks of 5 sthanas ad k. 44 adding sthavara to 
the four mentioned here and calls the 2nd sthana 'paiaga'. 

4, q^^sai1t^?n%5l%5—GB. w”ntrtR 

[W]—MV. 





I 9=5^}^ I sra T^I I 

W: i^^*THl 3T™ I [L265] 

I >33^ JTrai%3ti^ 

5gT?i^ ^ sn ^ ^ I 

II II 

q? m I J7Rnlq9[^] i 39 : 

9^1^ m\ I I 

II «o II 

Oh: ^i^Rjra^L^^] iji^ifRq^cCTi^ I 

?ra# ( 55 ^ II 

3 ^ I 3 ^ ™ 5i#TH m, I 

<S,^q2nftt qsWWRT I qsfHl^fe^WcI I 1^IT^S5ITO | sfff rj- 
*qi^PTi^T'HRm^ I 3fnf^ ^ I 9;^?TTO^ot- 

q>t^ I I liq^Fis^jq q«ii^^fE^t i aro^- 

^ 1 1 §%q9^»Tf^%^qfq, q^- 

qiqrDTffl^f^Jdrf^^iqq^i 9 ^q^li 1% 1 1 qiq^. 

[?iiq<l 9 Fi^sq^ 1 ^ T^WTWi^ I qf^nR- 
q^cCTT^i^ I 33=^ q^f^^xl: 1 ?fHl%q9.^Tl: I 

^iq^q^Tqq4?l: %i #t %' q5^^ 1 ?ro#, f^fqq^'wiq^ 1 

1 . According to MV. STK. and Jay a 13 organs and 5 
fine elements constitute the subtle body. But CHC. and per¬ 
haps GB. also take it to be consisting of 3 internal organs and 
5 fine elements. 





I I 

I [d^] I 

I m'. fld^i: I [d;] I ^ 

q«IIg;^?^ I (0 ?lTi%fl^IW: (R) qiffd^^lTq; (^) 

# »rRlf|[^»?l: I I f^fd I 

I «o II 

sfif I <#: mk i ^ ft^ri- 

^ w^PT?^ i^?rT mt ^ I 

5T II V? II 

Ch: W ^ f^T ?! SHI I 

[dScO q^d?qpat#5^?l, 5!^^^ f^«!^ fdgkr'ii. 

m 1^ ?T, ?! SPIT 1# I 

|l ^ ?! 1 2isn l^^-i ft^i«i2i?j; i k!i% 

^fl^l lsi^?!klg& I d^SIl^WfK^iq ?!^^?!^ I f%g- 

^13 ^si2iT%T?spn I 3#^ mi\ ?!if% 1 3T55f^| I 

[1265, c- 2] ^ ?!!% 1 STiqnst fi?!! ^q^si: I 

f^f fq^mgq^ ^ I m\^ 

q? ®iif I m i 

3n4^^i[qii I 

1. So MV. GB. and Jaya. But STIC, and Candrika 

xead CHC. seems to read f?R:W fewq;,. 

2. GB. adds f^. 


— K » 




i^ll II 


Glv. I 

I 3^^ imR I [3^]i^- 

I (0 (5) | 5ffi- 

3?^I: ^ 5321 ;^ I q«Ilfgg=sq;^ | 3R: 

1^: I q«lTI^ I I 


sqifoi Tfq^l TR?RWT|[qR«^oi I 

^ =qiqwqf Ii 


. fqr^ f^lfqf%q5ll^ 3?!: I 

I m [q#R(l W55: R^i| Rsii^Rra; [^i4]q5^ 1 
5F«n SRHRf^ l:RR3^Wf^’! I 3R 3^ I 

m^\ ^ I r;^^r^s5r^ I 

..^it I 

R^ RRiw^jRi qf^OT^ I q5^R3'S2%rftlpf^ £#R 
Rg'R^JRl qftoR^ I 3R 3 tB R^ 

-fl^fiRi II H II 


q^ Rif I 3 ^ Ri^ 1^1 
I 0 I %[^]%^ RIRI: I RIRRt^RIC I 

1. Three eds. omit f^rf^TcI. 

2. Read ‘fa’ sr# for ching ‘ pure’. 

3 . See ver. 44. 


4. MV. does not explain this, but agrees in all othfer 
respects with CHC. 



mil srrf i 

mi ^??(qoT^ qF55^: II II 

Uh‘. ^Tlf^^T: %cIT [#] 5I^ mV. I 

m 3i^:^^ormraw: ii 

qifR^^T %^T[#] 5i^ # I mh 

I (O 5Eltf%f^T: (=l) RTff^T: (\) ^ 

^ I m ei 5 n«Rqi^ 5011: (0 ^ (R) m 

0) ^FI («) I ^ mV- [1256, 0 - 3 ] 

^T: I 3ra^ =^1^ jpn: I % Rlif^T: I RlIRf^^T 

^ I I 3^[M sTim^R^R: '3511; (0 ^ 

(r) (^) (v) I ^ =^! 3^“fT 

^{^^RRWlfoTT 51^5^ ^ 31^5?fnfeT R5%W- 

[ft] I ^ f^- 

^I: I 31^: Rlft^I I Ifcll ^ ft I T%'|itfI?RNI%t: I 

siNi^pfti^mra;ftRi: ?wtR m . i ^i- 

I 5*Ft I ^fet«wjsi4 ^¥i?t I f^ tr^5W- 

'f^=^lt?pn:Eitq|:Rf smtRI: I 

I 3g;RIf I ^ 

55T?II ft I I I '=^lt H|3:T«(tDlt 

^i^ I sn^ I 

,., i. Not in GB. 

?. So also GB. 

3. We ought to read here- reif or 

4. MV. gives 13 organs as basis, while GB. gives only 
the intellect as basis. 

6. The better reading would be 8 t||. 


%JT | 

I ^SB57IH|?ajl45l%^52{=qgqi 
ISI: i sicf 3tR ^ I ^5^?ll # I 

(0 (^) l|5[ (^) ^ (») ^[»iT?r] ('a) W 

(?) I (r) #i:^»th- 

saftt I (^) #fR^ I (») 3T^I|#- 

^ I ^ ll n tl 

>R 3n€ I fisjf^ sng^ i [m] 

T#ii ipRf4 wPTOT5[WPf«>r I 
^ 11 »» II 

ch : iwJT^jps^ WWW; I 

fl^lwi^www!: W: 11 

f 

2# *4 I ^ «^^tT 5P^I^q51% 

[i256] m WH^ ^T% I ({) miw; (R) S|M- 

(0 («) *n^ ('^) (^) ('5) “w’j; 

(<;) %i=gq; w i *ij^ r 

IM 1 (0 =^Wra; (R) qcW 

1. See tlie verse 23 above. 

2. ‘wu’ lit. vnw- 

3. MV. reads for qw placing it 4th in the order. 
GB. speaks of the third sthana sawnycf and omit qw. 



(^) ^ (») ('^) I fi^- 

5JnvziiJ{qq4 f§ I ^J^^JRT^'^OT ^ 555# ^ 1 |^l#OT 

I 3?q%q^T?qq5! f?tn?qp# 15if|qW^ i 

I 2I«n 3# 3li 3?gw: ait f^: ji^t I 

SiffRI[^^] JT^ I T?r^ I H I 

^ I (\) qff^: (\) 

i\) ^1 # ^2T: q«lli[^ I 3l?T 3# I 

I ^'='tw I aiq# I 3J# w 

I 3iq#if I aif##^ 53 ; I 


=^ 1 : ^ 1 [cfFl] 3^11 

^^1 


?Fn^ 

i%^^Trdl?Rk: li li 




^ I [W]^f%IpJT ;qqf3t# r^- 

I ^Ta[r #T ^ I i g i 

5l9TI5Il^q^# I 3R %q55flS3 qi^3 I ®^5 
S|#i^?l^: q^MfSl I ani 51^ f%ra: SRWM## g?R 
I #5 #%3 I m 3^ 


i. See p. 57, n. <3. 

•A- Thee eds. read |(FT 



^ ^ I qs?? I ^ ?TiRr?mN#, Jiirqf ^5fii4 

f^sfil^r, §^?R3iTf%'sziffij' ^ I 31^ ^Fjj^ERFjW 

?T?n^ 5P%fI^ I 3^2igxq^ ^l^fDjfcpq gf^ I 

|f^ I ?rc^5n^[i266, c. / 

5rnil^ *1^ I ^JTFqtjSRffSr 

I clf|'^^JlTf|5]#5% |f^ I 

cr3^^4»3; I ^EHcf: I 3T4 %fer: I 

^ ^e^ra[ I I M 

Wm^ I I ^TOPTt I I 

Ri^ I sif^TOf I I | 

^?Plf ^r: II II 

f^^TRI%ll%(?r5[WTT: I 
P'tfRl'^#! TO II vq II 

Oh: ^ ll'f^f^fsto: I 

50 TlqR%i^ q^R^r^I: || 

1. rmr 8Tg§ sifffsi qT?%T#jTr^:—MV. ad. k. 44. 
awwwra; ^ a^gqrat %qf sn^a^T sfkt:—STK. ad. k. 44. 

2. Three eds. read 

3. STFT 3§I?%ST% 53^'!::—MV. ad. k. 44. 

#Tt rMV. ad. k. 45. 

t45Tn:w=«r#rr ^ t^iro^ 5^r%^r ^qra^—STK. ad, 

k. 44. 

4. STK. and Candrika read =^ etc. 

Takakusu suggests that according to Paramartha, the reading- 
gutta vaisamya vitnars’a —may be supposed. 



?fTWEftewn 

^ I [^] 3 fH T^f^lR aistf^lf^ll^ =^ pi^IT^T- 

I qr [^ ^^] m ^mf^ifq i ^ 

^'^q5Tfq I 31^ 3^ I 

qmi^^ I sT^qq^# fH i 

qm^THwiflqfe^ ii # i ^ ^ 

fq^T: (0 (=i) (^) 3^ (^) 

ifq I qqf q#if:ra'^^#' ^ ^ wm qiq- 

fqqi^ I ^ ?^ 55 {^ ^f^qjqfqqiqi^q; i ^nqiq 

qf^q5^5^3 qqq# i q sih arq qf 3^^ qi liq i [’^q] 
sT^ q^sqiqq I sTRiqf f|qtq I q^T iq^^q 

fq^tqjq qi ^15 qf ^ 1 ^iqqrqi^q^ ^Kq 1 
q q^qqtq q^ qq^sqq; 1 qqi 3iqo[gqiqq; 1 sfqi^ qqa^ftq 
q 5i^fq ^ I tcnqgwRif^: I sjqrqiqqcftq f%^ 1 ^ 
qqjiq fqqtqiq ?fq 1 f^qqNi^qqiqq, 1 

^ q^ 5 tq^ 5 -qq^q 5 ^ I 3l^ qfiq. qi^If • 1 ^> 3 ^- 

;fjm ^ ^ g^gqqqi qsfi^gqqrfq^'st^ qfqj 1 3 {qiqt=q ^4 

%SE1^ I ^ JT^I ^qiq ffq I aiq q^^?3^qq- 

q^ I 35^#^ ^f^qqqi^S#!, I q-^qr [1266, c- S] 1 

!#fqi?trqi^qq#l[ 3iq [#] I ^ =^#: f| 

f^^jRsqq I mK i i 5!Fn- 

f%f^; q=fq wq ^ i ^ f^i; i qfqi^sli^ 

1. lit. or ^ 

2. This illustration lacks in MV. GB. 

3. Three eds. read ^^S- 

4. lit. JTT^W. 

6. Ming ed. omits 3ir^’ 

6. So Three eds. Other eds.: 3 #tpt. 
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J?|^f^?I^f|ipll¥2Il{^, [^] if^^lf: II II 

w f^q^^^3[T I 

3fHT^‘^i^^, ii% ^smT€5?r II II 
oir. ^ ^5[I ¥rqf;cr 3RI%lgII%f^: I 

II 

q^ I iq^^T: >i^: | ^m 

I (?) (R) %: (X) ^ll^f: (X (S) 

% II II 

3^3^^5If^^TgT^I 31 i 

^ ?(fT%: I 

^•R^sgr^M m ^■^4^1%: II II 

Oh: 3^Mq^S2^I I 

gifq^^TSR^ 3T;sq5T^^|T^ gs(j H 

|(^ I 3#S^f^ qqiqi^sr- 

I m 355te5Hi^^[s|^] 

I 3TiT%WRi5[Rr^gici I m 3=^^^ 3qsf%Rr sfkrfr 
# I ^ JTRIRI^ I %?qiSlT^ I 3IST^'|jg4 

1. GB. reads 31^%;. 

2. Three eds: ^'qi. 

3. So Thiee eds. Other eds. 553’q^ 

4. cf. STK. OTl'Jil^Ul.riTlf- 

ad. k. 47. 




?ra?DTTA ^ I I 

I c[%f^ I ?It?- 

^RT fW: I ^ m ^l: %JR5^F 

[^T#"^] I <^5 fq%s- 

^5 siT^q?^ I ^ I I 

smftW R IR5f^qT^ ^ |qt •^;^- I 

#011 I %^t # feq2l%SSI^|:^F55cff^ | 

IRR^JFP^ I I m 

qi5^fisfq'w^£R fqq?? ira 1 5j,f^^ii5[5^¥i: ^ 5 ^ 3 ^^ f[^- 
^ 1%^ #1^ I ^5a[1257] f^¥1T«r ^ifA I 

515TO5I riT SJ^RT 21T[351W I ®i?[qi f[ ^ 

m^'. I siiStSJ^clTfTf!^' I^iw I tr5 OT 

[RifA] q^^Rt II II 

3i3;n^^^Rii I 

>335F^T^'i’^T m I 

cT^T ^ II 11 

ch: 3fl;w^T I 

1 . STK. calls it dvesa. MV. calls krodha, 

2. STK. calls it bhaya and ahhiniveka, while MV. calls 

irasa. GB. speaks of it mahad duhkha. •. ■ 



W^q?fr^q|?|£F«2l#5[T=ra?:' I I ^TOR(5ft^- 

=ss^ I s^qoI[?^lq«^|f^qI^^^5rgJ^^;T: I STSIHT^?: 

I 5:f%cf: f^ I 

[?f] Slig<i% I ^ L’Elgj^^R #q5|fR5^ I 5^^ ^ I i 

3{^5cfi [5p]cM i w «rig?: 

SRM ?W«IT: I ^ 'g I if^I 3^5a^^<f2{Rri I 

if^m: I I 

igi^reH%iir ^mw^: i 

1 . ‘W^ng’ lit. means a big earthern jar without spout. 

It seems that the character is used metaphorically to indicate 
vigratva ; because the head of a person without nose would 
appear something like ghata, a jar without spout. But H. Ui 
suggests here a Chinese Character as an alternative reading 
which would mean ghranavadha for vigrttva. 

2. Three eds. omit 5^^. 

3. MV. gives the following 11 defrcts of organs: STP^Jf 

giftl4, snoTTPE, ^rgcq[, fW; W^> qicq» (I^ead g^R#), 

<jB. gives the same in different order, adding 

511 % and gtr%r%q! and omitting and STK. cites a 

verse: 

gr%4 f idpsicq sr^cn^nacfi m l jpdi |5%rq^TRrtT; ii 

Jay a also cites a verse : 

cM 1 

4. Three eds. S{^ f •.JsTTlt etc. 

6 . Ibid. 31% omitted. 



II S'?. II 



m\ ^ is^sf^m: II Ho II 

sflKMS^I: W m II 


# [W^ I (0 51 ^ ^fl; 

(R) 3qRiqi;|TOl 3fl: (0 #: («) ifl:^3 I 

=^^0lt 3#IT ^ HR; I mt sni^oTI ^ ?qW5T 

qsi^T: I [^1^] q5fH5^: 1 |^T [1267, c. 2]q5|^r§t- 

5Rf I 312? I W^qf ^qiI?IT TO cl«jl ^1W[ I 

3Tcl; ^ I ^ sTlUOT: 5IH|^ To I ^ 

STFIT^ qi ^%cFW%a^ qi f^Joj qi sqicqsqjf^ 3(1 

^ I aq^ q^Rorif^ I Hi^fi 5 it2|^ I ^ 

I ifs: 5» m\ I 31SI flcft^ WIIDT I ^ ^ 
5[RMs??tfa I ^ I Sit froi^ TO I 

^^q5ROT5qKHf^ ^ fRRR% I TO ^ ^RO#^ [fl^] 
WTO I ^ I gmi^qiTO ^qWlR i sqf^ 

1. MV. and GB. liave this and the following illustra¬ 
tions but not in the form of dialogue. 

2. Three eds. read ‘ shui ’ (who) for ‘ sui ’ (although). 

3. MV. gives the following four upadanas : i^r^', 

si^mRsij GB. nulls', qartrg^, f^%r. STK. ;3qi^=.ji^. 







[m] 3WT 1 

({) (^) (^) fiig;#fscr- 

(a) wms^ ('a) I 

I Rl^ f^: f^f^: 

?imrqR55!:nnf^ 1 M ^ RRf^^sifprf^ 1 
3fg55qiWRT I 3IRRt SHQl ?T I 5fHl^ erTR R5I^- 

I I m srilJDT I T^ fl^T RRf%ds#^ I 

^ SRRlf I RRH ^R^RliqRFnfR ^ R5 j ^RSlfi% I 

[R51^] ^ RR3R[f^|l^ I ft I 314 ^ 


^WIcI 


|R . #: R5I3- 


gSSlMI I =R3l[ sTlHOT I 1% qw^s4!^ I ^ 

m^ \ RRWI^R RT T% R5j w: I I 

?RIRIJi:¥lTO'¥[ra;4t^ ^ ^ I 3ra: RRf^^tsflT I | 3T4 
^ s=5q^ I fHmicfra; I ^4 =Ri4f ^fsR-taR^isn^RT 1 
q3I«ra^^3S^ %^^m: 1 RMI^: q^l^RRlH^RRIIcR I 

qgf^RI I WT^RRIOIT 1^ [3I®I[R![W- 

^RT^i%f1:ei^qR ?sT] I m s^; 'm ^rnoiqftRmR^ ?|i 
^drtqiFzj fEgf4 I 3ljg ^m sTlflot 5Egf4 I rl5 fMf RRf5f^s4tf3 I 
^ RMf I ^ q^ T^qqi: ^ i c^qRi^R m ^’iq; 


, 1. ie. a bag. 

2 . lit. 

3. lit. 5Rn^ ^qrm;. 

4. Three eds. siRlftr, ^ S^wf^ aiq^rf^cl etc. 

6. Ibid. 55Pfr omitted. 

6 . MV. has the same dosas, GB. and Jaya read sanga 
for atrpti. STK. reads bhoga for it. 

7. lit. 



m«RMt 2?^ m =%4 I ^ [®iffl f^^i^#- 

Wr^T I i [1257, c. 3] m # [t^] ^ 

I m ^^k srruDit ^ s^ ^ 1 1 ®i«r 

jf mm s=Esf^ I T% 1 ^m. 1 ^ ^Milq 

qg^I ^^mi\ | SSS’^qT ^ot ^^5^ I 

m\K\ teii; i I ^m- 

i qg^f^ ^ i 

I I T% » qqf%^s?fl[fg I g i 

3i|q^qi{;q|ftil^p[ m- I ®i|l^ ®r^iq i ^ qg 
fqqqi: #q^ra ^q^riq^: i ^qq5i^ q||:^q^ i q:qT 

g>ifqqz[TDnqq?ja[f^Tcqi?qq^ i ^ i ®w*qfq ^ ^ i 

si^Tqf^ra; I m s^fq i f% i e q^if i 

3?§q^q?qi mm 3^i'^qifq i s^fq^cii =q ^^liq I #Stsf^ jroqqift i 
m %, q5#Ri: I qi^if^ ^ ^nilq i i 

q;qif^?®qT'qT 'Rqifq i qq^qj^sif^f i ^ i 

^ I sTcirqf^i^i; I ai«f q^q 's^fl i ^i^qi i 

1. ^^nstnc^iiq—MV. qT^'Ti^jrqiMsjraT^jift^:—G-B. 
tqiceq:—STK. 

2. Three, eds. omit 555^. 

3. Chia-chu=fuTmt\xre. Takakusu has translated these 
characters ‘occupation’. The first character generally means 
‘ a house,’ home.’ and the second one ‘ utensil ’ appliance,’ etc. 
and sometimes it has the meaning ‘to prepare’, ‘to do’ etc. 
Taking it here as a verbal nown I have rendered the phrase 

4. Three eds. add ?ErH^: 

6 . So Three eds. Other eds. omit 

6 . Three eds. ^nfr^Jp^. 



» — 

?? 31^ I ^it; I 3?!^' 

I I sif [ 3 ]^ 5553 | cTS?I %p: 

I ^[I^] fi^ I ^k- ^ [’l^] 

iM Itel^ I i%^^(JIT{^ I %^i;, m- 

«HRI?2fP3; i 2i^^i^iq|^ I ^'^^^]^^\ [#r^] ; 

^qmr f^«qi ^pj; | |f^ %[ fq^oj I j 

^SMft=s^Tf^ I I 3T^ ^JT^lfq ff ^ %: I ^- 
[fW] I 3^^ s?«fJmMif^Ef5I«l^: 

•M |c2nf^ JR # I 3^mr jf^ ^^Jir turri , 

^nfW I ^W?3^5^=t5^Ict pq: ^TT^IWn 3=5q^ I ' 

(0 (= 1 ) (\) (») ifs: ('^) (%) j 

(^) {<:) pfNj; {%) 1 j 

JRRI^ wi: II 'AO II 

q^ 3|I^ I ^ fe^-^rr W fel: I ^[ 1268 ] * 

I sn^'t^Ti I I 

T%^s|f i^: II 'a^ II 

07i: 35f3 sqw'^wr il^Sfli: I " 

i 

f^sH ^ m f^il:^3?rr; n j 

I 

3i|:3RDIJTsqJpT....5[HlRft^ f^^ssil^ | silfei?#^: | 

^^m: tef^ I m] si^: jqiJ^sqtJIR i^f pp^] j 

^ I I pi ^ I Prn^ qi^"^I j^iRi j 

^R I sifM I : ^R ^ I SRR j 

-:-:- ^5, 

1. For the explanation of these terms given by Pujii, a I 

Japanese commentator, v. Takak’s note BEFEG. Vol. IV. p. ] 

1038. and S. S. Sastri’s Eng. tran. p. 62. I 

1 







f^5r:, q^cFfTrariSt f¥r5Tii^, 

f^f^n^, q;[iiKni' f^r^rRf^] i qg^5rf^ciT% 

fR3^ I I (0 

I ?5r 3|[iT I ci^r c^r^# i 

[^] I (r) I ?|T 

3fq?i^ I ?q5i[^ I I? I 

(i) I ^ sir 

3v=q?iB' I ^ ^'in^iRr i [f^lsTO^r^iq^r^WTr^t^ t 

(v) sriiRsl^S ^ I ^ ssT 3i[JT 3^q?rt i ^^r 

I [^] ®qrfaqc[ficqp3i^ i i^) lit 


?# I SIT 3|jT I ^ I [%i] %'f%q^f^cqr- 

I (s,) I SIT 3|;jT.3?q?w i. ^t^t 

pm^ I I e i 

%p ^^^T^ 3T|f%fl,ftc2nw^ I I m 


1. Ching'E 

2. No traces of these six contemplations are found in 
any other commentary. 

3. Three eds omit 

4. ‘ ch'ih ’ ‘ to hold ’ 

6. ‘jU‘Ju' OT^ra^HT? 

6 , ‘chi’ ‘ to arrive’ nif^ 

7 . ‘so’ .. ‘to withdraw’ 

8- ‘ tu-fs un ’ == %q53T. 

9. MV. says that the true knowledge is obtained either 
by reasoning oneself or by resorting to a teacher or by studying 
of a Sahkliya canon and not otherwise. To demonstrate this 
point MV. cites an illustration: Suppose some dacoits, com¬ 
mitting dacoity in a village walk away. The owner of the 
property pursues and captures them together with an innocent ' 
person who accidently got into their company. A passer-by 
10 


f^r^. # I '^g- 

i^?af^TstK Pi^K I I 

^f^ ^5if3 1 ?q)rfcl?iqq^ ^f^€: c2plf^ I 

siiftq^ flfre: 3i?fRi^f?r3ifw i srlwfr irl; i l^i^- 

q^ q%: qqH | siq % 3n?c??iq^ | 3^q!J^f^f|^[ I 3Tsn- 
^qq?i%i%:' I m %(^iq^if3r i m qsfepiiort 

3^ JT^fd I (0 ! (i) mt dfq- ^oii§ I 

(0 I (») I ('^) I (^) I 

('^) srq")# I (c) I fqi?qs pisiWRt#qj^ i 

trf^^l: qgf^idfqp^q^w i q^ qdt: ^ i 

[m] i (') i ^isrr ^- 

fjfiai M »Fir sssqsqi't^w^ 

[^]\ [1268, e. 2] %RII ^[^1 ' 

Rl^f^Wdl^q'qi^ ^5# I 3T^ p;jl^ Jiq^ I 

q^Mdr^i^q^!)# i i ^4 %f57FT?cr!(- 

qqqfd I m ^ii^tt i d^rr ^]^^ ^tqqqfq i (\) m- 

who is observing the matter brings to the notice of the owner 
the persons who are guilty and him who is innocent. In the 
same way, one gets true knowledge. The intellect, other 
organs and gross elements are comparable to the dacoits, 
the innocent to Purusa, the owner to a pupil and the passer-by 
to a preceptor. 

1. Read ‘ch'ih’ for ‘ning’ ( 51 %) (Takak). 

2. ?rrequFfiT54'?r MV. q^^^riwqqqra; 

5ii«Td 54kr - GB.. 

3. These eight preliminaries to the knowledge are iiot 
found in the other commentaries ,* see additional notes. 

4. Three eds. 


qW I [^•^ 5 :^- 

I I ^ f%^5ik- 

I (\) 3lTf^tf^5:^[fq5fH:] | W 3q|f%- 

tf^ 5 :%^ ^ I 355 m^^ I 

sn#2I^ I I I 

3T^. I (^) I sfsfqi^l^qit m 

i qjq fi% 55q^ 1 (c) ^i^- 

I q«rf 3iqf|r^ 5IHR2R fgq;^ | ^W^qqqf^ | 

q5fe?T=qi^: 3if^ f|qfei I q in ^ 1 ^q imi [^]i^- 

1 . Id. adds q^, etc. 

2. MV. explains duhlihavighatatrayasiddhi tlins: A 
man being inflicted upon by three-fold suffering, resorts, as 
remedy of it, to either reasoning oneself, or hearing of others 
studying or a self-study, and obtains true knowledge. It seems, 
therefore, that according to MV. the sidhis called duhkhavighdta 
are three, not because of three fold suflferiug, as CHC. and 
GB. understand the term, but because of the tree-fold means of 
knowledge, reasoning oneself {uha), hearing of other’s studying 
{sabda) and self-study (adhyayana). Jaya follows MV. To a 
question why these three attainments (sidhi) are not the same 
as the three former one.s, Jaya answers thus : 

qrr%i^: cfi [Pqqicr] |g;qj:. . 

According to this interpretation three siddhis are: 

1. 2. -• • 3. .I5. 

qjswrfqfe: I ‘ 

, 1 But according to CHC. and perhaps GB. also they are: 

1 . BWcRf-.^jrfqqrar^ 8T«q5pTi%fe:; 2. sniTprf^^ft^ 

3. MV. has uot these details. 


<■ 3. 






l ^ ^ If^ sITpJRlfe: I 

[3r] q?fl4tf^ I 5I| ^ I ^ 

3TtqR5I?RH4f^-q: I 3n^ ^sf^ 5rqi%?«iT 

I qqk^T fl^sqqq cf^ipq^^q^ i 

[?m:] I ^ qs[i I w ?n 

qq qiMqqWlI ^ f%qf^«r, [^] 5HI q|ii qf^^5%^T 
uq 7MI 3^^ sp# I ^ ^ I 

Siqf^lf^ 5f^ ?T|I'aTlfq«l: | 3fl#q: ^SRI; %JqT 

I m 3^ I ^ ^ ^ ap^ I cfsjr 

=q ^^1 ^ f^: I ®3lRim%^ qi^^f^- 

(R) (^)^^cTRf^: 

(V) q^Rfefe: (^) i|3teT#%: I (^) (vs) J^mi- 

aR%fl[: (C) # I siraWS^tqf 

cl^mRl®^ mm% ’aRTRRlf^: I 133 - 

^ q^na?i 3 [isif 3^: 1 # 1 

, J. h'e'an-ehii 

2. Tliree eds. omit »TSI. 

4- lit. or 3jT5iT. Sakrotsava, v, Lalitavistara ed. by 
Lefinatin p. 246, 3—5. 

5. All these siddhis. are differently interpreted in STK, 
It. says that only the three siddhis, attainments in suppressing 
the three sorts of miseries, are primary and the five others are 
secondary. For the detailed exposition of STK.’s views about 
sidhis, reader may refer to the Sankhyakarika ed. by S. S. 
Sastri (1935) pp. 96--98. 

6. MV. and GB.: 

7. Three eds.: . ; 


2?^ [1268, c- 3J ^ I 

I ^ ^ ^ I 3R 

5R: ^ I 31^: 3TsWl#q^- 

II II 

tR Rl? f^l R^TiRR# Rei^ ^ 'J^3^ I 

I (0 f^, sfi^q^ I (^) 

iR5R^f^lf5[ ^ I ^^if^PlfWsflte;, 3R; ^RRf^ ^ I 
3R TO: 1% I 'J^, f% 5n RM: I 

I 

R llsw R T%n ^5tR I 

f^fP^ II II 

Chi 5n| ^ fl^ ^1 ^ I 

RMI¥IRRIRRT f^: II 

i^T Rll 4 I RM !I I fl# :i 

f^g; I f^jij ^f^T; | % Jf RHf | 

RM (^^ilcll^, ^ fel^ I z|si# t^r ^ I 

PfRt 5q4f qR<Rl^j| 3R^OT2J5Ri^ I ^ ^ Sl4f 2?s?I 

I RlWWRl^ f|[^|^ I 5||i^%RR| sfPI^ 

I (0 (^) I- 

1. Read hsii for tz’u (Takak.). 

2. GB. STK. and Candrika read : 5i53ni'|;^sr; a^ ?n^s. 

3. Three eds. omit 

4. »Tt^«n»ra?i;, MV. CHC. and MV; agree with 

each other in this verse. 


|l|sT II q? 3!if I 31^ T^ ^ 

3im: [m] # I ?fqi#l^ II 


qi'=q>iw^WTRRfRr i (?) i m 

S^S^IIM RfT 555v:qi I ^ q^q^ I 

st% I #fTfi^Di 555qT ^ "ftiq # ^q?TRq; i %q 

w I !WTit^f|w^=qi^^i qrwfq i q^oqjRciqjRs" ^ 

sqqf^^?!^ I q^i t qm I % Rq i Ig^R- 

5=^ I qi^§%=5q% I fqi^Rferi[^i|q555q^iq^' ^q3T#f|;'(^ 
q^f^ I q^iRTcf^nfe^T arf^ qmRR^qm^qi: i ( r .) spi^f^- 


I siRqqT q'^>q[=q] ^sq# eiqq^ i m 3^: 

q^q^^[555q] q|^I^ %qji | 3RI: 
sqq^Ri^ I (i) qRqRf^ftf^ 1 qq^R^q; 'Rtq^ ^iroi^i- 


*y^ I [m] #sf^ I (») I m 

3 ^ sipsinR^:#! Rl^qit^qif^ ?pq5# I RlW I 

?iRqqMqr«R^R5:^#r I qqfq 1 [sfq] 

f%RR# I ^ qMf^rqsRTfRrR^ 1 %q^q, ^ 3 

aiRqf^W^#^ fiqicl, [[259.] ^5# | qft | 

qiW I qw q^^qiRlfq i 3wii5qqT^^G[[^]i^ 
q^^qRfefefeqpjqr qqfq i ('a) qsfeqRf^f^fq i srq ^ sh^rr* 
qistqq^5:^tte: [^fel] =qi§ q^T Ri^q^ t 


1. The portions included in this and the next para are 
sub-commentary explaining the terms, svatara, and others, 
referred to in the commentary ad 51. This sub-commentary 
seems to be added by Paramartha himself. 

2. ' to-chi-chih-shiK I q?nqRW^i? 

3. Three eds. omit—c^Ri;. 

4. ‘ chvan ’ ‘ fully *, 







%f^f^ fMi cff^il: snW i srrr^: 

5l#ciMT3^(^%l (^)^f?[[R#fliM|3R3^: (9) 3TPf2I?g5[5:^ 

I (r) ^ 1115:^51 ^^RfI^a[Ii^ (^) tq^:^ qBq>Mtqi^i^ I 
m. 3iNl4 TRqr f^RT qiW I 

I [?f^] sqqfeq^ I [|q] 

fRqi 31NI%WR flr^lRT€RRi%f|[ I argTFRtl^raRRTf^fen^^I 
^ I (^) I [m 3^q] siRfq^qwIEjt^^qT 31. 

31#r^ I 3THl4RiHy^qRqi3;% I (<i) R!3[iqg^{^^i^ | 

m ^^: Rqq^H Jffqjjufq i #f . f%?qt 

I ^ I 3^3: 

^f^?WIK5?i^q Rqil^ lf^3qR^l^:REI^/=qip;RII^^^- 

II fel:?|?ii|^3?srf^i?nRRRB% i 

1^ [>1^] 3li^Is'fRf^.iT5RqT|5IT: I smfqqi: ['i%^q:] Rq%- 

I %f^[|^] 3 3 3^ I m mm: ^qi3?^I^S|^ ^ 

^^%=E# ^i^sq ERlfq I 3qiHr3:g:%f^ | ?fcqgi^3lHfe^ 

I 3Tq^I3 3 I 31^53^53 

3T^mW4l31«R^c]C I 

"R sTif I m" ^m q«n3; I 3 M 1 

1 . The term ‘ suhrt' of the k, is translated into ‘haU 
yanamitra' but here it is rendered acarya. Hence suhrt= 
kalyanamUra=acarya. That kalyanamitra is an equivalent of 
acarya is a familiar expression in the Buddhist literature. 

2. So Three eds. Other .eds: -Read 

‘ hsiaug' for ‘ chia ’ (Takak.) 

3. ‘ hsia-tz'u' = a^sf ? 

4. ’tieh-chien-i’ = uSaHTsS ? 





|{^ I »rM 

3IST^?l^ =^1^ «wta[^S«irif: | «Rf: (^) q;^; (3) ^ 

(\) T^PT: («) I i^qf =^ 3 ( 11 ! qqfoTT ^ =e(s^- 

sqq?: I [l^lsf *nqi I 'g«t3r^: ^ 

V%i^ I I 3?fq- 

i?5|n^P?qR^ I qggaqi^'wq 3??^q51^^^5i5TR ^15i; 

I i?qmiT%«wiqRi#q#^f^gr?i 9 i ^ ^ t^. 

W^ i l%Ps^Tm: ^ fq5 m f^t"gr4 >j^ ^ I m^ i [3{5r]| 

5 wn^ m'. I 3 ra» 7 iqi?iT =^ ijiflr i;q?q^iq: i [1259, c- 2] 

Wf I ^qsn^oj^ ^ f^^jj 1 z^^ 

nt: ^W I 3 ^ 11154 ^ 3 : I I TO- 

c 

3^flKWd^[^q] I *1% =^3^1: 

. ^ I '?P?: m =q?qi^[5HRf:] 1 ||^ 

^ ^ T^%T ^ II 

®fr% I ^JsniPif I 

^hi II II 

1 . Three eds. vtrif: 

2. lit. arTq% 

3. It is said above ad 40, that the subtle body is com¬ 
prised of the intellect, ahahkara and five fine elements. But 
here pradhdna also is included ; cp. foot-note on p. 58 above, 

4. Three eds. f5i|>4few 

6. Ibid, tips' omitted. 

6. The character szM at the beginning of this sen'ence 
in Chinese is inexplicable. 



4? 


Ch: I 

^,^ [^] ^mRT^ 4|^^; II 

I (0^1%:??^: (^) (^) ^: 

g^T: (») illJtlt; (^) sil^T: iEf^: (^) ^]^: (vs) ^T^: 

^ (c) ^5^=^: ^h ^\ | (^) ?(^: 

(^) m‘ (\) (s) ra: e^T: (^) ^FI^: ?FT 

3^ # II II 

'R sni I {^ I I 

^=F#^IT?5?^%rB^ I 

Tr^% ^i%iir^ II ii 

Ch: ^"4 ^lf5fT^I55: ?T%JT|%I55:. I 

g;v;| ?|t^I 55 | snUH’T^ilHl^ ia^^Rs^HcS^d; | 

I ®rai sfma:^ ^t sfiFFSR'g^i^f^ i 
^'. ^ I I m 

I I 3lci%^iTT# 

%5I|55[; I ^'. ff^ I 1^ ^qf [f^JTI^T] siFRf- 

1. These eight creations are referred to above k. 44 
as eight sthanas where yama is mentioned for asura of this 
place. 

2. We ought to read here simply sarga instead of 
bhautiiasarga, since Uhga and bhava are included in bhautiha- 
sarga. Or omitting Uhga and bhava, we may read : sTTl^'BF^iqq}' 

3. Three eds. ®R§^. 
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I %i^i 

3Tf^ w. I 

^ I I 1 37 (^ 1 ?: 

Cf5^ ^’isf |?3=5q^ I q^qi^qJI^f^qfgqi^Il'JII^:, itqiRl- 

Tjqssvj-^ci; ^W(M ^3^ I crq f^f?p!: 5^1^qi?I3l«r 5a#^TB: I 

?f?r: SRRf^ '|?7^: I m 

RF%frf^ II 'Av II . 

^ m I f^s ^ §735:^gi3¥iq^ I [125 ), 

c. 3] ER15W5)7q(^ ^ ^r 1^5i|fi7q^;ilMif&r 

sj^^T^fjcT f% m 3#5pq|^ I 3ll^;[?^If I 

m ^r^r^TOt %i4 ^T^ i 

^FTn'^^^cTOTi: Wi\^ WWW 

Oh: ^ %^fl: 3?q: I 

37^ 5RIii;[ijI 5:?3 %t^: g^jq; RH^cfti I % 
%m^ 5rW[ I qisjq^, 

qFnf^:75nR )eq?f^ i i [mi] 

qr q^^Rqqigq^sq^ | qi ^sj^qqig- 
q^ I 7T ’RJRq’T^ hr i ^ J77')i^:7qRq 5 : 73 ^ 73 ^^ 1 
km ^ffir '5:7qRqRi7qii^5# 1 %r: 3 #- 

1 . This explanation is not fonnd in MV., but in other 
respect it agrees with CHC. 

2. Three eds. il«q^: 

8. So MV. GB. and Chinese, But Jaya and Candrika 
read Chinese trans. seems to read 

4. MV. has simply srr# '5rf^:’sn^ . 



sg*?# I jrh I i ^ 

3 ^w 5:^, ff sRRi^iffi^ I q 5 [ 3 TTf I 

I I I 

[W] 5 T f?i£l# I %t ^ ?W# 

^ 1 ^# I 3?% I 21^ !! 3 ;^^«J^-' 

I cRT 3 # 5 ^ I =^T S^ I m^^- 

sgiRf^ I ^ ^ I q^T ^ 

[3^;] I \\^'^\\ 

3 TI? I [f%f^^] I I 

1% 5Tf ¥rrtTf^(%qFi^ji3q^?gf: 1 

5rf^3^f^^ m \\\^\\ 

q^q 5 pq^q 1 

q^i#: ^i# iqRifi: 11 

3^,5Ji^ 1 ^im qtmi^^irfN- 

I I ^q!^q ^qq^r^j; 1 q^sj^^q 1 flfqqsrqmiq^ 

qqnfe^Rici; 1 (0 5 pq^«F 5 q??q 5 r [qqR] 1 3^ I^^I^Fct- 

tf^fqqlqfsrqfq 1 qj^q^f I aqilt I 

IfR’i; 3TffiqRq^;;il^lfq | q^^q^r trq^R^ir^Tfnr q^fl^pfq 

!• qwr^ f:# ^tTn^JT, MV, takes it in a different sense, viz 
aT^j%%R: gW;- I GB. also interprets in the same manner: 

5RI^d ai'^Rf I 

2. So MV. But GB. STK. and Candrika read 

4jq, etc. Jaya reads: Tuqrf^^ipf^qq', etc. Chinese trans. seems to 
read etc. 

3. lit. if^FT 

4. Three eds. omit ,. • • 


I I q^fru^^rf^ sff^ii^ I 

(^) w: |f^ I ^¥rat s^mt 

I 1335^4 q^T^i mj q 

[l260] I JRFf I q ^I#q5l4q; II "AS, II 

q? sin I ^ WT qwH 3^q^i4 mi s^qjfl^’T i 

ff^ I 1^ qqm%^ I 3^ ^ ?i%R: I q^'4 q5^f^, qt 

fqq^^qifq, ^qiTq;wqifq, q«ip^^Mit^ i 

I [^^t] 3T?ri5 I i 3i%FRq [q%cH] 

q^#q#% fq^q«r ^ I qqiiiq? i 

w jrf(%w^ i“ 

5^#%!^^ m Ji#r: jptr^ ii ii 
qftoiq^ i 

3?qM#ii^qi sRiqqf^ ii 

q^?T%f^rqft'qqi qftorq^ i m 

qqi q%6[ i ^q ^^9 ftf^q ^qjq^e^ppq^ 

qftoi^j ft I q^qi i^^goT ^r^qr [^^qioiTq;] I 3^3^- 

gum qgqfq i q^i [^q;] ^ m Iqq^^fq i 3^qfq^^f^gqt 
qqiqql^ qqi ^ i 3qq%qq qqfq 3^f^ qii^ qj^fq i 
qmfq i 3!5qiq, qs^inflgqf^ i 

3q: II ’A'^ II 

sqqiiiqf I 

W T%qii I 

S55WT 5|^^ II II 

1. IbH, 5ffl^(%. 



Gh: qsfi %2Tf I 

3^^ fl%f4fr52R|i5lfRRl^ m] II 

^l^%Tq4 2f?Ti f^qf I qsfi it%sf^f^- 

m 1% I 3^TO fqqt^i4q52Rj- 

qiM cf^f^ I 

1(0 (=() 3oi3?qRi^'R5N%^ I 

I sfsqrRFrf^ qqn^ qwra?:q;i arcfrf^^q^i^ 
|cqf^ I w 'di^f^ im I m qj?!^ 

^iq^sflr qqidffrfd I q^qiqfqr I 

£ii%«i i 

li I 

^ sNi'wtfq II 'A<i II 
3isn^ I 

5WT Wfm 3r^: li ll 

Ch: w w sdfq^Fwi f%q^ i 

qqiiqq cidi ii 

1. This and the following details are not in MV. 

2. Sung ed reads ‘ wang ’ for ‘ wu ’ . 

3. Takakusu remarks thus: The text has ‘ ling - e - 
hsien tzu—shen' having obliged the spirit to be itself 
manifested. But it is probable that the translator has ill 
understood purusasya..-Mmanam prahasya, having shown her¬ 
self to the spirit. Well, if he ill understood the text, how could 
he have translated correctly the portion of the commentaiy on 



3^: fqq sn^H | STa}f^ ^\ 

'j?JT qsi^ I I 2?!^ ^T 

I [1260, c. 2] ^ I 

=JtRHH I c[!i^ I 

^ 3^: [3^:] i '3^^ 3?TOM?r 

cr%i II II 


m m I k^k^] ^qmi: I 

I 



JITOSW ^ II ^o II 


puru§asya, etc? In the commentary he translates: ‘ like an 
actor, Prakfti manifests herself sometimes as intellect, etc. It 
is, therefore, quite improbable that he has ill understood it. 
With regard to the Chinese text, two explanations are possible. 
Firstly, the character which conspires to misrepresent the 
Sankrt text, is ’ling’ ‘to make’, ‘to cause’. If we read for 
it ‘-we/’ 'for the sake’, ‘on account of’, the diflSculty dis¬ 
appears. wet is very aften used to translate the genitive and 
dative of the Sanskrt. 

Another explanation is that the character Zing has generally 
the function of making the following verbs causal. The 
Sanskrt word praMiiya being formed from causal stem praka- 
here, it is, I think, translated into Chinese with causal 
sense. , ' 

1. Three eds. omit ?Tfr. 

2^, MV. has ' an ex. here: w 55rv# 

I'rW I ' ' ■ ..■ 



67i: ^q^Tlk: I 

®i3qq^iftoT |l^ I Jgs^^qwpqrf^-- 
3^ qq5T5?F# I 3!sif^ qa-fa 3ii ^ ^ 1 

# I 3^q: q^qqsi^^ ^ ^^‘. qi^f,it i ^orafft ^rgoM 
"“q^jIfiiRi# lt I joicf^'t [jprl'] ?iTq5[5t^q ^ 1 

3^3 I m qqqt I ^ 

sraW I ^ qff^: 3^qf^^ i 3 ?% 

^ 1 ^ 11 ^o n 

^ m I 3 ^q: ?si q«ii; 3 ^ 1 L^] f% 

Bl’q' I 3Tr^g;[qii I 

ir#: mmk ^ ^ ?n%:® 1 

3WT II ^ II 

Oh : 3'q: [^' 

^] |f^; SHT% q [3q-' 

II 

1- lit. [she] possesses gunas towards that which has no 
guna. Takak. translates thus: Endowed with gunas, she 
gives to that which has no gnna. 

2, Three eds. J}f%: for 

3. MV. has a similar ex. 

4, ‘fang-fu’ gigT«r? ‘confusedly’ (Takak.); cf. Jaya’s 
introductory sentence here, 

5. me refers to Puru^a, says MV. : 3 ^ ^Ic+iH 

Acceding to Jaya and perhaps CHC. also, it refers to Prakrti. 
GB. seems to explain it with reference to the author. STK is 
not clear. 



4.^ 


^ 3?!: [^: ^Hm- 

I 2ISTT ^ at I m 

t#lf f|pW[ I 30 T 3T^JT: I m # ^ ^ 3i^I I 

srgqiff # 1 1 q^»lfs% m ??? 

iffiR[cRT] I I I iR^rif 11- 

cr^5zi^ I ^ I jr?fi|f|-^^RiJiqif^ sn=qmf: 1 

3 # 5R3<Rt^S?fqRfR; 53 ^:^; I 

t^qf^ ?i^q 5 ^q 11 ^ I 

^ 5®'^ q^f^ I 3i[^: q^f^: 

^ I m ^qqrqq5iTOil^^ mg- \ [ 5 ^:] ^ 

3^ iHM ^ 3^ I 1 qsnf 3^ #q;: 1 

tRI: S«RI«f I 

[1260, c 3] qj^nfeflcfr ^ r % # 11 ^ 1 

^q5; I gra7i;%: q q^t^I I 

31ST I ^k wik, ^ ^ ^ 1 

3^§[I^I %[55H]T^ I I 

qsf^ 3? qsq 3^: 1 

_ I 

1. wu-Mng-chi-cM, ‘ without rival ’ 

% This verse is quoted both in MV. and GB. CHC. reads 

5^ BHcfFT.1 Read ‘tsai’ for‘hsin’ in 

the second quarter of the verse. This verse is also quoted as 
agatna in the Nyayavartika, Chawk. ed. p. 467. 

8- GB. reads %rr for v. note on p. 41 above. 

4. lit reads : :t I MV. ^^q'; gq^:^ ^^||;: | gqq 

^ gw qn^’TOf: l CHC. probably refers to this 

Vedictext: gw m »iwq:i |. 



I 'm I J I ^ f^g^: I 

^3^: 1 Wot «T# I si#^ 

^jpjf^^l I ^wm 1 3?fTR3#sf^ ^ 

W’i; I I ^ w^ 15iRi^tT3^- 

3Tt=^FI, I wwot wi: WI^l%1^wl: I 

[m} si^ shi^ i 

^ I ‘ 

^ I 3^t=^Tf^ m. ^1^: W wM I =^1^^ ^ I 

m^' q=# ^iR m^\ i 

m- i%5 fl luf^ I 

??qTf^ I ^RRRii^^T§[R: I 

Rqiqt^t^ I ^5 ^w. I ^ l s(^%f^3^T: R#- 

I 'WkfRR^ ^f^ \ ^[3 RR%: I 

Here Takak. remarks: The last quarter is not clear. One 
might translate also ‘ who, having gone everywhere, go no 
more anywhere’. 

The Japanese commentator says: ‘ who have accomplished 
their religious acts and who have to suffer no more misery on 
earth’. 

1. Three eds. veeid. pi-chik. Other eds.: i-cfoi^. 

2- Three eds. omit q1^- 

b. Ibid. %fsr cl^ etc. 

4. This verse is cited both in MV. and GB. MV. reads 

for 1=^{3, a^fl: for ^sfri; and in the last quarter W!yrn' 

Chin.—sfi: ^ERS ici^i sfTfStfff. 

5, sjr^PTaq^^.g^ qq: | ctq MV. 

12 




^0 


s# ^ I I spftcTl^i^- 

steRS fpnw?^ 1 I cRTRi^^Pl^^- 

# %RPI siWRT^ I cr3[^^ M#: W I ^1 

fH I ^ I ^ 

I sf|5^f%RgF3# I ^ ^ 

^ 5?f^ 3^1: [m I [l26l] 

# ^iTi%i:^^ I ^5faj?3# ^mm [t?fp<] i ^ ^ 

5#i5a I I ^ w- 

PM f#q# I 3?q ^ 11 II 

q? sfif I ^r: Pi^-s? PPIP I 3#^P®# 3^ 

3^: « mk^ \ p=pp ^ p«p qi I ppwtp^ I 

^ fpjpMafq; I ppinpf I 

PTf^ p?^ #1# ^5^ I 

^ 5TmT^ Jl^f^: II II 

ch: 3^ ^ ^ ^ p pp# I 
pp# P»# 9^ II 

3?5^ PP«?^ P 9^ # I 3P^ P psj^ I pjs^ I f5l%- 
SijRPIP:, p -tePR, fpf^PMcJ'" I SolPMg^PPPpfPI 

3^f^: I 3I^PI% Pff^: I P#PcMTf^ I PI% 

1. MV. has the same ex, 

2. Three eds. omit gw- 

3. So MV. GB. and Candrka. But STK. and Jaya 
read; ?iWW sR^t "T gR% etc. 

4. MV. has three arguments with an alteration, 
in the place of %i|(3<»wra; but without further explanation 

except in the case In this respect MV. seems to be an 

abridgement of some other original. 



m m 2n(=^i^^:) I ciwra I srf^iwnRi i 

^ [^1] 3W^ I ^ I 

I 3# ^ I aig: ^ q | ^feiqfjw 

!35l?f&[q#?R?4tf^|3ra:3#JI^iiITOR5R^%r^519^ I 
ai«lf^# 5 tR: I I ^ I sjqfqiTcfRWoi ff 

I ^0% I a# ^ 

J? sipni ^ I q^T ^ 3# sf®}^ ?3?f# %^ | q5[ snf | 

I 5®=»^ 

5r«=niH i ^?5?r- 

1 fli^TOqt=qw i ^ i ^ 3^ 

^ ^q5i: q^«i^ sqrqRKftf??! i # i [^] ^ifsq^ 

3# #% OTi^q^ # I q3?f 3^ II II 


(5r^?iF?wmT^ jffrat I 

%r swnt irfl ii ii) 

aisilfiq? I 


^rra^ii II 


Oh-. ^ 5fTqramqf^^«II?n^ 

?fit' [jt] 3iW 4 fra II 


1. This K. is not translated into Chinese arid seems 
to be an interpolation posterior to the time of Paramartha. 

2. Chinese has only 2 inodes of knowledge, viz. (1) na 
aham and (2) na iSima. But all the commentaries and texts 
of SK. uniformly have 3 modes of knoivledge adding na asmi 



I I sm^iw'^qrai- 

I qi[^q^q5^] 3WRWci I 3f^[ri6i,c.‘^l 

q^eRra; fRg^qn^ i ?iif«'5(C: wti: 

?f|I: q^qw: ?Tq5f^ ^^ 2 ?;% I q^Rffw ?^for R R^f^- 

i^Tlf^, ‘‘fflt 57 5TJ? I ?f#?q I qf^ 

%q® ?R5?i?R I fi^?r 3# 5=^ II 11 

>R SHf I 3 ^ ^1^27 3^: ^ qT^f^ I Sfl^^^qri I 

JTffI 'R^rf^ 3^: ll ^Mi 

to the 2 above inentioued. So this reading is certainly an old 
one. Nevertheless, it is to be admitted that there were also 
some Sahkhya philosophers who adhered to the 2 forms of 
knowledge. For, the author of Carakasamhita, who follows 
the Sahkhya system closely in the metaphysics, speaks of only 

the 2 modes of knowledge in the following verse :. 

ci5r '#Rr?rt i ?rc2n f 25«rr i ^cfjw ^ ir; ??#. 

11 Carakasam. Sarira, 1, 151. 

1. Takakusu remarks ; The first false idea, ‘ xvu ’ ‘ not,’ 

‘ nothing ’ is strange. The Bombay editiofi of Wilson’s 
text has nasti in the place of nastni. But the act of isolating 
ttasH and making of it the false idea is misconstruction of 
Para’s. 

2. So Three eds.^ Other eds. rri%, ffTt, ?f IW. It is 
interesting to note the Three eds. give only the 2 modes of 
knowledge in conformity with K. which as stated above, 
(v.p .91 note, 2) speaks of 2 modes only. This, at least, gives rise 
to a grave suspicion in oui mind regarding the originality and 
reliability of its previous portion of the commentary which 
misrepresents the first false idea as nasti. 

3. So MV. GB. and Jaya. But STK. reads | Chinese 

seems to read ‘ seated tranqually.’ Takak’s text: 

^ a confirms the Chinese reading, 



3^q: £iii^ q^ m- m li 

5rif^q?r5ii i i 

2|SII ^q ^ E|%# I 

m q#^ ^ q?l^ 11 1 

3^qi#[q^]ifeig5qiqRT^ i s^iqfeqi, (0 T%q^- 

q^qtiT; (^) q{^fn#cq^: ^^‘. ^ifsqiqi^q^ i 

3^: q^ili q^^^^ §^: i w [q5f^]5r# 3^q ^] 

'k^ STT^tq: 1 S^q'tsc^q jjHrf^qsqTqi^ i]rqf , 

3# I %^\ 3.tf%q ?R5Rq^; ^lfe%«r, 

11 11 

q^ 3iif 1 m qfi3?q%: qi^% i ari^^i^^qif i 

^ ^^sfq ipte II II 

Ch: ¥11 ss{qi3^^:[3^:] 3li -m ^ISIT [q#:] I 
q#3^%: #¥5ftr q^siffWiqM II 

4¥?gfe3^^qj: [3^]# I w 355 % wftcT^ 

m ¥qi?iftf^qr^i^i3i^f^3^^q#mi^i qqsqiqj^ss# 

1 . Takak. says : ‘ This verse comes without doubt from 
PataSjala Yogasutra. The idea is also given in Alberuni, 
Indica, 1 p, 55;’ cp. Vyasabha§ya on II, 13, p. 69 Anandas 
ed. 1904. 

2. Three eds. omit fg^l^ 

3. Yuan and Ming eds. read ' chu ' for ‘chi’ hence 

Tsctqfflq q!&fl’ 







3T;cf%l I 31^ qf ?|1 ^T#lfeg^ I 

?si[t] I 3iif I 3?^; I q^i# 

etq^T I 3R^: ?T%T: ^l^aflr I ^ 1%^: I 3W?l^qR^4 ^ 3q: 
I I qff^ 3 ?qqt: q%HTwr ^ i 

q?i 3 ?q^: i q^ i q;q q 

jq: 1 q^RFiFfra; I q%iq fl^qq; i sim, 

f^^q: I [i26i, c- 3] 3!f%q, q#^q^^ I ^m- 

qqi3TO SIiqqifRqM ^q: qj?: | q^ aq^ | qgqq, q^qqqqqf^q^l 
q^qqr ^rwq i qqiqiq^ i q^q; fiqq^iq; i ai^q f i^q 
3 ^q: qffq ?f q^|qt 3 :^Tf 5 rql^ i gq: ^qtrrsfq q qqf i 
'^qDi[4 qg^ I qqifqqifr^: q^itsfq q jqjqq; 
q*q;q: i qifagqqjq^^qq; ii ii 

q^ 3qf ( qqiqfqfl^l 1 

qjqs^ q gqq^ i aqqqtq^jjit i 

fl^iTi^qT^qi^tqrTO'Wlif I 
te% II II 

ch: qiRoiTfq q f^irfq i 

qqR qqqf;' qqsqq^ ^ [ 3 ] W'® 11 


qsiqqiR q ifq 1 qjqntiq 1 qqr- 
q[q 'm'^fqq^iqq; 1 gn^fq qrqi^ q^^??i^: qif^^p q 7 ^ \ 


1 , MV. aud GB. have the .same ex. MV. has another also 
q«n ^ fs^^nteqcq jt asrl^CTflrara: I 

2. This line may also read : 1 

Three eds. read ; 1^?§T%, or i^>t, 

Takak. reading the character ‘shen’, ‘ body ’ together 
T/ith the preceding ‘ tun ’ ‘ wheel ’ translates : ‘ like the 

Oody of the wheel,’ etc. But it is hardly satisfactory. 




^ (0 i\) ( 3 ) (») (^) 3it- 

w (^) (^) m I ®i^ 

^RDI52llW^I«lf^ I JT 3?!: I 

[^Dnfq] 5( feif^ I |g®^: 3 ^; Iix^ 3n^i=c^j% =^ 

I 3^; 3^I55ffl{^%: m4^ I 

|a[ijf! fi^q^ng; ^ f^if^ ^ 1 2i??Tcms^ 

I ^ 3#i^^^fWFfTf^ 51^1^ ^T I fHi 

3^: 3^^R155icd^g#i^^ig II II 

HU I 2d^ 3# fHfif^3i^ I ^ 


Hl^- 



Ch: 5r(k^ ^ H 

f^wf ^ ?tf3^ 

HI^MHIl^^ 5# I qtf^f^ q^d^rfui I zfH^ 

q^cRllH s# I I 


% H^:5^ 



1. This ex. occurs in MV. GB. and Jaya. 

2- * Ju — shih—chih — jm,’ is translated by Takak. 

as ‘ We other men.' These characters would literally 
mean ’ like-this-man,’ ‘ a man of this sort,’ ‘ such a man.’ So 
there is no character for the 1st personal pronoun ‘We.’ Takak 
takes obviously the phrase refering to other than the wise. 
But the text as stands in the printed book is certainly not to 
that effect. The opinion of Vatsyayanabhasya may be con- 
’ trasted here: %r52P% 1 Cf. V. 2, 

18 with Upaskara also. 

3“ Three eds. 3i«?Rr. 



%^A I I 

^T^rimra; [126-2] •^Ri^emr 1 rrtT^^- 

I =^^R55R fRl^TRi«fm3?qw^5r wi r 5^Tff%: I 

II 

ER I fI? r; I I 

5 w 4 f HR^ 3 ^ q^fforr OT(?^Rr 4 E( 1 

m ^p^fR; 11 11 

ch: ^ m 3^1^ m I 

m 11 

^ m I ^ fR q^i%icfRRT im 1 

I %^4 I q5Rf^Dii 

R^^RRicj;! Si’s; ii^ [ 3 ^] 5:2f53;i 

I siatsilHW I 'q^30II: (0 1 il) 

(\) I («) ('^) T^r, [^] I 

iRSfR [^Rn[]^T51^^RI^: I RJ^^Rnf: | R^pi^lR^Trt I 
q^%I ?RRR#i I qil^f^OTT ^RI^JRI^Rq; I <R Rif I - 3#?^ 
^ te# I I itRRT I 



2. This portion is not clear. I have translated it 
literally. Takak’s translation : ‘ Isolation takes place in the 
two cases explained above. 


3. MV. has not these details. 

4. Three eds. omit 


ti Tt 




1 I 

I si^ I 3ref%f^Rqf^%5r^JTiITfH: I ^ 5r%5«lf f 1^ 
^ ^ 5Tl1^S%% I 31^1: qi4f^ 11 11 

'R,®ni I ^ 55®KI5^ I snw^l^c I 

^ ^ H 'qo li 

Gh: ^rfW5^ #^3WI siTf I 

•j^Hii^:^ era: qgf^nsra ii 


^ fiiw54 I ira 3^ =H^ ^ 3i3t^3 

qsi»ra:te; I ®wmi ^rara^^eqi^ Mv. ?ra?^i ^ ^raif^ q«rraftef^ i 
sra l =q§f%^Ji^;%^: ^T^- 

5I^«t 3#5^ 3=2*1^ I ara 3 tP^ fra 

qf^5^fi [ (^ I 5{^?m qilf^ I q5 siraif^ frawra i 

qjf^^ra#: I jq^TR qi^ i qs^^ra#; q«?qRi5%: q%ralf^^- 

[^] 'ra^ m 555rar q^qigqw qlqra i [ 1262 , c- 2 I 

snraifMjf^ fra qra^jraf^ra; 1 ®Rra^- 

qffqraf: qf%%ra qtqra 1 ara q^%:f: q^mrasTfra^ f^ ^- 


1 . Read ‘ chu ’ (R. 75) for ' ohu ’ (R. 9) 

2. lit. qs. 

3. This and the following two verses are lacking in GB. 
Beneres ed. 1905. 

4. Three eds. read ; l^wqWT ^ ^ I 5^ 51 ^#^- 

^p«ni^, etc. 

IS 



^<i 




I I cm' ^ ®n^ I 

cif^ ^j# I 3^: I 3^ mr^ftcj; ?r i 

sm: W^ I cTcf: qftonii: I rnmrra: iftoim: sim% 

I [|f^] I cmr^'^ l qg%?3; 

I p:] ?T«IWf II ^0 II 


am mmfmf I 

^n^%FT%Rra[ii V9? II 



:WOT: f%^im^ll 


fHi^ I ^ jm qjfei^ rni^- 
^Fici^i I I jtf^ot 

qf I I 


1. This quotation occurs both in MV. and Jaya. MV. has 

— ^ trq ?afg:^ STI^ftci: | cR#r ^^SWTq^ aswq;. | cW 5cg*5qt 

5^:^: I Jaya-OT I ^i^TFi: cTT# ^ t^q 

asm: I 5W: H’^HII. I SW i3^ I 

2. q|i}4|uf= qitf^ioq' of the Epic. The term var^a is trans¬ 
literated into Chinese as ‘ i>o-po-U' Takak. says that ‘po-li-so. 
may be read for ‘ po-^o-U’. He further explains thus: All those 
■who are familiar with the Chinese Buddhist works, know that 
' po’ is often written for so, or vice versa. Suppose we 
have here this misplace and also ‘ so-li ’ has been taken for 
‘ li-so ’ by such interversion that presents itself frequently. In 
that case we obtain ‘ po-li-so’ which may be restored into 
var^a or var^a; v. his Introduction pp. 59-60. 

3. Three eds. add 







'sf^ror |jg^oT ^ I f(fi 

I 21^^ qi^ 5;^5i2#sira]g^1%?IT cTG[^cf% 1^ I I 
STcf 3^ IWJI; ^rUc^TfistH, %15EI f^RWf I # II II 

If I 

TOTT ^ssrfr^sqf: I 

snWp^^Rlf^^l II \3^ II 

Ch : I 

3#^; II 

qcRsifqfl^n:' I ^W. I 

i3[q JIcqJW’lf I 

q^Ri^ II 1^ I 

33;^ S[2?ITsif: I 21^^" ^ I 

1. MV. has this lineage of teachers : ^^sr^rgRoir UTtiftr^ 

Klimi, I gRT: I cI^I|ajf^^flcr41f«lT^I?T^55H:g%4Frd^ I 

JIFEJ3:1 Jaya • S^IS^iW^^sT: m ’FHicOT3^% .t^WT- 

»iNI«T ’iRjiM'b. 

2. MV. interprets this word in a fanciful manner : 

qt^'; i cn^RTfrrcJT^; I cftc^rs;^ ^nfk^ 

^s?t^ ctPiTI%W ^FlfR'frrw Sl?a> #iTRr ?f% qi l According to 
Chinese it would mean or jft^Tqr>l: 

3. This is the translation of the first quarter of the El. 

4. This verse is quoted in MV. Jaya quotes the same 
verse with these alterations : dkartrhhava for atho nivrtti and 
ca ke^avrtti or visesavrtti. But STK. quotes some 3 verses to 
the same effect from the Rajavartika. It is to be noted here 
that CHC. MV. and Jaya differ from one another in explaining 
the verse, astitva, etc., and STK. agrees with Jaya in distri* 
buting 10 items, astitva, etc., among Pradhana and Puru§a. 
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^’Tt 5RTH: f^; II |f^ I 

Oh: ^ I 

^ 5f|q: S^iRT: {^: ^ 5Sll«(f: || 

I 1^ I I ii^ 5||;3#q^- 

q{w^ I I 3W q«ii^ 

3iRr5[^Ji’3( I I q^pjq: 3^ ?tN 

[1262,0. 3 ] ^mi I 

^ I ^ ^ # I I I 

351W1% I siaRRDiltpzn^ mi^ 2i«nRi'iii^33^’3; 1 
I wm I ^ 

!#qifen: I cRFnRiH%M qfs^fi?^[^]T^'Ew4fpj; 1 
q^ 3JTf I qflcF^ 53e%«I 1 1 ‘*qMl#iI^'%Il: 

q^R^T«I ^ ^f^5 31^ 51 I <33*1^: II II 

^wrg: ll 

[^f%] ggSw^g^^i^sfscRTO'^:» 

1. or ti53»n^ or q^Tq^^, 

2. This is the translation of the 2nd line of the last K. 
Takak. says : The commentary reproduces then what the text 
has omitted. It was, perhaps, impossible for the Chhiese 
translator to enclose within the twenty characters of his verse 
the entire sense of the Sanskiit verse. Paramirtha seems to 
have been often obliged to skip in the translation of the text 
this or that word, free to take it up again in the commentary. 


ADDITIONAL NOTES. 


P, 1, line 5. Cp. Ramayaiia, II, 1 JO ver. 5 : 

3 iraPtra?f# ap ^ swa: II 

P, 4. 1.5. The verse, as? g'^Trf^, etc, is also cited in the 

Ya^astilaka Campu, Vol. 11, p. 358. The Rama- 
yana mentions three hundred pasus in connection 
with the Asvamedha sacrifice performed by Dasa- 
ratha, (v. Ram. I, 14, 32). 

P, 14 1. 5. stftca j and p. 23 1. 4 cp. Sri San¬ 

kara’s Bhagavad Gitabha§ya ; 

q iwf I ^ as I 

1 (Ananda^ram ed. 

p. 46.) 

p. 18. Verse, etc. ; Cf. Gita XIV, verses, 5-17 

where the three gunas are defined with their 
functions. 

P. 23,1. 4 V. add. note for p. 14 above. 

P. 26 1. 10. Original of the verse, c^isr ^ ‘■tc,, may be 
traced in the Gitabhasya of Sri Sankara p. 100 
(Anaud ed.): 

3% ?icqi# y!lfl II # 

This verse is also cited as Siuti in the Bhagavad 
Gitarthaprakasika (Adyar Library series, 25), 
p. 452. Note the last pada of the verse in 
Chinese reads differently. 

P. 62 Ver, JraRBjf, etc. v. Bhagavad Gita, XIV, 18: 

etc. which describes three grades 
of destiny {gati) according to three gu^as. 
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P. 72 1. 3. Cf. I, 5, 2; Sankara Bha§ya : 

irf%5frfT l (Anand. ed. p. 207). 

P.74 11.7-11. These 8 preliminaries are inentionted by Raja- 
sekliara (Kavyamlmamsa, 3rd ed. p. 10) thus : 

I I WlH I I 35?^ I 3Ntlfa I 

3T^f^rf?rf^ 1 

They are also mentioned as 3Mtr ffe in the Cak§uslya ed. 
M. R. Kavi (Jour. S. V. 0. Institute III, 1) II, 22, | ^oftt 

I '4RJrRf l aiqtffe l I I Rama- 

yana also refers to it in the verse : etc, (fqifB^FWT, 

2 .)'Compare Kalidasa, Ragh. Ill, 30, fg^T; 3#:.. I 

Mallinatlia comuieuting upon it quotes from Kamandaka this 
verse : '=rK^ 1 SifTTl^S'^f^^FT || 

This ver, is also found in the Cakisusiya with a slightly different 
reading. Kautil'iya Artha Sastra has also this: 

II (I, 5, p. 10, 1. 5, 

Mysore ed.) 

P. 89 1.11. 4!Is!: q^, etc. This idea has already been re¬ 

ferred to in the Ramay. VI, 33, verses 12-13: 

m 41 K?IT 5iwrf^ ?rcrerf4 I 

^HT swtt iPiq; 11 

P. 100 1. 1 etc. This verse is attributed to Panca- 

sika, also known an Ciilika in the Haravijaya, 
VI, 18, of Ratuakara by his commentator, Alaka, 
p. 85, Kayyam. ed. Note also his statement: 
TriiiTOTra;” etc. ^ra 

4l5n: 1 ^14^ <14 % 3W?imr si^; I ci?i«n - ?ifraqv4c4ra;, 

etc. Ibid. p. 86. 



APPENDIX 

I 

Some extracts on Sahhhya philosophy 
From the Madhyamahavatara^ chap. VI {Tibetan Version 
B.B. ed,, pp,235-239) of Candrakirti 

mm ^4: 

%I5T I 

^ mn it ii 

HlfsIT ^ I 

^ k T^: II # I 

2RI 3^ I 5[^r 'TR1R[55^='^I 

S|f§: 355 ^ 3^ I I . W: I 

5I#kl^ I I I mm I 

qg«I:?JRli^: I ^ m: \ I 

I ?f I ^ it I 

STrl ^ RfifsRpR: I 

I te^«r I ^ I 

3Rr 3^ # I 3 513^ f^R I 


1. lit. byed. 

2. cp. Bodhic, Panjicd (BI.) p. 454, L. Ilf. 
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^ 53t^^5t er^q^RFT: 3# ^ 1^=^ I 

cf^ 3?5^%R^ I ^^: Icpq^:' I ^ 

W ^ I ^ mu ®l^- 

■ r[^ g# fe: ^ 5f% 

H# q^ I ^ ^ 

%52l% I f^w: ^fqfsfq ^f^JllIqfh^ Cllq qf^l^ siJrf^sqtR- 
^T# I ct^ 3^ q;'^ ^gf^ I cliTRpj 3Tn?112|^ I 
sra^sfi q|^?p#i m # i ^ i 

w ^ I mn 3 

I 3q5^^Tj5%II 3Tt3^ I ?5(^;?lTq^qF#l 

^q^»i; I I ^ 1 m si#\q 

q5^ I qiiw ^ q#i^ # 1 w f^icfkr 

#q, mm %cflRiTi^Ri^ I m qrfis^Rqi^ 1 


I ^^«i^qfc2?icJ7q5’3[l ci^3?qM?qq5i3;i 
wm 3f .qq5RlRiiq5^ I TO:^%T 'Plk: I ^fF^liq^ 
mmi I 3i5r {^ ipir: wm'W- 1 ^wf^qji^wrr i 

if^q^: I ^ 3TffR: I ^ fl#l: %3: 

1. Ibid l713 f. ~ 

2. Cp, the commentary on k. 51. on p. 73ff. 


3 . Zag-goig. 


4 . de.ni-rnam. par. hgyur. ba. zar. zin kyah. za. bar. 
mi. hgyur. ba. hid. kyis. rtag. tu. yan. gar. bahi, ho. bor. 
gnas. pahi. phyir. rtag. pa. zes. byaho. 

5. Shorn, las. 
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^5lf i^] I cRJim^ ^ I eif^- 

ffRFqia^5^«iTf^ ^foiqiejqr^ifir i q^i^^^nfSr =^g'. ^t^tsnor- 

5|#P: I ^ JIl^llTWRIsnfoT | tR: 

JTIRpf^ ^ ^ I I # II 

1. Note Sk. 25: 11 organs are products of the 
ahahkara, fine elements of tamasa, and taijasa produces both. 

2. The second half of the verse snciir etc. refers 
to the Vedantin’s view; so the portion commenting upon it is 
not translated here. 


14 


APPENDIX. 

II 

Manimekhalai, Chap. XXVII, ll. 202-240. 


The advocate of Sahkhya doctrine spoke thus ; What is 
stated to he difficult to perceive, endowed with a characteristic 
of no motive’ [of any kind in serving Puru§a], common to all 
and the substrate of the evolution of all things is Mulaprakfti. 

Out of the Citta (a synonym for Prakrti) arises intellect 
ibuddhi) which is said to be Mahat. Prom that (lit. upon that) 
arises ether {dkdya ); from that arises air; from that arises 
fire ; from that arises the nature of water; from that arises 
earth ; from the aggregate of these arises mind ; from the mind 
endowed with discrimination (.fj/ruL/^) arises the evolute 
[called] individuation ; from ether arise the evolutes [called] 
the ear and sound ; from air arise the evolutes called the skin 
and touch; from fire arise the evolutes known as the eye and 
light; from the remaining (^siiSiu) water arise the evolutes called 
the mouth {en/rdj) i.e., tongue and taste ; from the earth arise 
the evolutes called the nose and smell; as the evolutes per¬ 
taining^ to the above stated (i.e., five gross elements, etc.) arise 

1. Prof. S. S. Sastri’s translation of this line '‘nnattain- 

able by the mind” is meaningless. Some characteristics of Praki'ti are spoken 
of in these lines as in Sk. 11. Prakyti serves Piinisa withont expecting 
anything in return from him. It is one of her characteristics ; v, Sk. S6, 60. 

2. This line has been interpreted by S. S. Sastri to the effect that the 
organs of action come from the skin on the score of the word toJtku being 
used in a previous line in the sense of skin {tokhu^ivali). The interpretation, 
though ingenious, lacks any support in the known literature on Sahkhya doc¬ 
trine ancient and modern. But, on the other hand in the MahabhSrata account 
of the Sahkhya we hnd the five organs of action derived along with the five 
organs of cognition and the five sense-impressions from tke five gross 
elements {v. Jour. Ind. Hist. VIII, p. 325 n, 2). The Suvarnasaptati again 
derives them along with other organs and five gross elements, from the five 
fine elements and specially states that they are constituted of five sense- 
objects (i>ancavisayatmaka> ad, K. 34). The Manimekhalai, I think 


! 
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the following [entities] that form the organ of speech, the 
hands, the feet, the organ of excretion and the organ of genera¬ 
tion. As products of the gross elements here stated arise hills, 
forests and others which constitute the world. These return 
in the same manner as they came out, and are absorbed ; 
[these arise and return] endless and till the universal deluge. 

Puru§a is one, all-pervasive, eternal, easy to know, devoid 
of three gunas, uncommon, causing the senses to cognise, not 
being the substrate for the evolution of anything, but being 
the intelligence whereby to cognise all such evolved things, the 
one, all-pervasive, eternal and stated to be (an embodiment of) 
intelligence. 

There are twenty-five entities to be known^.: earth, water, 
fire, air, and ether ; body, tongue, eye, nose and earrelated 
thereto : taste, light, touch, sound and smell; organ of speech, 
feet, hands, organ of excretion and organ of generation, their 
causes: mind, intellect, individuation, Citta“ and one soul 
(anma) known as life (uyir). 

following the traditioH current in the MahabhSrata and the Suvarnasaptati 
has derived them both from the five gross elements and the five sense- 
objects. This is the sense. I think, that is intended in the line : 
Q^rreoeduLli^wp/SpQpirs^ eSsrrjruiiruj, 

1 S. S. Sastri’s translation : ‘ cognizable by the senses ’ is incorrect, for 
all tbe2S entities are not cognizable by senses, e.g., Prakrti and Purnsa. So the 

phrase LfeOwiriT Ou/r(Tj®r means entities to be known, prameya-padarthSh. 

2, Prakrti is nowhere called citta except in the Manimekhalai, Mahan 
is sometimes so called, (v. p. 32, n. 2 above). It is, I think, due to Buddhistic 
influence ; because it is Buddhists who hold Citta the ultimate cause of all. 
Prakpti being the ultimate cause in the SSnkhya doctrine is given that name. 
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LD(S5^ffl(oLDsS$v^ a-<sr, a~o^>— 

tSF/rASaj Li)^Qijb6kQ/i)Q^^<5s^jrijQu/r<5ir 
pdmr lu/tSl^flfi/ruj^ ^ir^ir (tfiii(^mnLfr£j 
Lam'S^(fi<sQsir/iS LD/rsmumia Qu/r^mj/r 
Qiu<sO(SO(ru Quir(^i^m QSlt^Quam^ 
Q^ir(k^^<5ir ^<s(}uu(^^ 

LafrQm‘Girj)]<ss)ir^^ Lj^ ^Qw&fjuutL 
L^^sir ^(^rSBiriuia Qeu^uuLiL^^mis^ 
6umifQsu<sfflLJULLL^;£Bsir iasmrfwS 
ujirm'^ Q&u(siflLjuLLL^^mr semuiSsir 
jasirmu) Ql6ijef\uuLLL-.^<sk LaessiQsu&fluuLL 
L^Qjfb/iSsir ^sir Lamih QmjeifluuLL 

i^friTLjj)} Lam^fifnw^trar (s9sirjT(ifi 
tair&iriu^^p Q^SQtutrS ^sStmirfrQpih 
&)!riLj(^p (y^Qp^m Sf^friTQfi 

LD/sjQu9p ^)}QLair0rByLafrih S^iriTQyiib 

^miQiu shjljlSIiso suirtusrm&uQiu^ih <59m/rir(y 
S<sois€m gp650 fsirpp Smrrff(y^ 
Q^ir<k&>uuiLts}^(SiJp/Sijb Qpfii(^ Smmnairuii 
6V{rm(^u uiTGodfl uir^ u/rtLj^u^^QLassr 
mj/riSiu <sSl&s)mj Qmj&tfluuil. i^im^mpisfi 
wSso ldjtqp^ 

QeO/r^uj QeaisffluuLL Q<sos/riLj Sest^ih^ 

sxij^Qiu u9&!fi6y Q^mpi^mQi 
iu/5^lB<so iSiTmiu LDiruS^u La6frisij 
QixfrmTQy Qajsj(^iM S^^ojiatr 

vaf&fsp Q^<sS^ir{u (y^S(^mr lam/Su 
Quir/S iLjm\irSi(^La Quir^js^tamr^ 
QiUuQu!r(j^^ibQpir(sk j^i^pQL^Lomrp! 
iuuQufr0 Q<sir<k^{r La^m^u.p(^<st!srir6iiir 
Qiuir6QT(fy QiU[SJ(^Lh ufffs^ S^^iULairiu 
Smj^sfT <sijmr!rsij/ruj S^ifi^Qj^ih 
Lj^LDfT/r Quff'^orr^ (siflQ^ujim^is^sfr 
S<oO f§/r ^ a/eyfl lUir^iriuihQLL 
Qiauj eairiu 6smr Q^S^nQia 

iLjjiJ &re^6y QuJir&fl ^Qqy(Sfa^ PSirppihQia 
^fri(^uuir^ uir^ uiry^u^^ 

LDfri(^ LD(?(g) (uiriwmirir 
(yuSQir^LD/reir iafrQ&jirmQ(7)f(^ LairOiam^ 
Q>apii9 irp<F Q^gpuBiu ^pQpm QisiL®^ 
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